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Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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MATTHEW

BY PRINCIPAL A. J. GRIEVE

Contente and Sources.—After describing the birth and infancy of Jesus (1f.) and the mission of John the Baptist (Matthew 3:1-12), the Gospel narrates the Baptism and Temptation of Jesus (Matthew 3:13 to Matthew 4:17). The account of His work in Galilee (teaching, healing, the call of the Twelve, and the effect on the people, on the authorities, and on Himself) take up Matthew 4:18 to Matthew 15:20. Thence to the end of Matthew 18 the narrative deals with work outside Galilee, in the midst of which comes the decisive episode of Cæsarea Philippi. 19f. describes the journey to Jerusalem, Matthew 21-28 the Passion and Resurrection. The article on the Synoptic Problem has shown (p. 673f.) how greatly indebted Mt. is to Mk. in subject-matter, language, and order of events. This was his first main source, though he often abbreviates it, for he had much other material which he was anxious to use without exceeding the length of an ordinary papyrus roll. And while we may trace an impulse to omit or soften passages in Mk. which seem derogatory to the Messiah or the Twelve, we may easily go too far in ascribing such motives to our evangelist, who was perhaps mainly concerned with the simple task of saving space (see H. J. White, in Church Quarterly Review, July 1915). Mt.'s second main source was Q, quite as useful to him as Mk., and besides these he appears to have had (a) the little manual of OT passages (testimonia) which the early Church deemed prophetic of incidents in the life of Jesus, (b) a number of Palestinian traditions which may have come to him orally. These include incidents in the Infancy and Passion Narratives (especially portions of Matthew 27), but also sections like Matthew 14:28-31, Matthew 17:24-27, Matthew 21:10 f.

Characteristics.—The tendency of Mt. to group and classify his material has often been noticed. There may be some intention of providing a systematic manual for the use of converts and the instruction of youth. Attempts have been made to show that he is fond of numerical schemes, groups of three, seven, five, or ten incidents or topics, but they are not always successful. More important than such matters of form is the purpose that dominates the book. This is the presentation of the Messiahship of Jesus, His royal dignity and prerogatives. This aim can be traced from the genealogy and the adoration of the Magi, through the whole of the teaching (with its claim to supersede the Law), down to the Passion with the unconscious testimony of the inscription on the cross, and to the final assertion of all authority in heaven and on earth. In like manner the true heirs of the kingdom, His ecclesia, are those who accept the Messiahship of Jesus. There is throughout a blending of the Judaic and the supra-Judaic that makes one think of the author as the shining example of a "scribe instructed unto the Kingdom of Heaven" (Matthew 13:52), bringing out of his store things new and old. These and other characteristics are noted in the course of the following commentary.

Date and Authorship.—The Gospel must have been subsequent to that of Mk., i.e. some time after A.D. 70 (cf. Matthew 22:7*). The letter of Clement to the Corinthians (c. A.D. 95) has some similarities, the Ep. of Barnabas seems to quote Matthew 22:14 as Scripture, but the date of this work is uncertain (70-132). In any case the Gospel was known to Ignatius (c. 110) and to Hermas (c. 120). Archdeacon Allen pleads for a date as early as 50, but the usually received opinion is 80 or 90. This conclusion is partly suggested by what appear to be reflections of Church life, thought, and organisation, belonging to the last decades of the first century. The Gospel breathes the air of Palestine, but its compiler was one somewhat out of touch with Jerusalem, and there came to him traditions of very varying value. He is an archæologist, but not a critical one. More than this we can hardly say, but we cannot simply brand as pseudonymous a production which had its genesis in the sagacity and affection of the erstwhile customs-officer. It is good that Matthew's name should remain in the title.

The writer of these notes wishes to acknowledge his special obligations to the works of Mr. C. G. Montefiore and Dr. A. H. M'Neile. It only remains to insist that the plan of this commentary on Mt. necessitates the reader's study of what has been written on the parallel sections in Mk. by Mr. Wood. Only so can he get a proper treatment of the passages that occur in both Gospels.

Literature.—Commentaries; (a) Morison, Slater (Cent.B), Smith (WNT), Plummer, Anderson, Micklem (West.C); (b) Allen (ICC), Bruce (EGT), M'Neile, Carr (CGT); (c) Wellhausen, Zahn (ZK), Zöckler, R. Weiss (Mey.), Holtzmann (HC), Klostermann and Gressmann (HNT), Merx, Nösgen, J. Weiss (SNT), Rose, Baljon; (d) Maclaren, Expositions of Holy Scripture, Gibson (Ex.B); Articles in Dictionaries, Introductions to NT, the Gospels, and the Synontic Problem; Works on the Life and Teaching of Christ (as on pp. 670f.); Harnack, Sayings of Jesus; Bruce, With Open Face; Lukyn Williams, The Hebrew Christian Messiah,

01 Chapter 1 

Verses 1-17
Matthew 1:1-17. The Genealogy of Jesus (cf. Luke 3:23-38).—The Biblical part of this genealogy (Matthew 1:2-12) is taken from 1 Chronicles 1-3, with some help from Ruth 4:18-20, Genesis 38:16 ff., and other OT passages. It contains devices for assisting the memory, e.g. (a) three groups each of fourteen names, though one name is missing from the third group (cf. Matthew 1:17); (b) the three fourteens may be connected with the number (three) and the numerical value (fourteen) of the letters in the Heb. name David; (c) notes like "of Rahab," "of Ruth" (Matthew 1:5), "of her of Uriah" (Matthew 1:6), and the reference to the Captivity (Matthew 1:11). There are some slips in the Gr., e.g. Asaph (mg.) for Asa, Amos (mg.) for Amon. Three generations are omitted in Matthew 1:8 through a confusion of the Gr. name for Uzziah; and Jehoiakim, son of Josiah, is confused with Jehoiachin (Jeconiah, Matthew 1:11) of the next generation. The second group should really have included eighteen names (cf. Cod. Bezæ in Luke 3:23 ff.). Shealtiel and Zerubbabel (Matthew 1:12) are the last biblical names; the remainder rests on tradition, and varies widely from Lk.'s list. It is incredible that son should unfailingly succeed father in David's line for twenty generations: the Heb. for "his son" often means simply "his heir." Legal, not physical, descent is meant throughout. The rabbis regard Rahab as a famous proselyte (cf. Hebrews 11:31, James 2:25). While Mt.'s list is of kings and (after the Exile) of claimants to the throne, Lk.'s may be a list from the Bethlehem land-register of owners of Jesse's property. During the Exile no Jew held the land, and to fill the gap the names of Shealtiel and Zerubbabel as heirs of David might be inserted (Wright, Synopsis3, 299). The explanation that Lk. gives the line of Mary is not found in early Christian writers. Their view (Eusebius, Hist., i. 7) was that Joseph was the real son of Jacob (Mt.) but the legal son of Heli through a levirate marriage (p. 110, Deuteronomy 2:5 ff.*).

Wright shows that, dividing Lk.'s list into four sections, we reach the following results:

1. Jesus-Salathiel: 593 years, 22 names, average 27 years. (Matthew 13 or 14 names, average 43.)

2. Neri-Nathan: 383 years, 20 names, average 19 years. (Matthew 14 names, average 27.)

3. David-Abraham: Mt. and Lk. each 14 names with average of 67 years.

4. is peculiar to Lk—years patriarchal and un certain.

The genealogies warn us not to worship the letter of Scripture. They were the best the time could produce, and we must not expect more. The Jews were more interested in genealogy than in accuracy. Mt., while he proclaims Jesus the son of David, introduces into the pedigree four women—Gentiles and sinners—a fitting prelude to the story of One who came not to call the righteous, and was known as the friend of the outcast. These women may have been included to retort on the Jews themselves a reproach that was sure to arise, or had arisen, against Mary. With a royal house having such a history they could not throw stones at the Christians. Perhaps the whole genealogy was drawn up to meet the objection of the scribes that Jesus could not be the Messiah as He was not descended from David (cf. Mark 12:35*, John 7:40 ff.).

Matthew 1:1. An introduction to Matthew 1:2-17, or less probably to Matthew 1:1 f. or to the whole book

Matthew 1:16. The Sinaitic Syriac version (c. A.D. 200), reads "Jacob begat Joseph. Joseph, to whom was betrothed Mary the virgin, begat Jesus who is called the Messiah" (see JThS, Jan. 1910), but this need not be the original reading.

Verses 18-25
Matthew 1:18-25. The Birth of the Messiah.—In Mt., Joseph has the principal rôle; in Lk., Mary. Six inspired dreams are narrated in Mt., three of them with "the angel of Yahweh." Five are in chs. 1 and 2, the sixth in Matthew 27. Early writers like Justin Martyr claimed credence for the virgin birth of Jesus because records of pagan religion were full of similar marvels. Philo is witness for similar Jewish beliefs about the patriarchs. One curious early idea was that Mary conceived by a shaft of Divine light through the ear.

Matthew 1:18. Holy Ghost: in the OT sense, "the power of God in active exercise."

Matthew 1:19. righteous: conscientious in observing the Law, "and (yet) not willing," etc. Lk. mentions no scruples and no thought of repudiation.

Matthew 1:21. Jesus: Heb. Joshua, "Yahweh is salvation."—his people: the Jewish nation.

Matthew 1:22 f. Not part of the angel's address, but Mt.'s comment (cf. Isaiah 7:14*). This introduces us to a marked feature of Mt., his use of OT., which has been referred to in Introd. See further the Comm. of Micklem (xxxi ff.); Burkitt, Gosp. Hist., pp. 124-128; and especially R. Harris, Testimonies.

Matthew 1:25 is not a statement of the perpetual virginity of Mary, a doctrine bolstered up by one of two suppositions—that the brothers of Jesus were (a) Joseph's children by a former marriage (Origen, Clem. Alex.), (b) cousins of Jesus, sons of Mary the wife of Alphæus (Matthew 27:56=Mark 15:40), "brother" merely implying kinship (Jerome, Augustine). See "Brethren of the Lord," HSDB and HDB 1320.

02 Chapter 2 
Verses 1-12
Matthew 2. Three Incidents of Christ's Childhood.

Matthew 2:1-12. The Visit of the Magians.—"The religion of the Magi well deserved the double honour of stimulating the growth of the doctrine of the Future Life in Judaism, and of offering the first homage of the Gentile world to the Redeemer" (J. H. Moulton, "Magi," HSDB). [See on the relations of this story to Magianism, J. H. Moulton's Early Zoroastrianism, pp. 282-285. He says, "The narrative might have been composed by a Magus for the accuracy with which it portrays Magian ideas." In a Jew the "correct colour" is interesting. The star was not a planet or conjunction of planets, since "the planets were malign for the Magi." He thinks it was a new star, such as occasionally flame out in the sky, dwindling speedily and fading from sight. The stars were connected with the Fravashis, and the quest of the Magi was "for an identification of the Fravashi they would associate with it." The Fravashi is a man's spiritual counterpart. "An apparition of a bright Nova in the sky would suggest the Fravashi of a great one newly born" (ERE, vol. vi., p. 118). See Matthew 18:10*, Acts 12:15*.—A. S. P.]

The astronomer Kepler regarded the star as a new star combined with a conjunction of Jupiter, Venus, and Mars in the sign "pieces," which signified Juda, the whole being interpreted by the Chaldan astrologers according to the rules of their art. To Mt. it was a fulfilment of Balaam's prediction in Numbers 24:17 Cf. also Test. Levi 18. There is a story that in A.D. 66 Tiridates of Parthia went with a train of three Magi laden with presents to Nero, "whom they worshipped as Lord and God, even as Mithras." If the anti-Christ of early Christian belief received such homage, the real Messiah could not have received less. Note that no number is given in Mt. The story has been embellished in later tradition by the addition of a Magus who could not join the others, but sacrificed his life in a deed of kindness and had a vision of Christ. An ancient commentator says that gold is the symbol of kingship, frankincense (Jeremiah 6:20*) of deity, myrrh of mortification (it was used to anoint the dead).

While Mt. selects this story Lk. supplies its counterpart, the homage of the lowly and simple shepherds. The quotation (Micah 5:2) in Matthew 2:6 nor LXX, but perhaps some Palestinian midrash. (Matthew 1 f. as a whole is a kind of midrash, i.e. not follows neither Heb. history pure and simple, but history with a purpose.) It gives "land of Judah" for "Ephrathah," inserts the negative "in no wise," and reads the Heb. consonants as "princes" or "leaders" instead of "thousands."

For a thorough study of "the star in the East," and especially of the word anatol, by Dr. E. A. Abbott, see Exp., Dec. 1916.

Verses 13-18
Matthew 2:13-18. The Flight into Egypt and the Massacre of the Innocents.—While Mt. says Jesus was born before Herod's death (how long before he does not say), Lk. suggests, by his reference to Quirinius, that it was after. But see Luke 2:1-3*.

Matthew 2:15. Hosea 11:1*. It looks as though Mt. made the incident fit the quotation, cf. Abbott, op. cit., p. 413. A second-century Jewish tradition speaks of Jesus working as a labourer in Egypt, and practising magic ere he returned to Palestine and proclaimed Himself a God. There were a million Jews in Egypt in the first century A.D.

In place of the slaughter of the Bethlehem children Lk. gives the story of the presentation in the Temple. The massacre is not narrated by Josephus, though he dwells on Herod's crimes (cf. p. 609). It may be an echo of a Jewish legend about Abraham's escape from Nimrod, and also recalls the story of Pharaoh (Exodus 1:15 to Exodus 2:10).

Matthew 2:17. Then was fulfilled: Mt. does not here say "in order that"; he will not attribute to Herod (or to Judas, Matthew 27:9) a Divine purpose. See Jeremiah 31:15*. The "two years" (Matthew 2:16) suggests not that the Magi arrived two years after the Birth, but that the star appeared two years before it, and their quest had lasted so long.

Verses 19-23
Matthew 2:19-23. The Settlement at Nazareth.—By Herod's will Archelaus (p. 609) held the title of King till the Emperor Augustus forbade it. In Galilee, another of Herod's sons, Antipas (p. 609), was tetrarch. There is here no thought that Nazareth (p. 29) was Joseph's previous home. He goes there because (a) Judæa might be dangerous, (b) prophecy must be fulfilled. For Mt. the question of the Messiah's birthplace does not arise; Joseph and Mary live in Bethlehem, and it would be there. Lk.'s knowledge of Nazareth is better than Mt.'s. The closest OT connexion with Matthew 2:23 is that Is., Jer., and Zeph. refer to Messiah as the branch (Nezer) of the house of David. "Nazarenes" was a contemptuous name given to the early Christians; Mt., to consecrate it, snatches at the faintest prophetic allusion (cf. Acts 2:22*). It is curious that Nazareth is not mentioned in OT, Josephus, or the Talmud, but that seven miles from the present village there was Bethlehem of Zebulun (Joshua 19:15), called in the Talmud "Zoriyah" (?=Notzeriyah), i.e. the Nazarene (or Galilean) Bethlehem. Did Jesus really belong to this place? The double name "Bethlehem-Nazareth" might easily account for the variant tradition as to His birthplace.

03 Chapter 3 
Verses 1-12
Matthew 3:1-12. John the Baptist (Mark 1:2-8*, Luke 3:1-17)—The common Synoptic material begins here. The chief difference from Mk. is the addition of Matthew 3:7-10 from Q (p. 672), cf. Luke 3:7-9, where the words are addressed not to the Pharisees and Sadducees, but to the crowd. In Mt.'s view the Pharisees thought to escape the coming judgment by the mere rite of baptism, and he makes John ask who indicated to (not "warned") them that such escape was possible. More than outward repentance is needed—a better life, and more than a claim to Abrahamic descent (cf. John 8:33-59). Judgment goes by character, not by race; for unrighteousness there is no escape. Matthew 3:11 f. expands Mark 1:7 f. and intensifies the idea of judgment. Mt. combines Mk.'s "Holy Ghost" and Q's "fire." For the figure in Matthew 3:12 cf. Jeremiah 15:7.

Matthew 3:3. kingdom of heaven: lit. "of the heavens." Mt. in accordance with the Jewish practice of avoiding the Divine name, uses this phrase, as Jesus probably did. Mk. and Lk., writing rather for Gentile readers, employ "kingdom of God." Both phrases have the same meaning (cf. p. 662; also Matthew 21:43*)

Matthew 3:7. Pharisees (Matthew 5:20*) and Sadducees (cf. p. 624).—brood of vipers: scorpions and snakes are frequently driven from their holes by moorland and forest fires in Palestine.

Matthew 3:11. bear: better "take off" (cf. John 12:6).

Verses 13-17
Matthew 3:13-17. The Baptism of Jesus (Mark 1:9-11*, Luke 3:21 f.).

Matthew 3:14 f. (Mt. only) meets the objection to the acceptance by a sinless Jesus of a baptism connected with repentance (p. 661). Jesus maintains ("suffer it now") that a temporary necessity must be acknowledged. Until the new revelation is ready, all righteousness, i.e. Divine ordinances, must be duly observed. For John's sense of unworthiness cf. Luke 5:8 (Peter). The message of the voice (Matthew 3:17) is a combination of Psalms 2:7 and Isaiah 42:1 (the Gr. word for "servant" also means "child"), where the context speaks of the spirit. Read, therefore, "This is my Son, the Beloved," the Beloved being a Messianic title (Ephesians 1:6). There is some reason for holding that the original announcement was simply, "Thou art my Son" (cf. Cod. Bez in Luke 3:22), and that we have here the influence of the Transfiguration narrative, an influence much expanded in the Ebionite Gospel and Justin (Tryph. 88) by reference to a light. Jesus Himself probably realised His Sonship before His Messiahship. There is nothing in Mt. (especially if we omit Matthew 3:14 f; cf. Matthew 11:2-6*), as there is nothing in Mk. and Lk., to suggest that vision or voice came to anyone but Jesus.

04 Chapter 4 
Verses 1-11
Matthew 4:1-11. The Temptation (Mark 1:12 f.*, Luke 4:1-13*).—Jesus' sudden recognition of His Sonship or Messiah-ship and of the responsibility thus laid upon Him, found natural expression in His retirement into solitude. In the dreary wilderness of Judæa (p. 31), which overhangs the north of the Dead Sea, He grapples with the problem of what is involved in being God's Son, of how the Messiah must do God's will. The narrative is taken (as in Lk.) from Q. There are three episodes, each containing a proposed course of action and a Scriptural reason for its rejection. The second and third scenes are transposed in Lk., but Mt. probably preserves the original order. Both Mt. and Lk., like Mk., lay stress on the impulse of the Spirit, and mention the forty days as preceding the three episodes, though Lk. (like Mk.) makes the whole period one of temptation, and adds that, when all was over, the devil left Him only "for a season." Curiously, Lk. omits any reference to angelic succour.

Attempts have been made to trace the story to the influence of the temptation-narratives of earlier heroes like Abraham and Job, or even of Buddha or Zoroaster. Others find its source simply in the belief that one of the functions of the Messiah was to overthrow Satan; others again regard it as a summary in imaginative form, placed in the forefront of the Gospel, of the temptations which Jesus met in the course of His ministry (cf. Mark 8:31-33, John 6:15, Luke 22:28). There is no need for any of these assumptions, though the experience serves as an epitome of Jesus' ideals, motives, and heroism throughout His ministry. The historicity of the narrative is guaranteed by its fitness at this point, and by the agreement of its significance with the purpose and method of Jesus. The story, which illustrates His supreme skill as a teacher, must have come from Jesus Himself, perhaps in the days that followed Peter's confession at Csarea Philippi. In similar fashion Isaiah had, some time after the experience itself, communicated to his disciples his vision in the Temple "in the year that king Uzziah died (Isaiah 6)."

Hungry, and with no apparent means of getting food, Jesus is confronted with the proposal to satisfy His need by turning stones into bread (cf. Matthew 7:9). This would be a natural and reasonable use of the power associated with His new office. But the proposal ignores the eternal truth that man is spirit, and that his life is sustained by other food than bread (Deuteronomy 8:3). We must not overlook the "If" of the temptation. The truth of the revelation of the Sonship might so easily be tested. Jesus repudiates the spurious test and chooses the real, i.e. the perfect obedience, in which God's earlier "son" Israel had failed. Cf. John 4:34.

The background of the second proposal is the popular apocalyptic Messianic hope. It finds its parallel in the later demand of the Pharisees for a sign (Matthew 12:38 ff., Matthew 16:1 ff.; John 2:18), some manifest supernatural proof of the Messiah's credentials. "If thou art the Messiah, cast thyself down; angels will shield thee from harm." The Messiah is to descend on the clouds of heaven; do this, as it were, and show that you have a charmed life. But in Jesus' view man has no right, even if he has the power, to force the hand of God. The Divine protection is promised not to the presumptuous, but to the ordinary wayfarer who sets his love and trust on God. Jesus rejects the temptation to attain quick popularity and success by unfair means. The "pinnacle of the Temple" was only visited in thought, and may have been suggested to Jesus as He stood on the edge of some cliff in the wilderness. But cf. the way in which Ezekiel (Ezekiel 8:3) was carried about by the hand of the Spirit.

Nor does the third proposal take us out of the desert. Luke 4:5 says nothing of a mountain; spiritual or mental exaltation is quite sufficient. On some rocky summit with a far-reaching view comes the suggestion to broaden the field of Messianic service by laying aside the spiritual ideals which had already taken shape in Jesus' mind. But to secure the dominion of the earth on such terms would be virtually to worship Satan. "To seek sovereignty for the sake of sovereignty without waiting for God's hour, to share the interests and the passions of the world, . . . to aim at an ordinary royalty and adopt the means that might lead to it, human policy, cunning, and violence, would be to abandon the cause of God for that of the devil" (Loisy).

M'Neile summarises thus: "The first temptation is to doubt the truth of the revelation just received, the second to test it, and the third to snatch prematurely at the Messiahship which it involves." Thus in each case the temptation turns on the consciousness of being called to the Messianic office. In each case the struggle was between the popular conception of that office and man's supreme allegiance by which even the Messiah is bound. The conflict and its issues are in true accord with the years of preparation in Nazareth and the consecration to the Kingdom consummated in the baptism, and with the subsequent life of Jesus. It marked the accomplishment of an abiding and absolute harmony between His fellowship with God and His conception of the Messiahship.

Dr. Peake has kindly supplied the following note: The primary purpose of the first two temptations is to undermine the conviction of Sonship, and, this having failed, the third seeks to set the mission of Jesus on wrong lines. The first two are brought into the same category by the common formula, "If thou be the Son of God." Reaction follows on the radiant ecstasy of conviction, the critical intellect is tempted to doubt the reality of the experience. Everything depended in His future work on the certainty of His Divine Son-ship; it was this, then, that must be tested beforehand to the uttermost. "Abandoned by God and on the edge of death, can you be Gods Son? Perhaps, but in a matter so momentous make sure. If you are God's Son, you will have miraculous power; turn the stone into a loaf and the prodigy will reaffirm your conviction, and incidentally preserve you for your mission." The plausibility of the suggestion masked its fatal character. Jesus detects its subtlety. To work a miracle that He might reassure Himself would imply that He had already begun to doubt; the mere acceptance of the challenge would have involved defeat. Humanly speaking, death by hunger stares Him in the face. But He remains absolutely sure of His Sonship, and therefore of His preservation to fulfil His task. He stakes Himself and His destiny not on physical nourishment, but on the word of God. And this is not for Him just a vague generality, it has a very definite application. The word of God He has in His mind is the word He has heard by Jordan. The word of His Father, the witness of the Spirit to His Son-ship—on these His absolute conviction is based, in spite of all that contradicts it. And, as a loyal Son, He leaves Himself and His fate in the Father's hands; on His vigilant watchfulness He utterly depends, From this dependence the second temptation starts, but exaggerates it into a presumptuous dependence which would force God's hand (see above). But here also the primary intention is to commit Jesus to a test which implies doubt. The result of both is that the conviction of Jesus remains impregnable. The attack on this is abandoned, and the third temptation is aimed at reducing His work to a failure by inducing Him to lower His ideal, and accept a political Messiah-ship, to gain a swift but worthless success (see above). Jesus leaves the wilderness unshaken in His conviction, unswerving in His loyalty to the loftiest ideal. Cf. p. 662.

Matthew 4:2. forty days: cf. Moses (Exodus 24:18) and Elijah (1 Kings 19:8), and the forty years of Israel in the desert (Deuteronomy 8:2).

Matthew 4:5. pinnacle: lit. "wing," therefore some projecting turret or buttress rather than a spire or summit.

Matthew 4:9. Jesus shared the common opinion that the world of His day lay in the grasp of Satan. Messiah's task was to break his power and restore the Divine sovereignty.

Matthew 4:11. The victor receives the food and the angelic succour which He had refused when they involved sin.

Verses 12-17
Matthew 4:12-17. Jesus Announces the Kingdom in Galilee (Mark 1:14 f.*, Luke 4:14 f.)—More precisely than Mk., Mt. gives John's arrest by Herod Antipas as the reason why Jesus began to preach. Galilee was part of Antipas' realm, but it was remote from the scene of John's work and imprisonment, hence perhaps the word "withdrew." Mt. anticipates Jesus' settlement at Capernaum in his desire to work in a fulfilment of one of his Messianic testimonia. "Galilee (lit. the district) of the nations" was a tract in the old tribal territory of Naphtali, which had a large heathen population. It gave its name to the larger (NT) Galilee. Isaiah 9:1 f.*.

Matthew 4:13. Capernaum: either the modern Khn Minyeh or (more probably) Tell Hm, close to the northernmost point of the Lake of Galilee. Cf. p. 29, and Mark 1:21*. Jesus made it "his own city" (Matthew 9:1).

Matthew 4:17. From that time: cf. Matthew 16:21, where the phrase introduces the period of private instruction to the disciples.

Verses 18-22
Matthew 4:18-22. The Call of the First Disciples (Mark 1:16-20*; contrast Luke 5:1-11 and John 1:35-51). Cf. p. 665.—The account is almost identical with that in Mk., except that Mt. omits the mention of the "hired servants" left with Zebedee. He also transfers Mk.'s "straightway" from the call of Jesus to the response of the brothers.

Verses 23-25
Matthew 4:23-25. Summary of Work in Galilee (cf. Mark 1:39, Luke 4:44).—Mt. here departs from Mk.'s order; he is about to give an account of the teachings of Jesus (Matthew 4:5-7) before an account of His healings (Matthew 8:1-17). Cf. the résumé at Matthew 9:35. The note of good tidings omitted in Matthew 4:17 (Mark 1:15) is here (Matthew 4:23) introduced. The cures are confined to the people, Jews. The legend of king Abgar of Edessa and his correspondence with Jesus is based on the mention of Syria (Matthew 4:24).

Matthew 4:25. Decapolis.—Certain Hellenised towns, originally ten in number (hence the name), all, except Scythopolis, lying E. of Jordan. For purposes of trade and to guard against absorption by their Semitic neighbours they formed a league, but were subjugated by Alexander Jannæus (104-78 B.C.). Pompey in 64-63 B.C. gave them municipal freedom and other rights, but brought them into the Roman province of Syria, whence some of them were later transferred to the direct authority of Herod. Cf. p. 33.

05 Chapter 5 

Introduction
Matthew 5-7. The Sermon on the Mount.—This is the first of five blocks in which Mt. collects the greater part of the words of Jesus. He places it here in view of Mark 1:21. Attempts to locate the mountain or the exact time are useless in view of the fact that the sermon is a collection of material, not a discourse spoken in one place at one time.

Verse 2
Matthew 5:2. opened his mouth: a Semitic redundancy.

Verses 3-12
Matthew 5:3-12. The Beatitudes (cf. Luke 6:20-23).—These nine sayings (eight if we reckon Matthew 5:10-12 as one, or regard Matthew 5:11 f. as having originally stood elsewhere; seven if we omit Matthew 5:5) have analogies in OT (e.g. Psalms 1:1; Psalms 32:1; Psalms 89:15; Proverbs 8:32; Isaiah 32:20) and in other parts of the Gospel and NT (e.g. Matthew 13:16, Luke 12:37, James 1:12, Revelation 14:13). Blessed connotes happy and successful prosperity. the poor (Matthew 5:3), i.e. the pious in Israel, not necessarily, though usually, poor in worldly possessions, yet rich in faith (James 2:5). Lk. perhaps keeps the original wording, but Mt. gives the right interpretation by adding in spirit. Cf. W. Sanday in Exp., Dec. 1916. Theirs is the kingdom of heaven, i.e. potentially; the actual possession is still (Matthew 5:4-9) in the future. We are not to limit mourn (Matthew 5:4) to penitence for sin; one of the titles of the Messiah was "Comforter." Meek (Matthew 5:5) is the antithesis of arrogant; the idea of inheritance goes back to the Hebrew occupation of Canaan, and is used in Psalms 37 and in apocalyptic writings; here it is another aspect of the possession of the Kingdom (cf. Matthew 19:29, Matthew 25:34). If we follow some early (chiefly Latin) authorities in transposing Matthew 5:4-5, we get a good contrast between "heaven" (Matthew 5:3) and "earth" (Matthew 5:5). Lk. omits Matthew 5:5. In 6 and thirst after righteousness (Gr. "the righteousness," i.e. the longed-for blessing in the coming Kingdom) is a gloss; Lk. is to be preferred. The "poor" (in spirit) already possess righteousness in the form of moral goodness. They also have the compassionate spirit, and they shall receive compassion in the coming Kingdom (Matthew 5:7). For the connexion between righteousness and mercy cf. Psalms 36:10; Psalms 85:10. To possess the Kingdom is to see God (Matthew 5:8), and this is for the pure in heart (as distinct from the ceremonially pure); cf. Psalms 24:3 f. Note the complementary truth of 1 John 3:2 f. The peacemaker (not, as was generally believed, every Israelite) shall be called (i.e. "shall be"; the name stands for the nature) in the coming age God's son (Matthew 5:9), because he shares God's nature (cf. Matthew 5:45, also Luke 20:36). Righteousness in Matthew 5:10 is (contrast Matthew 5:6) a quality for which the "poor" are persecuted; the saying connects with the first beatitude and completes the golden chain. Matthew 5:11 f. is an expansion and application of Matthew 5:10. The persecuted are to rejoice because of, not despite, the persecution (cf. Lk.); in heaven means "with God" (Dalman, Words, 206ff.). While the teaching of Jesus often reflects the current thought of His day on the question of rewards and punishments (cf. p. 665), viz. that they were graduated and quantitative, we also find in it new elements which transform the idea, and so even eliminate it. Reward is qualitative and identical for all (Matthew 20:1-16,* Matthew 25:21-23), it is the Kingdom of Heaven (Matthew 5:3-10), it is given to those for whom it has been prepared (Matthew 20:23). Cf. also Matthew 25:14 f., Luke 17:9 f., and M'Neile, pp. 54f.

Verses 13-17
Matthew 5:13-37. Mt. here brings together material (a) found scattered in Lk., (b) peculiar to himself.

Matthew 5:13-16. Salt and Light.—Good men are not only rewarded in the coming age, they help the world now and save it from both insipidity and corruption. To appreciate the value of salt one must live in a land where it is rare, and much more highly prized than sugar. The second clause of Matthew 5:13 (cf. Mark 9:50, Luke 14:34) was a current proverb; salt was heavily taxed, and therefore often so adulterated as to lose its salinity. With the third clause cf. Hebrews 6:4-8; Hebrews 10:26-29, and the fate of Judas Iscariot. With Matthew 5:14 cf. Romans 2:19 (Jews), Philippians 2:15, Acts 13:47, John 8:12. The connexion between the two parts of Matthew 5:14 is the conspicuousness of an elevated character. Ideally a true disciple (Matthew 5:15) cannot hide his light (the word translated bushel means a measure holding about a peck); actually it is only too possible (Matthew 5:16). In Matthew 5:15 the light may be the influence of preaching (cf. Luke 8:16; Luke 11:33); in Matthew 5:16 it is the influence of deeds (cf. 1 Peter 2:12).

Verses 17-20
Matthew 5:17 to Matthew 6:18. Righteousness, Legal and Real.—After laying down the principle that the Law is not destroyed or annulled, but developed and transcended (Matthew 5:17-20), Jesus applies it to (a) the teaching of the Scribes (Matthew 5:21-48), (b) the life of the Pharisees (Matthew 6:1-18).

Matthew 5:17-20. On the attitude of Jesus towards the OT see pp. 663, 666f., also M'Neile in Cambridge Biblical Essays, pp. 216ff.; Kent, Life and Teachings of Jesus, pp. 126f.

Matthew 5:17. Jesus was never accused of destroying the moral teaching of the prophets, and here He deals only with the Law. He declares that His mission is to preserve it by revealing its depth of meaning, by carrying it forward into that which it had been designed to bring about—the Kingdom of God.

Matthew 5:18 f. seems misplaced; Matthew 5:19 may be a later gloss, no "commandments" have been mentioned; Matthew 5:20 continues the thought of Matthew 5:17.

Matthew 5:18. jot: Gr. iota, Heb. yod, the smallest letter in the alphabet.—tittle: the stroke above an abbreviated word. The Gr. is "horn," and perhaps denotes the projecting tip whose presence or absence changes a Heb. letter and may make a great difference in a word.—till all things be accomplished repeats the thought of "till heaven and earth," i.e. the present age, "pass away." Many Jewish sayings speak of the perpetuity of the Law.

Matthew 5:19. The Jews recognised that the Matthew 6:13 commandments in the Law were not equally important; some were "heavy," others "light." Nor would the Kingdom of Heaven bring equality to all its members (cf. Matthew 5:11 f.* supra, Matthew 18:1-4).

Matthew 5:20 continues Matthew 5:17.—scribes: "a comparatively small body of men who (a) expounded the Law, (b) developed it, (c) administered it as assessors in courts of justice."—Pharisees: "the whole body of orthodox pietists who lived the ‘separated' life" (cf. pp. 624, 666f.). Many of the later Rabbis were, like the one in Mark 12:28-34, very worthy men, but this does not prove that Rabbinism generally was beyond reproach. It was not only Jesus who arraigned it. Cf. Fragments of a Zadokite Work (Charles, Introd. xi.).

Verses 21-26
Matthew 5:21-48. The "fulfilled" Law in Relation to the Teaching of the Scribes.

Matthew 5:21-26. Murder and Malice.—Ye (have) heard: i.e. in the synagogues. The addition to the sixth commandment represents the "tradition of the elders"; the judgement means legal proceedings. Jesus shows that the commandment involves more than the act of murder; it embraces also feelings and words. Anger, let alone murder, is a crime, and involves judgment at God's hands. "Without cause" is rightly omitted: it weakens the sharp antithesis of Jesus' words. In the Raca sentence Jesus returns to current Jewish teaching. As to Matthew 5:21 He opposed His own teaching (Matthew 5:22 a), so to this (Matthew 5:22 b) He opposes Matthew 5:22 c. "Your teachers say that abusive language such as Raca is punishable by the local court (there was a sanhedrin or council of thirteen persons in every place with a population of over 120), but I say that abusive language such as Baca (the equivalent of ‘thou fool') is punishable by the fire of Gehenna" (Mark 9:43*).

Matthew 5:23-26 further illustrates the foregoing principle. A sacrifice is not acceptable to God so long as the offerer is not reconciled to anyone whom he has wronged Matthew 5:23 f.). The literal and metaphorical in Matthew 5:25 f. are inextricably combined. On the face of them the words mean: "If you are in debt to anyone, come to a settlement with him while you can, before he takes the matter into court, which will mean imprisonment." But something further is implied in 26: "The Day of judgment is at hand when the creditor will be able to claim Divine justice."—adversary: the injured party.

Verses 27-32
Matthew 5:27 f. Adultery.—Jesus again extends the scope of the prohibition from actions to thoughts. There is so mething more here than the seventh or even the tenth commandment, where the coveting is only a matter of property (cf. Job 31:1; Job 31:7-12). The papyri show that a married woman is probably meant in Matthew 5:28.

Matthew 5:29 f. The Right Eye and Hand (cf. Matthew 18:8 f. Mark 9:43-47*).—"Right eye" is an assimilation to "right hand"; the two eyes are really of equal value. The eye is the member that should keep a man from stumbling, instead of being a stumbling-block. To go into Gehenna implies the destruction of the material body; it is the opposite of entering the Kingdom, or life, or the joy of the Lord.

Matthew 5:31 f. Divorce (Luke 16:18; cf. Matthew 19:9, Mark 10:11 f.*).—These passages should be considered together. In Matthew 19:4-8 and Mark 10:5-9 the condemnation of divorce is emphasized by reference to God's purpose in the Creation. The change in the formula (Matthew 5:31) suggests that the passage was not originally part of the Sermon. On the strength of Deuteronomy 24:1-3 (really the restriction of a custom taken for granted, not a law prescribing divorce), divorce was practised on very trivial pretexts (cf. Matthew 19:3; Matthew 19:7). Jesus declares that, according to the true intention of God, divorce is sinful. The saving clause ("except for fornication," i.e. unchastity) is absent from Mk. and Lk. (cf. Paul in 1 Corinthians 7:10 f.); probably it is due not to Jesus but to the early Church's desire to meet a pressing ethical need which has not yet ceased. Jesus, in view of the near approach of the Kingdom "laid down principles without reference to any limitations which the complexity of life now demands." It is taken for granted that the woman will re-marry, but since divorce is sinful and the first marriage still holds, the new marriage is sinful.

Verses 33-37
Matthew 5:33-37. Oaths.—Jesus sums up several OT passages, e.g. Exodus 20:7, Leviticus 19:12, Numbers 30:2, Deuteronomy 23:21-23. The use of oaths and vows by the Jews was much abused, and the Rabbis were continually discussing whether or no certain vows and oaths were binding. Jesus goes to the root of the matter by forbidding all oaths, and admits no limitations to the general principle, a position adopted by the Quakers as by Irenæus, Origen, Chrysostom, and Jerome. The Essenes abstained from oaths except at their initiation. Yet Paul uses solemn expressions of appeal to God (cf. also 1 Corinthians 15:31, 1 Thessalonians 5:27, and Hebrews 6:13-17).—Heaven (Matthew 5:34) is the sky, the dwelling-place of God, therefore to swear by it is profanation; so with earth (Matthew 5:35), His footstool.—by Jerusalem: lit. "towards Jerusalem." There was a Jewish saying that an oath "by Jerusalem" was void unless it was sworn "towards Jerusalem." Jesus forbids even this. The city of God, like His throne (cf. Matthew 23:22) and footstool, implies the presence of God. Even a man's own head (Matthew 5:36) is not his absolute possession; so he must not swear by it. In Matthew 5:37 Jesus condemns unnecessary emphasis; James 5:12 suggests the probable rendering of the injunction here. Whatever goes beyond plain unequivocal speech arises "from the evil" that is in the world. Oaths spring from the untruthfulness of men. On this whole passage cf. Secrets of Enoch, 491.

Verses 38-42
Matthew 5:38-42. Retaliation (cf. Luke 6:29 f.).—Like the law of divorce, the law of the ius talionis (Exodus 21:24 f.*) was more restrictive than permissive; "it limited revenge by fixing an exact compensation for an injury." Jesus penetrates behind this just principle without abrogating it. His disciples, in virtue of a higher principle, are not to desire human justice for themselves. To take His words literally is to exalt the letter at the expense of the spirit, which He would surely deprecate. Paul appealed to legal justice (Acts 16:37; Acts 25:8-12), and there are occasions when to decline it would mean wronging and betraying others. RV in Matthew 5:39 a is wrong; read "Resist not evil" (mg.), which reveals itself in malice as well as in untruthfulness (Matthew 5:37).

Matthew 5:39 b - Matthew 5:42. The injunctions form a descending scale—violent assaults, legal proceedings, official demands, simple requests. Perhaps the blow on the right cheek is more of an insult than an injury; it would naturally come from an opponent's left hand. But "right" may have no special significance, and the Latin and Syriac versions generally omit it, as Lk. does. Lk. omits the reference to a lawsuit (Matthew 5:40), and seems to describe a robbery with violence, the outer garment being first seized.

Matthew 5:41. compel: the word is originally a Persian one, and means "impress" (Matthew 27:32). Some early good authorities read, "go with him two more."

Matthew 5:42 must be taken in the spirit rather than the letter. Indiscriminate almsgiving is an injury to society, and the injunction is not confined to almsgiving.

Verses 43-48
Matthew 5:43-48. Loving One's Neighbour (cf. Luke 6:27 f., Matthew 5:32-36).—"Thou shalt love thy neighbour" (i.e. fellow Israelite) is the precept of the Law (Leviticus 19:18); "and hate thine enemy" is a Rabbinic inference from, e.g. Deuteronomy 23:3-6, which found much support in apocalyptic writings (cf. pp. 623f.). As in the parable of the Good Samaritan, Jesus sweeps away all distinctions. The additions to Matthew 5:44 in AV are due to Luke 6:27 f.

Matthew 5:45. Sons are those who share their Father's character. If God were to give natural blessings like sun and rain to His friends and withhold them from His enemies, the natural world would be a chaos: "in so far as His sons fall short of His nature the spiritual world is a chaos." Those who love only their friends miss the Divine reward (Luke 6:35), the attainment of the Father's character.

Matthew 5:46. What reward have ye? Justin Martyr has, "Are you doing anything new?" which is perhaps derived from an older text than ours.—publicans: i.e. customs officers of inferior rank, the underlings of the publicani proper (p. 615); they exercised gross oppression and took money for an alien power, so that the Jews regarded them as outcasts, cf. p. 622.

Matthew 5:47 b. brethren may mean "pious law-keeping Jews" in view of early readings "the godless," or "tax-gatherers," in place of "Gentiles."

Matthew 5:48. therefore sums up the teaching of Matthew 5:17-47; ye (my disciples) is emphatic; the future ("shall be") has the force of a command. The comparison with the Divine character is far in advance of that noted in Leviticus 11:44; Leviticus 19:2 ff.

06 Chapter 6 

Introduction
Matthew 5-7. The Sermon on the Mount.—This is the first of five blocks in which Mt. collects the greater part of the words of Jesus. He places it here in view of Mark 1:21. Attempts to locate the mountain or the exact time are useless in view of the fact that the sermon is a collection of material, not a discourse spoken in one place at one time.

Verses 1-18
Matthew 6:1-18. The "fulfilled" Law in Relation to the Life of the Pharisees.—Mt. only, though the digression on Prayer (Matthew 6:7-15) has parallels in Lk.

Matthew 6:1 is a general warning; three aspects of the mechanical "righteousness" that is "done" are given in detail in the following verses. Beneath the apparent contrast with Matthew 5:16 is an underlying unity.

Matthew 6:2-4. Almsgiving.—This practice was not enjoined in the Law; it was a work of supererogation earning special merit (Tobit 12:9; Tobit 14:11). Trumpets were sounded at public fastings in time of drought; services were held in the streets (cf. Matthew 6:5) to pray for rain, and almsgiving was reckoned essential for God's acceptance of the prayers. Mt. uses the word "hypocrites" (lit. actors) as almost identical with Pharisees.—They have received their reward: good deeds merit only one reward; to gain it from men is to lose it from God, who will give it in the coming Kingdom (Matthew 6:4).

Matthew 6:5 f. Prayer.—chamber is figurative, as in Matthew 24:26. "The secret of religion is religion in secret."

Matthew 6:7-15. A collection of sayings on Prayer from various contexts.

Matthew 6:7. use not vain repetitions: the emphasis is on "vain." We are not to pray by idle rote. The Gr. word perhaps means to stutter, to utter meaningless sounds, perhaps to speak thoughtlessly, to be long-winded.

Matthew 6:8. Though the Father knows His children's need, yet because He is the Father, His children must pray.

Matthew 6:9-12. The Lord's Prayer.—Luke 11:2-4 differs in the requests for bread and forgiveness, and omits certain phrases and clauses. Had Lk. known the longer form he would have used it; his version is probably more original, for liturgical formulae tend to expansion rather than abbreviation. Note also Lk.'s setting of the prayer (Matthew 11:1). Much of the prayer is paralleled in OT, and later Jewish writings—e.g. the Shemoneh-Esrek, or Eighteen (benedictions), and the Kaddish—furnish close parallels. Jesus gives it as a model, not a formula. "Ye" (Matthew 6:9) is emphatic.—Our Father: true prayer is social and intercessory. Only in late Judaism had the individual Israelite begun to speak of God as his Father, but the practice was growing. The intimacy thus implied is balanced by the reverent desire that His name (i.e. His nature and being and everything whereby He makes Himself known) may be treated as holy. This can be fully realised only in the consummation of the Kingdom, which is the next petition. The Rabbis used to say that a prayer in which no mention is made of the Name and the Kingdom is no prayer.—Thy will be done is omitted by Lk., and probably has its source in the prayer of Gethsemane; the words have a present as well as a future force.—as in heaven, so on earth may refer to all the preceding petitions; if so, it brings out their eschatological force.

Matthew 6:11. The desire for God's glory is followed by petitions for human needs; note, however, that Marcion (c. A.D. 140) has "thy bread," applying the words to spiritual food. Origen has a similar interpretation, and an old Irish Latin MS. (Harl., 1023) in the British Museum reads: "Give us to-day for bread the Word of God from Heaven" (Exp., Sept. 1915, p. 275, 287ff.; Nov. 1915, p. 423). The word translated "daily" is difficult and much debated. It probably means "for the coming day," and could mean (bread) "for the day then in progress" or "for the morrow," according as the prayer was used in the morning or in the evening.

Matthew 6:12. The Jews often regarded sins as debts. For a parallel to the petition cf. Sirach 28:2. On forgiveness cf. Matthew 18:21-35.—Temptation (Matthew 6:13) includes trial, though trial may be a cause of joy if it must be encountered (James 1:2). To "enter into" must not be limited to mean "yield to"; temptation or trial, like hunger, may be for man's good, yet the prayer contains petitions against both. Temptation is primarily the fiery trial which is about to usher in the End. On the whole we should read "from evil" rather than "from the evil one." The words "For thine is the kingdom," etc., are a liturgical addition, appended to Mt.'s version rather than Lk.'s, because it was already the fuller form.

Matthew 6:14 f. is from some other context (cf. Mark 11:25), brought in here as a marginal note on Matthew 6:12. Sins here are not debts but transgressions. See further DCG (arts. on "The Lord's Prayer"), where the literature, ancient and modern, is fully cited. Add Gore, Prayer and the Lord's Prayer.

Matthew 6:16-18. Fasting.—The sequel of Matthew 6:6. Jesus assumes that His hearers practised fasting as an ordinary act of piety, though He does not appear to have enjoined it, or practised it, save during the Temptation.—disfigure: lit. "make invisible," "cause to disappear." The meaning, as we learn from the papyri, is simply that they refrain from washing, and smear the face with ash so that it disappears under accumulated dirt. Hence Jesus' advice, "When thou fastest, anoint thy head and wash thy face." The injunction is more suited for a festival. There is humour here. The practice of fasting is not forbidden, but it is not to be paraded. Self-denial is to be cheerful, cf. Matthew 9:14-17.

Verses 19-34
Matthew 6:19-34. True Righteousness in Relation to Wealth.—The Sermon here passes from the shortcomings of the Scribes and Pharisees. There are scattered parallels to this section in Lk.

Matthew 6:19-21. Treasure (Luke 12:33 f.).—Jesus has already spoken of earthly and heavenly reward; here the theme is earthly and heavenly wealth. Note the Hebraic parallelism and tautology in this thumbnail sketch of Oriental wealth, consisting largely of garments (cf. James 5:2 f.).—rust (Matthew 6:19 f.) is literally "eating," and refers to the mice and other vermin that play havoc in the granary.—dig through (mg.): see Exodus 12:22*.

Matthew 6:22 f. The Single Eye (Luke 11:34 ff.).—If the eye, the outer lamp of the body, is healthy, the body is wholly lit up; if it is out of order, the body is wholly dark. In the same way, if the inner light be extinguished, how great is the darkness! By putting the saying here, Mt. seems to have interpreted it of a right and wrong attitude towards material possessions. "Single" often means liberal; "evil," grudging, or niggardly. "Dark" was a colloquialism for uncharitable. The verses are a warning against covetousness.

Matthew 6:24. The Single Service (Luke 16:13).—The papyri show cases where a third as well as half a slave is bequeathed in a will. Such a usage may have been in our Lord's mind, and the strife it engendered may have given point and force to His saying.—hold to: stand by, or look to for support and help.—mammon: an Aramaic word (meaning gain or wealth) preserved by Mt. probably because it is personified. Either God or wealth must be loved and held to or hated and despised. The principle is stated, as usual, in the most absolute way.

Matthew 6:25-34. Earthly Anxiety (Luke 12:22-31).—As the service of wealth only causes anxiety, we should give it up.—Life (psuche) is the life-principle embodied in the body; it needs food as the body needs clothes. If God has given the greater things (life and body), He can surely provide the less (food and raiment). Learn from the birds, not idleness, but freedom from worry; if God provides food for them, He will surely provide food for you.

Matthew 6:27-30 returns to the question of the body. To add a cubit to one's height (less probably "age") is beyond man's most anxious effort. But God can do it—why then worry about the smaller matter, clothing?—lilies: rather "blossoms," in-eluding gladioli and irises, whose stems are used as fuel (Matthew 6:30). The flowers neither toil (like men in the field) nor spin (like women in the house).

Matthew 6:31 ff. Anxiety is not only unreasonable and useless, it is irreligious—natural perhaps in Gentiles (note how Lk. adds "of the world"—to him many Gentiles were the Father's children), but not for sons of God. With Matthew 6:33 cf. the Lord's Prayer, where God's name, kingdom, and will take precedence of the request for food. The thought of Matthew 6:34 is different from that of Matthew 6:25-33, where no day will have its trouble because God will provide. Here we are not to worry about to-morrow, because to-morrow will bear its own worry; and, further, there is enough worry for to-day. Cf. Matthew 10:9 f.

07 Chapter 7 

Introduction
Matthew 5-7. The Sermon on the Mount.—This is the first of five blocks in which Mt. collects the greater part of the words of Jesus. He places it here in view of Mark 1:21. Attempts to locate the mountain or the exact time are useless in view of the fact that the sermon is a collection of material, not a discourse spoken in one place at one time.

Verses 1-5
Matthew 7:1-5. Against Judging (Luke 6:37 f., Luke 6:41 f.)·—Mt. here returns (from Matthew 5:48) to the Sermon as it stood in Q. The subjects of the kingdom are warned against a censorious habit of mind; judging involves judgment, ultimate and Divine, or (as Mt. interprets it) present and human. Note how Lk. in the parallel to Matthew 7:2 goes on to enjoin a kindly bearing towards others. Matthew 7:3-5 illustrates the warning of Matthew 7:1.—mote: a piece of dry wood or straw, a chip or splinter. Cf. the Rabbinic proverb, "He who accuses another of a fault has it himself," and Romans 2:1. The censorious man is a hypocrite (Matthew 7:5), because his unkind criticism disguises itself as a kindly act.

Verse 6
Matthew 7:6. Dogs and Swine.—Lk. omits, as a reflection on Gentile readers. To the Jew, Gentiles were dogs, and careless Jews perhaps swine. The saying looks like a modification of the command not to judge; the disciple must exercise some discrimination (? in teaching).—that which is holy is a strange parallel to pearls; it may be a mistaken rendering of the Aramaic word for ear-rings. Didaché, ix., quotes the saying in forbidding the admission of the unbaptized to the Eucharist. Note the inverted parallelism; it is the swine that trample, the dogs that turn and bite.

Verses 7-11
Matthew 7:7-11. The Value of Prayer.—An interpolation with no relation to the context. It is more suitably placed in Luke 11:9-13. The emphasis is on asking, seeking, knocking; no conditions or limitations are mentioned, but we must perforce understand "Not as I will, but as Thou wilt." Seek and knock are pictorial illustrations of ask. Fish was, next to bread, the commonest article of diet round the Sea of Galilee; stones on the shore and perhaps water-snakes suggested themselves as substitutes. Lk. adds an egg and a scorpion. Evil is not simply stingy (Matthew 6:23*); compared with God even loving parents are evil.—good things is more original than Lk.'s "Holy Spirit"; it includes material as well as spiritual blessings.

Verse 12
Matthew 7:12. The Golden Rule (Luke 6:31).—In negative forms the thought is widely found both in Jewish and pagan sources. This loftier positive form we owe to Jesus. It is the quintessence of the "fulfilment" referred to in Matthew 5:17 and taught in the Sermon. Mt. uses it to round off the teaching, the remainder of the chapter being an epilogue.

Verses 13-27
Matthew 7:13-27. Epilogue.—Warnings and exhortations close the new Law, like the old (Exodus 23:20 ff.).

Matthew 7:13 f. The Two Gates and the Two Ways (Luke 13:24).—The picture is based on Jeremiah 21:8, and is frequent in Jewish and Christian writings. The way that leads to life (the word has eschatological force) involves difficulties and tribulation (cf. Acts 14:22).

Matthew 7:15-23. Fruit the Test of Profession.—Lk. (Luke 6:43-46; Luke 13:26 f.) speaks of unreality in personal religion; Mt. adapts the sayings into condemnations of false teachers, who profess to guide men to the way of fife, while really seeking their own advantage. For the proper sequence of thought read Matthew 7:19 (cf. Matthew 3:10) after Matthew 7:20.—A corrupt tree: the papyri show that the word corrupt does not here mean "rotten," but "unfit for food" (cf. Matthew 13:48, of fish). Evil as such cannot produce good (cf. Matthew 12:33 ff.). As a complement to this teaching we have instances where Jesus saw the possibilities of good in bad people.

Matthew 7:22 f. The character of the false teachers will be revealed in "that (last) day," a common eschatological expression. "Attempts to exorcise by the name of Jesus were both successful (Mark 9:38) and unsuccessful (Acts 19:13-16); unworthy Christians ‘preached Christ' (Philippians 1:17), and miracles of healing were probably wrought by the use of His name as a magical formula" (M'Neile).

Matthew 7:24-27. The Two Foundations (Luke 6:47-49).—The conclusion of the whole sermon. Note the greatness of the claim involved in these words of mine. For the rock as a metaphor for a state of safety cf. Psalms 27:5; there is no connexion with Matthew 16:18. The differences between Mt. and Lk. point to the free use of the parable by preachers in the early Church.

Verse 28
Matthew 7:28 f. An Editorial Note (cf. Matthew 11:1, Matthew 13:53, Matthew 19:1, Matthew 26:1).—Mt. uses this transition formula after each of his five chief groups of Christ's sayings. The multitudes were not present during the Sermon (Matthew 5:1), but Mt. here returns to the Marcan narrative (Mark 1:22).

"The teaching brought together by Mt. in the Sermon on the Mount provides for all the spiritual needs of men, covering the whole domain of the inner life. It regulates conduct for all time by asserting principles of universal application. It fixes the highest standards, and at the same time supplies the strongest motives for endeavouring to reach them. Love your enemies,—that ye may be the sons of your Father who is in heaven. Ye shall be perfect, as your heavenly Father is perfect.

"If it be objected that an attempt to reconstruct society on lines such as these is chimerical and as a matter of fact has never been realised, the answer is that the character which Christ sets before men and which He Himself exhibited is one which with us can have only its beginnings in the present world. He lived and would have men live, for the eternal and the infinite. The Kingdom of Heaven within us must ever be an ideal which is above our present efforts, pointing us to another state where it will have its perfect work. Meanwhile it is not inoperative or destitute of results. If the world has not yet been transfigured by the teaching of our Lord, no other teaching has done so much to make its crooked ways straight and its rough places plain. If the religion of Jesus Christ has not yet produced a perfect saint, it has planted in the lives of tens of thousands a principle which makes for perfection and will attain it, as our faith assures us, in the day when His Kingdom is fully realised."—Swete, Studies in the Teaching of Our Lord, p. 185f. Cf. Rufus Jones, The Inner Life.

08 Chapter 8 

Verses 1-4
Matthew 8:1-4. The Healing of a Leper (Mark 1:40-45*, Luke 5:12-16).—Mt. omits the healing of the demoniac (Mark 1:23-28), and gives this incident perhaps in illustration of Christ's attitude to the Law. Love is greater than Law, therefore Jesus touches the polluted man; yet the Law should be observed, and the man must go to the priest and witness that Jesus was not hostile to it. Apart from the connecting link in Matthew 8:1, Mt. abbreviates. Note especially the omission of Jesus "being moved with compassion," and of the patient's disobedience (Mark 1:45). The multitudes of Matthew 8:1 seem to have disappeared in Matthew 8:4.

Verses 5-13
Matthew 8:5-13. The Centurion's Servant (Luke 7:1-10; Luke 13:28 f.; cf. John 4:46 to John 5:3).—Lk.'s version immediately follows his account of the sermon; probably it was so in Q. Mt. (cf. Jn.) may have understood pais to mean "son," not "servant." Note his use of doulos ("slave," cf. mg.) in Matthew 8:9.

Matthew 8:7 b should be read as a question. The centurion in reply admits his nnworthiness.

Matthew 8:9. I also: he does not imply that Jesus was subject to authority; he says, "Even I (an officer of comparatively low grade) know what it is to be obeyed."

Matthew 8:10. Note Mt.'s rare admission that Jesus marvelled. The incident is a companion picture to that of the Canaanite woman (Matthew 15:28). These Gentiles believed that the cure could be wrought from a distance, a faith surpassing that of any Jew.

Matthew 8:11 f. Note the different, though hardly more suitable, context in Lk. A banquet was a usual feature in Jewish pictures of the Messianic age.—sons of the kingdom: here Jews who trust simply in their Judaism, in contrast with those who were spiritually fit, whether Jews or Gentiles.—the outer darkness (Matthew 22:13, Matthew 25:30) is the antithesis of the banqueting hall; it is an apocalyptic phrase for the state of final punishment. So is the weeping, etc. (Enoch 108:3, 5; cf. Revelation 16:10).

Matthew 8:13. Either the word of Jesus wrought the cure, or He knew and said that God would heal the patient because of the centurion's faith.

Verses 14-17
Matthew 8:14 f. Simon's Wife's Mother (Mark 1:29-31*, Luke 4:38 f.).—Mt. abbreviates and heightens Mk.—the cure is wrought by a mere touch.

Matthew 8:16 f. The Sunset Healings (Mark 1:32-34*, Luke 4:40 f.).—Not "ere the sun was set," as the well-known hymn has it, but Mt. omits this note as he does not say it was on the Sabbath. Note his transposition of Mk.'s all brought and many healed; he will not admit the possibility that any were uncured. The unqualified mention of "spirits" in this connexion is unique in NT.—with a word: cf. Matthew 8. For Mt.'s omission of Mark 1:34 b, cf. Matthew 12:15 (=Mark 3:11).

Matthew 8:17 is an adaptation of Isaiah 53:4; as Mt. uses it, there is "no reference to the propitiatory value of the Servant's work," "no bearing on the doctrine of the Atonement" (M'Neile).

Verses 18-22
Matthew 8:18-22. Aspirants to Discipleship (Luke 9:57-60).—Mt. here breaks away from Mk.'s order, omitting Mark 1:35-38, and giving as the sequel to Jesus' first stay at Capernaum what Mk. (Mark 4:35 to Mark 5:20) makes the sequel to the second stay. Mark 2:1 to Mark 4:34 (following on the first stay) is given by Mt. in chs. 9, 11f. Where Mk. (Mark 4:35) and Lk. (Luke 8:22) have an invitation, Mt. (Matthew 18) has a command. Lk.'s account of (three) would-be followers occurs on the last journey to Jerusalem; Mt. records them thus early as illustrating cases of unworthy discipleship. The scribe (? already a disciple, cf. Matthew 8:21) wishes to go with Jesus, not necessarily for good, but "wherever you are (now) going"; Jesus replies that He is not going home, for He has none. It is possible that Jesus is referring rather to His being outcast from the religious circles of His land (Bruce, With Open Face, p. 218). Certainly there seems to be a contrast between the easy, care-free life of the lower creation, and the dignity, with its entailed hardship, of the lot of man (cf. Psalms 55:6 f., Jeremiah 9:2). This is the first place where Mt. has the phrase "Son of Man," and it may carry its simple human rather than its Messianic connotation. The second disciple (Philip, according to Clement of Alexandria) does not offer himself without a call, but delays in accepting a call already given. There is this likeness between the two—one is reluctant to renounce his house, the other his relatives (cf. Matthew 19:29). "Bury my father" need not mean that the parent was lying dead, but probably that the disciple did not feel justified in leaving home while the head of the house was still alive. In accord with Oriental feeling, he was not yet his own master. Cf. also Genesis 50:5 f., Tobit 4:3; Tobit 6:14. The answer of Jesus is cryptic; perhaps "the dead" are the spiritually dead, the other members of the family. Another reading of the Aramaic underlying the Gr. gives "leave the dead to the burier of the dead" (cf. Ezekiel 39:11-16).

Verses 23-27
Matthew 8:23-27. The Stilling of the Tempest (Mark 4:36-41*, Luke 8:23-25).—Mk.'s narrative is the fullest; note how both the others omit the reproach of Mark 4:38. Mt. alone makes the disciples (some of them skilled boatmen) directly invoke the help of their passenger; also he gives them credit for a little faith (Matthew 8:26). In Matthew 8:27, according to him it is not the disciples that discover who the Lord is, but "people" (cf. "(the) men" in Matthew 16:13). There is more in the incident than a nature miracle; the wind and sea are regarded as demoniacally possessed, and the "wonder" is a "sign" that the powers of evil are being subdued and that the kingdom is at hand (Matthew 12:28).

Verses 28-34
Matthew 8:28-34. The Gerasene Demoniacs (Mark 5:1-20*, Luke 8:26-39)—Mt. is considerably shorter than Mk.; note his summary of Mark 5:3-5 and omission of Mark 5:8-10, Mark 5:18-20. He frequently omits questions put by Jesus. His statement that there were two maniacs may be compensation for the previous omission (Matthew 8:1-4*), but perhaps Mk. and Lk. are thinking of the more important of the two. According to Dalman, "Son of God" (Matthew 8:29) was not a common Messianic title but was substituted for one in the case of demons by the evangelists. The spirits feel that the hour of their doom, the Judgment-day (Eth. Enoch, 1:5 f.; Jubilees, 10:8 f.), has struck too soon. The rush and total disappearance of the frightened swine would be a great factor in establishing the patient's peace of mind. What had troubled him. was now gone for ever.

09 Chapter 9 

Verses 1-8
Matthew 9:1-8. The Healing of the Paralytic (Mark 2:1-12* Luke 5:17-26).—Mt. here resumes Mk.'s order; Matthew 8:18*. As usual he condenses the narrative, saying nothing of the dense crowd round the house or of the device employed by the sick man's friends. For faith winning blessings for others cf. Matthew 8:13, James 5:15. The beginnings of official opposition are seen in Matthew 9:3, they culminate in Matthew 12:14-24. The question in Matthew 9:5 implies that it is equally difficult to say effectually either "thy sins are forgiven" or "arise and walk" for suffering was universally held to be the sequence of sin (cf John 9:2), and the only possible proof of forgiveness would be a cure. It is quite permissible to take "Son of Man" in Matthew 9:6 as meaning "man," but human ability to forgive sins is delegated authority (Matthew 9:8) rather than inherent power.

Verses 9-13
Matthew 9:9-13. The Call of Matthew. Jesus Eats with Tax-collectors (Mark 2:13-17*, Luke 5:27-32).—We need not doubt the identification of Matthew (= gift of Yahweh) and Levi; Peter had a double Jewish name, Simon and Kephas. Lk. notes how this disciple "forsook all"; he could not return to his old calling, as a fisherman could. The meal was apparently in Jesus' house (cf. Matthew 9:13, "It is not my mission to invite the righteous); Capernaum was now "his own city" (Matthew 9:1). "As a Physician, the Lord was bound to come into close contact with those who were sick, regardless of the contagious pollution which the Pharisees shunned." Matthew 9:13 a (Hosea 6:6) is quoted again in Matthew 12:7; it hardly seems in place here (though "sacrifice" stands for ritual correctness generally), for Jesus had based His action on the ground of simple duty rather than mercy. The "righteous" and the "sinners" correspond to "the whole" and "the sick." Lk.'s addition, "to repentance," is an attempt to explain why the righteous were not called.

Verses 14-17
Matthew 9:14-17. Fasting. The Old and the New (Mark 2:18-22*, Luke 5:33-39).—Mt. makes the disciples of John (who were more numerous and important for two or three centuries than is usually recognized; cf. p. 797) put the question. "Sons of the bride-chamber" means, by a common Heb idiom, wedding-guests; John 3:29 has its root here. The "old garment" is the system deduced from the Law rather than the Law itself; there is no contradiction of Matthew 5:17. Lk. takes the patch from a new garment—a double disaster. Note the necessity of new forms (Matthew 9:17) unless the new spirit is to be lost; yet Jesus leaves it to His Church to provide them. On fasting cf. Matthew 6:16-18.

Verses 18-26
Matthew 9:18-26. Jairas' Daughter and the Woman with Haemorrhage (Mark 5:21-43*, Luke 8:40-56).—Mt. records in nine verses what Mk. takes twenty-three to tell. He again forsakes Mk.'s order, postponing Mark 2:23 to Mark 4:34 till later (chs. 12, 10, 13). Despite his compression Mt. remarks that the woman (? Veronica) touched the sacred tassel (Numbers 15:38) of Jesus' dress, and that the cure was immediate and permanent ("from that hour"). As with the paralytic (Matthew 8:10), faith (not magic) expelled both the disease and the sin thought to be linked with it.

In the story of the ruler (i.e. supervisor of synagogue-worship; for other uses of the word see Luke 14:1; Luke 18:18; John 3:1; Acts 4:5), Mt. alone mentions the flute-players among the crowd, which Jesus dismisses more authoritatively than in Mk. and Lk. like Mk., Mt. takes Jesus' words, "not dead but sleepeth," as literally true; Lk. alone clearly indicates a raising from death. The messengers (Mark 5:35), or Jairas himself (Matthew 9:18), were mistaken. Matthew 9:26 replaces the injunction to silence (cf. Matthew 9:30) in Mk. and Lk.; "that land" (cf. Matthew 9:31) is the district round Capernaum.

Verses 27-31
Matthew 9:27-31. Two Blind Men Healed.—Mt. only; perhaps a doublet of Matthew 20:20-34, with reminiscences (in Matthew 9:30 f.) of Mark 1:43-45. See M'Neile, 128f. "Son of David" first appears as a Messianic title in Ps. Sol. 17:23, but becomes frequent after A.D. 100.

Matthew 9:30. Jesus strictly charged them: the verb is that used in Mark 1:43; Mark 14:5, John 11:33, and connotes a rush of deep feeling.

Verses 32-35
Matthew 9:32-34. A Dumb Demoniac Healed.—Mt. only (but cf Luke 11:14); perhaps a doublet of Matthew 12:22 f.*

Matthew 9:35. A summary of ministry (Mark 6:6 b) almost identical with Matthew 4:23. Mark 6:1-6 a is deferred to the end of Matthew 13.

Verses 36-38
Matthew 9:36 to Matthew 10:4. The Sending of the Twelve.—Jesus sees the people "distressed and scattered"—better, "mishandled and lying helpless"—utterly unprepared, through lack of spiritual guidance and succour, for the Advent of the Kingdom. It was the hour of opportunity, and if there were enough heralds of the Kingdom, the flock could be folded, the ripe harvest garnered (cf. Luke 10:2—the charge to the Seventy; John 4:35). He has already chosen twelve disciples (Mt. assumes Mark 3:14), a number corresponding to that of the tribes of Israel (Matthew 19:28); now He endows them with authority like His own over demons and disease. On the names see Mark 3:13 ff.* and Swete in loc. Andrew and Philip are pure Gr. names · Simon, "the first," holds a prominent place in Mt.'s Jewish-Chris tian gospel. Mt. groups the twelve in pairs. The Alphæus who was father of James is not necessarily the same as the father of Levi (Mark 2:14) or Matthew. Thaddæus is a better reading than Lebbæus (which is a gloss; it connotes "heart," while Thaddæus was thought to connote "breast"); in other lists he appears as "Judas (son) of James" (cf. John 14:22), which suggests that Thaddæus is a variant form of Judah or Judas. In Matthew 9:4 follow mg.; the evangelists, knowing that the "delivering up" (paradidomi) was part of God's plan, never use of Judas the verb that specifically denotes treachery (prodidomi).

10 Chapter 10 

Verses 1-4
Matthew 9:36 to Matthew 10:4. The Sending of the Twelve.—Jesus sees the people "distressed and scattered"—better, "mishandled and lying helpless"—utterly unprepared, through lack of spiritual guidance and succour, for the Advent of the Kingdom. It was the hour of opportunity, and if there were enough heralds of the Kingdom, the flock could be folded, the ripe harvest garnered (cf. Luke 10:2—the charge to the Seventy; John 4:35). He has already chosen twelve disciples (Mt. assumes Mark 3:14), a number corresponding to that of the tribes of Israel (Matthew 19:28); now He endows them with authority like His own over demons and disease. On the names see Mark 3:13 ff.* and Swete in loc. Andrew and Philip are pure Gr. names · Simon, "the first," holds a prominent place in Mt.'s Jewish-Chris tian gospel. Mt. groups the twelve in pairs. The Alphæus who was father of James is not necessarily the same as the father of Levi (Mark 2:14) or Matthew. Thaddæus is a better reading than Lebbæus (which is a gloss; it connotes "heart," while Thaddæus was thought to connote "breast"); in other lists he appears as "Judas (son) of James" (cf. John 14:22), which suggests that Thaddæus is a variant form of Judah or Judas. In Matthew 9:4 follow mg.; the evangelists, knowing that the "delivering up" (paradidomi) was part of God's plan, never use of Judas the verb that specifically denotes treachery (prodidomi).

Verses 5-42
Matthew 10:5-42. The Charge to the Twelve.—The section forms the second of five passages into which Mt. col lected the sayings of Jesus. The Markan account (Matthew 6:7-11) is followed by Luke 9:1-5, but Luke 10:2-6 (the Seventy) is from Q Matthew 10:5-16 combines the two sources. The mission is limited to Jews, hardly, in view of Matthew 10:6, Matthew 10:23, to the Jews of Galilee. Luke 10 omits the limitation; he wrote mainly for Gentiles. Indeed, when Mt. wrote, the limitation was obsolete. Yet it shows that Jesus came to realise the Jewish hope, and though Gentiles are not wholly barred from the Kingdom (Matthew 8:11 f.), they enter only as an appendage. Not yet is humanity welcomed without distinction. The Apostles preach the imminence of the Kingdom rather than repentance (Mark 6:12, but cf. Mark 1:15); Mt. (Matthew 10:8) expands the phrase "heal the sick," and en joins gratuitous service. "Get you no gold," etc. (Matthew 10:9), means either "Do not acquire" (a repetition of the sense of Matthew 10:8) or, better, "Do not procure" as provision before starting, though Jesus would not expect them to make money by announcing the Kingdom. The staff and sandals permitted in Mk. are forbidden here. The Fathers got over the contradiction by making the forbidden stick an ordinary one, the permitted one an apostolic wand of office. All these injunctions, encouraging the trust enjoined in Matthew 6:25-33, powerfully influenced the first mediaeval friars, especially Francis of Assisi.

Verses 11-23
Matthew 10:11-23. The apostles are to put up at the houses of the "worthy," i.e. such as are ready to welcome them and their message. The house in Matthew 10:13 is perhaps best understood of that at which they make the inquiry; the "peace" or salutation is thought of as an objective blessing settling upon the worthy household, but otherwise returning to the speakers in full measure for future use. Or that city (Matthew 10:14) is the confusing addition of some copyist. So is Matthew 10:15, a doublet of Matthew 11:24 added here to harmonise with Luke 10:12. It is probable that Mt. orginally mentioned simply the house (JThS 11558). Matthew 10:16 is preliminary to Matthew 10:17-22, verses which belong properly to the late apocalyptic discourse (ch. 24), where Mt. summarises them. They reflect a much later Christian experience than the charge to the apostles, and there is nothing in the message and work of Matthew 10:7 f. to evoke persecution.

Matthew 10:16 b. Mt. only. The comparison with the serpent is limited to prudence; Jesus illustrated His injunction by His adroit replies to tricky and entrapping questions.

Matthew 10:18 anticipates mission work no longer restricted to Israel.

Matthew 10:19 b, by the way, is not addressed to clergy and ministers who regularly address Christian congregations.

Matthew 10:20. the Spirit of your Father is a unique expression; Jesus may have in mind Joel 2:28 f.

Matthew 10:22. The name stood for the person (cf. Acts 5:41; Acts 9:16; Acts 15:26, 3 John 1:7, and frequently in OT).

Matthew 10:22 b. to the end is sometimes taken with "shall be saved" (i.e. "shall have deliverance and victory"), in the sense of "finally," but is better as it stands with "endureth," meaning "continually," or "to the utmost extent of the persecution" (cf. Revelation 2:10).

Matthew 10:23. This much-discussed verse is clearly no part of the charge to the Twelve, and no indication that Jesus expected the Parousia before the completion of their tour. It goes with the anachronistic Matthew 10:17-22, and Schweitzer (Messianitts-und Leidensgeheimnis, pp. 102ff., cf. pp. 15f.: Quest, p. 357) is off the mark. It is the community of Christians that is to flee during the portents that precede the end, and it is they who will not need to go beyond Palestine for refuge, because the Son of Man is at hand.

Verses 24-39
Matthew 10:24-39. Further Sayings on Persecution.

Matthew 10:24-25 a would hardly be intelligible to the disciples till after Matthew 16:21; Matthew 10:25 b connects with Matthew 12:22-32.—Beelzebub: Mark 3:22*.

Matthew 10:26-33. From Q (cf. Luke 12:2-9): Matthew 10:26 is found in Mark 4:22, though the application is different both there and also in Luke 12:2. Here and in Matthew 10:27 the thought is that Jesus' influence in His lifetime is small compared with what it will be later. The destroyer in Matthew 10:28 b is God (cf. Wisdom of Solomon 16:13, James 4:12), though some argue from Luke 12:5 mg. that it is the devil. But the usual exhortation is to fight the devil rather than to fear him.—soul (psuche) is variously used in the Synoptists; here it is all that makes up the real self. But they that "fear" the Lord are to "trust in the Lord" (Psalms 115:11); hence Matthew 10:29-31. Even if they suffer martyrdom it will be with God's knowledge and loving care.

Matthew 10:32 f. sums up the thought of faithful endurance elaborated in Matthew 10:17-31.—confess, i.e. "acknowledge," "range oneself with." Some think Lk., "the Son of Man" (will confess him), preferable to Mt.'s "I." Mark 8:38 seems to distinguish between Jesus and the Son of Man; Mt. by his pronoun declares them identical.

Matthew 10:33 should be read not as a threat but a statement of inevitable law.

Verses 34-36
Matthew 10:34-36. Family Feuds (Luke 12:51-53), cf. Matthew 10:21 supra.—Family and social strife is a portent of the end in apocalyptic literature (cf. the mission of Elijah, Malachi 4:5 f.). So the Rabbis interpreted Micah 7:6. History, both in the early Church and on the modern mission field, has abundantly illustrated the sad truth of the saying.

Matthew 10:36 was Jesus' own experience (Mark 3:21). Lk. rightly interprets "sword" (Matthew 10:34) as "division."

Verses 37-39
Matthew 10:37-39. Conditions of Discipleship.—Luke 14:25-27—to the crowds; Mark 8:34—to crowd and disciples; Mt. to disciples. The highest good must be clung to at all costs, though cases of its conflict with the fifth commandment are happily comparatively rare (Matthew 15:4-6*). If we keep Matthew 10:38 before Matthew 16:21, there is here no prediction of Jesus' death, but a general and only too well understood reference to agony and shame.

Matthew 10:39 is found, with slight modifications, in five other passages; here = Luke 17:33 : Matthew 16:25 = Mark 8:35 = Luke 9:24; and John 12:25.—life (psuche) is (a) physical, (b) the higher life of the soul; "lose" = be deprived of "loseth" = sacrifices. "The ‘finding' in the first clause is for the moment; in the second, for eternity."

Verses 40-42
Matthew 10:40-42. End of the Charge.

Matthew 10:40 connects with Matthew 10:11-14 (cf. also Matthew 25:35-40, and note Matthew 18:5). The second clause gives a Synoptic root for John 12:44; John 13:20; John 20:21 etc. (cf. Hebrews 3:1. and Clem., Cor. 42f.).

Matthew 10:41 (like Matthew 7:15 ff.) seems to belong to a time when there was a definite class of Christian prophets.—in the name of: because he is; with no ulterior motive. Host and guest shall receive a like reward in the new age. Cf. Matthew 5:11 f.* The "righteous" may be men and women of exemplary piety (Matthew 5:20) or perhaps simply rank-and-file Christians, and so the same as the little ones" (cf. Matthew 10:42; Matthew 18:6* =Mark 9:41). Mt. regards righteousness as the chief virtue, and Christians are the true fulfillers of the Law (Montefiore). But it is better to regard the "little ones" as a fourth class, "disciples."

On the whole section, Matthew 10:16-42, see Wellhausen, quoted by Montefiore, p. 588.

11 Chapter 11 

Verse 1
Matthew 11:1 (contrast Mark 6:12, Luke 9:6) is, like Matthew 7:28, a formula rounding off the collection of sayings.

Verses 2-19
Matthew 11:2-19. John the Baptist (Luke 7:18-35).—In place of Mk.'s narrative of John, deferred to ch. 14, Mt. gives material from Q.

Matthew 11:2-6. John's Perplexity.—It is a question whether doubt was supervening upon the Baptist's first faith, or whether Matthew 3:14 f. is unhistorical, and John had all along been uncertain. In 2 Cod. Bezæ reads "the works of Jesus." In Matthew 11:5 we have to decide whether Jesus refers the embassy to a series of physical miracles ending with the preaching of good tidings to the poor (Harnack, Plummer), or metaphorically (cf. Isaiah 35:5; Isaiah 42:1; Isaiah 61:1) to the spiritual work He was doing (Schmiedel, Loisy, Wellhausen). Jesus never paraded or made capital out of His miracles, and it would be like Him to meet John's question by emphasising His spiritual mission. Mt. and Lk., however, held that Jesus appealed to physical miracles, and in illustration of raising the dead (but see Matthew 9:24*) Mt. has given the case of Jairas' daughter from Mk. With Lk., Jairas' daughter comes later, so he inserts just before John's inquiry the story of the Nain widow's son. Jesus, while appropriating Isaiah 61:1-3 to Himself, and feeling sure that the rule of Satan was shaken, is unwilling as yet directly to declare Himself Messiah. It is for others to recognise the new light and truth; failing to do so, they increase their darkness and peril (Matthew 11:6).

Matthew 11:7-19. The Baptist and the Son of Man.

Matthew 11:7-10 may be independent of and earlier than Matthew 11:2-6, and Matthew 11:11-14 in turn independent of Matthew 11:7-10, and dealing rather less favourably with John. In Matthew 11:7-10 Jesus declares that the popular enthusiasm for the Baptist, now perhaps waning, was right. He was no weakling, but a strong man; no silken courtier, but a stern ascetic, a prophet—true, but the outstanding prophet predicted by Malachi. Yet John belongs to the old era, and so falls into the background. "The humblest Christian is, as a Christian, more than the greatest Jew" (Montefiore; see also his fine passage on Jesus as marking an era, pp 592-4). Between new and old there is a great gulf fixed. J. Weiss thinks, on the other hand, that John was not excluded from the new, and that Jesus meant, "he who is smaller is in the kingdom greater than he." This is not so tenable. Perhaps, as Oort suggests, we have in Matthew 11:11-14 not so much Jesus' own view as that of the Church towards the end of the first century, reflected again in the Fourth Gospel, where, however, the Baptist himself is made to declare his inferiority.

Matthew 11:7 f. Perhaps we should assimilate these verses to Matthew 11:9, and read: "Why . . . wilderness? To see . . . wind?" "Why went ye out? To see . . . raiment?"

Matthew 11:12. The following varied explanations have been offered: (a) Since John's day rash attempts have been made to speed the advent of the Kingdom, a reference to the Zealot propaganda. (b) The Kingdom suffers violence from men who steal it away, not to benefit by it, but to prevent believers from enjoying it (Loisy, cf. Matthew 23:13). (c) The Kingdom came with Jesus, but was hindered by the malice of men. (Loisy suggests this as the point of view of early Christians arguing against the Jews, and especially against followers of John.) (d) The Kingdom suffers violence (ironical) because the wrong people are taking possession of it—chance victors, tax-gatherers and sinners (cf. Matthew 21:28-32). (e) The Kingdom is violently treated in the persons of its messengers and heralds (so Dalman and Allen; cf. Luke 7:29 f.). The words are then an editorial paraphrase of a saying like Luke 16:16 inserted as a link between Matthew 11:7-11 and Matthew 11:16-19, in which John's career is viewed as closed.

Matthew 11:13 does not naturally follow Matthew 11:12, and should perhaps precede it as in Luke 16:16, which is easier but possibly less original. The OT pointed forward to John as the herald of the Messianic age; that period of preparation is now closed. Matthew 11:7-15 brings out the cleavage between the old and the new era. Christianity is severed from Judaism. John had great gifts, but he lacked the one thing needful; he never became a disciple of Jesus. Yet (Matthew 11:16-19), as opposed to the Jews, John and Jesus stand together.

Matthew 11:16-19. The contemporaries of Jesus are like children, not those who play at weddings and funerals, but their "fellows" who are unwilling to dance or to mourn, understanding neither John's asceticism and warnings, nor Jesus' good news and geniality. Jesus seems to be looking back on His mission, now drawing to an end.

Matthew 11:19 b. The verdict of the early Church. Wisdom, incarnate in Jesus, though doubted by many, has been proved right by its works. Lk. has "children" (so Syr. Sin. here, almost certainly correct), i.e. those who accepted Jesus; or, less probably, the Jews as the children of the Divine Wisdom (cf. Matthew 8:12, where they are called children of the Kingdom). In this case we must take "by" in the sense of "before" or "over against," or possibly "far from," i.e. amongst people remote from those who deemed themselves her children.

Verses 20-24
Matthew 11:20-24. Woe to Unbelieving Cities (Luke 10:13-16; in the address to the Seventy). We should rather have expected to find this passage in Matthew 10. Some scholars regard the denunciation as the product of a later generation rather than an utterance of Jesus. The Galilean cities had been comparatively receptive of His teaching, and it is not like Him to make miracles the basis of faith. Note, too, the contrast with the gentleness of Matthew 11:29. Still the passage may well reflect the tragic sense of failure experienced by Jesus at the crisis of His work in Galilee, when He had to leave to save Himself from Herod (Luke 13:1), and because of the changing attitude of the people. As He set out on the road to Phœnicia, the scene of His work lay spread out before Him. Here He had long laboured to lay the corner-stone of the new Kingdom, to banish pain and ignorance and sin, and to show men the way to the Father and to each other. The utterance is less a curse than a statement of fact put in the form of a dirge or lament, so characteristic of the East.

Matthew 11:21. Chorazin: the modern Kerzeh, two miles NNW. of Tell Hm (p. 29). The Gospels do not mention any incident as taking place here. An ancient Christian tradition (Pseudo-Methodius) connects it with Antichrist (ET, 15:524). Tyre and Sidon were often denounced by the OT prophets for their luxury and wickedness. So was Babylon, with which Capernaum (Matthew 11:23) is implicitly compared. See Isaiah 13:19 f.

Verses 25-30
Matthew 11:25-30. Jesus and His Mission.

Matthew 11:25-27 treats of the relation between the Father and the Son (Luke 10:21 f.), Matthew 11:28-30 of the yoke of Jesus (Mt. only). No stress can be laid on "at that time," though "these things" might mean the significance of the wonders which Chorazin and the other towns had not perceived, or (excluding Matthew 11:20-24) the methods of the Divine wisdom. Lk. makes the words refer to the theme of the preaching of the Seventy, and we may well place them after Mark 6:31. They mark that period in the ministry when the refusal of the religious teachers of Israel to accept Christ's teaching became unmistakably clear. "Answered and said" is merely an OT idiom. Jesus is thankful, not that the wise and prudent" (Isaiah 29:14, 1 Corinthians 1:19-28) are blind, but that the poor and simple see. After "Even so" (Matthew 11:26) supply "I thank thee." It is possible that the Aramaic word "Abba," which lies behind "father" in Matthew 11:27, should be taken as a vocative.

"All is now revealed to me, O

Father, And no one knows Thee, O Father, except Thy Son;

No one knows Thy Son, O Father, but Thou,

And those to whom the Son reveals Himself."

This would preserve the same type of prayer as is found in the previous stanza. The passage furnishes a strong link between the Synoptic Gospels and the Fourth Gospel, where the peculiar gift of Christ is the knowledge of God and of Himself, i.e. eternal life (John 17:3).

Matthew 11:27. There is no vital difference between the words for "know" used by Mt. (epiginôskei) and Lk. (ginôskei). The prefix does not imply fuller knowledge, but knowledge directed to a particular point. There are several variant readings in the verse, e.g. "knew" for "knoweth," and the transposition of the two clauses about the Son knowing the Father and the Father the Son (see Harnack, Sayings of Jesus, pp. 272-310; also JThS, July 1909).—all things: a complete revelation.—have been delivered: not necessarily in a state of pre-existence. The verb implies the communication of a mystery. M'Neile's additional note should be studied. He paraphrases the passage thus: "I thank Thee, O Father, that it was Thy good pleasure to reveal these things to babes through My teaching. I alone can do it because the whole truth has been entrusted to Me. None except Thee could know My Sonship so as to reveal it to Me; and none except Myself, the Son, could know Thee, the Father. Thus I can reveal both truths to whomsoever I will."

Matthew 11:28-30. The passage shows the influence of Sirach 51:23 ff. and Jeremiah 6:16. It need not have been originally connected with Matthew 11:25-27, but it forms a happy prelude to Matthew 12:1-13. The "weary and heavy laden" are those who toil under the demands of the Law and its Rabbinical amplifications. Jesus offers them rest or refreshment; His demands are few and easy—all He asks is trust and love. The yoke is a common figure in Jewish literature, e.g. "the yoke of the Law" (cf. Acts 15:10), "the yoke of the Kingdom," "the yoke of the commandments." Jesus goes on to say that His desire is to help and save; He is "meek," i.e. not overbearing like the Scribes, and gentle (cf. 2 Corinthians 10:1, and C. H. Robinson, Studies in the Character of Christ, i.).—your souls=yourselves.—The gentleness of Jesus guarantees the gentleness of His yoke. For complementary truth see Matthew 5:20, Matthew 10:38, Matthew 16:24. The yoke of Jesus is an inspiration rather than a code, and it gives those who accept it vigour and buoyancy fully and joyfully to fulfil demands greater than any imposed by the Jewish Law.

Montefiore and Loisy, like other scholars, notably Pfleiderer, contest the genuineness of Matthew 11:25-30. Harnack (Sayings of Jesus, Excursus I) stoutly defends the whole passage. [The discussion has recently passed into a new stage with the investigation devoted to the passage by Norden in his Agnostos Theos (1913), pp. 277-308, 394-396 (see also Bacon's article in the Harvard Theological Review for Oct. 1915).—A. S. P.]

12 Chapter 12 

Introduction
Matthew 12. Mt. here picks up the Marcan thread dropped at Matthew 9:17. He uses the Sabbath question as part of a group of material dealing with Pharisaic hostility to Jesus.

Verses 1-8
Matthew 12:1-8. Sabbath Observance (Mark 2:23-28*, Luke 6:1-5).—The incident shows that the disciples were learning their Master's teaching. Deuteronomy 23:25 allowed the practice, but the Rabbinical objection to it on the Sabbath was that it was reaping. The variations from Mk. are not important, except the omission of the mistaken reference to Abiathar, and the addition of Matthew 12:5-7 as a further and stronger historic exception. Various kinds of Sabbath work were not only permitted but commanded to the priests. Matthew 12:6 f. perhaps belonged originally to another occasion. It reminds us of John 7:23, and here prepares the way for Mt.'s Messianic use of "Son of Man" in Matthew 12:8, a use which does away with Mark 2:27.

Verses 9-14
Matthew 12:9-14. The Sabbath Healing which Determined Pharisaic Hostility (Mark 3:1-6*, Luke 6:6-11).—Mt. makes the Pharisees utter their question, and Jesus to reply, in words found in another connexion in Lk. (Luke 14:5). Matthew 12:12 a is peculiar to Matthew 12:12 b elevates and broadens the Pharisees' question in Matthew 12:10. We may note that the Rabbis allowed that "every case where life is in jeopardy supersedes the Sabbath," and that under certain conditions animals might be rescued on the Sabbath and on festivals.

Verses 15-21
Matthew 12:15-21. Miracles of Healing (Mark 3:7-12*, Luke 6:17-19).—Mt. first condenses five verses of Mk. into one (the compression makes Jesus heal all who followed Him), and, fixing attention on Jesus' avoidance of publicity (Matthew 8:4*), expands one verse of Mk. into six by a quotation (Isaiah 42:1-4) from his handbook of Messianic testimonies (Matthew 1:22*). This identification of the Servant of Yahweh with the Messiah (as portrayed e.g. in Isaiah 11) is found in the Targum. The preaching of "judgment" (Matthew 12:18) and "hope" (Matthew 12:21) to the Gentiles was not part of Jesus' work as He conceived it (cf. Matthew 15:24, Matthew 28:19). Matthew 12:19 is the link with the narrative—Jesus avoids strife with the Pharisees by going away, and advertisement by His prohibition. With Matthew 12:20; cf. Matthew 11:30; "the crushed reed and the smouldering wick are those who are morally all but powerless."—unto victory: Habakkuk 1:4 (mg.) has here influenced Mt.'s quotation; it is essential for him to predict the triumph of the Messianic characteristics he has ascribed to Jesus.

Verses 22-45
Matthew 12:22-45. Jesus' Answer to the Verdict of the Jerusalem Scribes, and the Intervention of His Family (Mark 3:20-35*, Luke 11:14-23; Luke 11:29-32; Luke 12:10; Luke 8:19-21).—For the painful statement in Mark 3:20 f. Mt. (like Lk.) substitutes the healing of a blind and dumb man probably a second (compressed) use of Matthew 9:27-31 and Matthew 9:32-34. The word for "were amazed" is an adaptation of the word for "is beside himself" in Mk. To Mk.'s account of Satan "divided against Satan" Mt. adds Matthew 12:27 f., probably from Q, which Lk. also draws on at this point. The verses form an additional line of defence—"if your own exorcists are not assisted by Beelzebub, they condemn your condemnation of me." The only alternative is that (they—and) I work by the finger (Mt., in view of Matthew 12:31, "spirit") of God, His power is besting that of Satan, and His Kingdom is at hand. Or perhaps Matthew 12:27 and Matthew 12:28 are independent of each other, and were already interpolated in Q when Mt. and Lk. used it. Mt. (like Lk.) also adds Matthew 12:30—neutrality towards Jesus is impossible (cf. Luke 2:34 f.). This is a test for men to use upon themselves. For the inverted form of the saying see Mark 9:40 =Luke 9:50 (addressed to disciples about outsiders). In Matthew 12:31 f. Mt. abbreviates and duplicates Mk.'s single statement; Lk. (Luke 12:10) takes Mt.'s second half. "Son of man" in Matthew 12:32 probably means "man." Of the four forms in which we have the saying that in Lk. seems most trustworthy. The contrast is between slandering men and slandering the Spirit of God. Jesus is speaking as a Jew to Jews in language based on OT (Numbers 15:30 f., 1 Samuel 31:3 mg., Isaiah 22:14), and current in His day; He simply means that blasphemy against the Divine Spirit, by whose power He worked, was an infinitely more serious matter than slandering one's fellow-men, bad though that be. Then follow some sayings on the importance of words (cf. Luke 6:43-45). Matthew 9:33 is a less original form of Matthew 7:16 a, Matthew 7:17 f.* Between "fruit" and "good" we should supply "will be"; similarly between "fruit" and ‘corrupt." Matthew 12:34 brings Jesus close to the severity of John the Baptist (Matthew 3:7); cf. also James 3:11 f. Not only "evil" words but "idle" words, words that are not meant to effect anything, will come up for judgment. Matthew 12:37 was perhaps a current proverb.

Matthew 12:25. Kingdom—city—house: Mt. alone gives this triad. "House" in all three evangelists may have its Aramaic meaning of a province or district.

Matthew 12:28. kingdom of God: cf. Matthew 21:31; Matthew 21:43*. Perhaps Mt. only used his usual "kingdom of heaven," where the sense is clearly eschatological.

Matthew 12:29. the strong man: Satan.—his goods: the men in his power who are "spoiled" or carried off by the stronger than the strong.

Verses 38-42
Matthew 12:38-42. The Request for a Sign Refused (Luke 11:29-32. From Q. Cf. Mark 8:11 f.*=Matthew 16:1-2 a, Matthew 16:4).—Mt. uses the incident here as an additional illustration of the hostility between the Pharisees and Jesus. They ask for some more authentic and unique attestation of His claim than a miracle of healing or an everyday exorcism. But to a people that has been God's unfaithful bride no sign shall be given but that of Jonah. As he, coming from a foreign land, appeared in Nineveh preaching doom, so has the Son of Man arrived in Israel proclaiming judgment. Luke 11:30 is much to be preferred to Matthew 12:40, which is an obvious gloss (cf. its omission in Matthew 16:4), and one that enshrines an inaccurate prediction. "The heart of the earth" is Hades. In Matthew 12:41 f. read "shall stand up in judgment" (omitting "the"), i.e. "shall accuse." Jonah was a prophet, Jesus the consummation of prophecy; Solomon a wise man, Jesus Wisdom itself (Matthew 11:19 b, Matthew 11:27).

Verses 43-50
Matthew 12:43-50. The connexion of Matthew 12:43 is with Matthew 12:30, as is shown by Lk.; neutrality in the spiritual life cannot last. The point of the illustration is that the Jews had felt the influence of John and Jesus, but were in danger of relapsing into a worse state than ever, if they did not submit themselves entirely to that coming of the Holy Spirit which was the proper continuation of the work begun by the two preachers.

Matthew 12:44. empty: i.e. free from lumber and rubbish; garnished: either furnished or beautified.

Matthew 12:46-50 : cf. Mark 3:31-35* For the "brethren of Jesus" cf. Matthew 1:25*. By changing Mk.'s "God" into "my Father which is in heaven," Mt. rather pointedly limits Jesus' earthly spiritual relation to brothers, sisters, and mothers. Matthew 12:47 is not found in the best texts. Lk. (Luke 8:19-21) puts the incident after the Parable of the Sower.

13 Chapter 13 

Introduction
Matthew 13. Teaching by Parables (Mark 4:1-34*; also cf. p. 659).—This chapter forms Mt.'s third group of collected sayings; it includes seven parables with some explanation.

Verses 1-15
Matthew 13:1-9. Parable of the Sower (Mark 4:1-9*, Luke 8:4-8).

Matthew 13:10-15. The Use of Parables (Mark 4:10-12*, Luke 8:9 f.).

Verses 18-23
Matthew 13:18-23. Explanation of the Parable of the Sower (Mark 4:13-20*, Luke 8:11-15).

Little need be added to what is said on p. 686. The parable no doubt reflects the experience of Jesus. Like the sower He, in His work of preparing the people for the Kingdom, encounters difficulties of different kinds and partial failure. Much of His preaching has been thrown away. Yet He is not daunted; the reward is sure. When the Kingdom comes, the work will be justified and its disappointments forgotten. These ideas are further illustrated by the other parables of the chapter.

Note that Mt. somewhat modifies the hard saying of Mark 4:11 f. Jesus uses parables not to blind the Jews, but, since they have no capacity for Divine truth, to leave them in the dark, while the disciples who have faith (Matthew 13:12) grasp the inner meaning.

Matthew 13:10. mysteries: Mt. prefers plurals. Jewish apocalyptic literature often speaks of certain eschatological ideas as mysteries or secrets revealed to the elect. Cf. Ephesians 1:9*.

Matthew 13:12. = Mark 4:25.

Matthew 13:16 f., not in Mk., is in a better context in Luke 10:23 f. In Mk. the disciples ask the meaning of the parables and are reproved, in Mt. they ask why parables are used and are congratulated.

Verses 24-30
Matthew 13:24-30, Matthew 13:36-43. The Wheat and the Tares.—Mt. only. The parable is a substitute for rather than an adaptation of Mark 4:26-29*. We need not deny its genuineness on the plea that the standpoint is that of the Church with its mixed elements. "The field is the world," not the Church. As in the parable of the seed growing secretly, the non-interference of man is illustrated. Only the great Assize can determine between good and bad. The genuineness of the explanation is more doubtful than in the case of the Sower, and may be an imitation of it. It is mechanical and conventionally apocalyptic.

Matthew 13:31-35. The Mustard Seed and the Leaven (Mark 4:30-34*, Luke 13:18-21)—The leaven (omitted from Mk.), usually an illustration of evil, is here a ferment of good (cf. "salt," Matthew 5:13), either the disciples or the Gospel—the doctrine of the Kingdom. The point of the quotation (Psalms 78:2; some MSS. curiously add Isaiah after "the prophet") in Matthew 13:35 is in the second clause—the Kingdom foreordained and predestined is now ushered in by Jesus.

Matthew 13:36-43. See above.

Verses 36-43
Matthew 13:24-30, Matthew 13:36-43. The Wheat and the Tares.—Mt. only. The parable is a substitute for rather than an adaptation of Mark 4:26-29*. We need not deny its genuineness on the plea that the standpoint is that of the Church with its mixed elements. "The field is the world," not the Church. As in the parable of the seed growing secretly, the non-interference of man is illustrated. Only the great Assize can determine between good and bad. The genuineness of the explanation is more doubtful than in the case of the Sower, and may be an imitation of it. It is mechanical and conventionally apocalyptic.

Matthew 13:31-35. The Mustard Seed and the Leaven (Mark 4:30-34*, Luke 13:18-21)—The leaven (omitted from Mk.), usually an illustration of evil, is here a ferment of good (cf. "salt," Matthew 5:13), either the disciples or the Gospel—the doctrine of the Kingdom. The point of the quotation (Psalms 78:2; some MSS. curiously add Isaiah after "the prophet") in Matthew 13:35 is in the second clause—the Kingdom foreordained and predestined is now ushered in by Jesus.

Matthew 13:36-43. See above.

Verses 44-52
Matthew 13:44-52. Further Parables of the Kingdom.—The treasure and the pearl (Matthew 13:44-46) are one, and have one point—everything must be sacrificed for the highest good, the Kingdom. This urgent, intense wholeheartedness is characteristic of Jesus. The question of concealment, the conflict between individual salvation and social duty, is not to be pressed here. Yet note that, while one man attains the summum bonum, as it were, by accident, another does so by quest. For the pearl as a metaphor of spiritual treasure cf. Matthew 7:6, Revelation 21:19-21, and the Syriac Hymn of the Soul." The parable of the net is like that of the wheat and the tares, except that the sifting follows hard on the discovery. Not all who have heard the message of the Kingdom will be found worthy to enter it. The explanation follows the same line as that of the earlier parable. It is not altogether apposite, and is probably the evangelist's mechanical repetition of Matthew 13:40-42. In Matthew 13:51 f. Jesus contrasts a Christian with a Jewish scribe. He who has been instructed in the truths of the Kingdom (or possibly "with a view to the Kingdom") can, like a good householder or steward, furnish from his ample store what is old (the essentials of the Law and the Prophets) and what is new (the teaching of Jesus and its development). He has an advantage over the earlier teacher, who was confined to the Torah. The verses form a general conclusion to the parables.

Verses 53-58
Matthew 13:53-58. Jesus Rejected at Nazareth (Mark 6:1-6*, cf. Luke 4:16-30).—Mt. has already used Mark 4:35-41 and Matthew 5. Perhaps the original reading in Matthew 13:55 is neither "carpenter's son" nor "carpenter" (Mk.), but, as in the Sinaitic Syriac version, "Joseph's son." It is a nice question whether in Matthew 13:58 Mt. is simply abbreviating Mk. or deliberately altering what seemed a disparagement of Jesus' power, and making the absence of mighty works a punishment for unbelief.

14 Chapter 14 

Verses 1-12
Matthew 14:1-12. Herod and Jesus. The End of John the Baptist (Mark 6:14-29*, Luke 9:7-9, cf. Luke 3:18-20).—Mt.'s narrative is much briefer than Mk.'s, and he goes astray. Thus in Matthew 14:5 he makes Herod himself (rather than Herodias) wish to kill John, though in Matthew 14:9 he is grieved at it. But he adds the information that the disciples of John told Jesus of their master's fate. He makes this the reason of Jesus' retirement, which in Mk. is due to the disciples' need of rest after their tour. Mt. is wrong, for the death of John had happened some time earlier, yet there is underlying truth, for Jesus Himself feared Herod. Matthew 14:5 (see above) may indeed originally have referred to Jesus (cf. Luke 13:31); it does not go well with Matthew 14:6-10.

Verses 13-21
Matthew 14:13-21. The Feeding of the Multitude (Mark 6:35-44*, Luke 9:10-17).—The account is somewhat shorter than in Mk. Having already (Matthew 9:36) spoken of Jesus' compassion for people who were "as sheep not having a shepherd" (Mark 6:34), Mt. here (Matthew 14:14) makes Him heal the sick, which is somewhat out of place. He adds to the 5000 men, women and children.

Verses 22-33
Matthew 14:22-33. Jesus Walks on the Sea (Mark 6:45-52*).—Mt. omits "to Bethsaida," seeing that the boat arrived at Gennesaret (Matthew 14:34), and the remark that Jesus "would have passed by them." But he amplifies the story by the attempt of Peter to walk on the water. This incident, which has a close parallel in Buddhist legend, emphasizes the power of faith. It may reflect the later proud impulsiveness, fall, repentance, and restoration of the apostle. Loisy regards it as a piece of resurrection-legend, like the miraculous catch of fish in Luke 5:1
Matthew 14:11. Similarly he sees in the whole story a picture of the dismay of the disciples between the crucifixion and the Resurrection, or rather of the primitive Church after the Ascension, wearied and perplexed by difficulties while waiting for the Parousia. The Master's indifference is only apparent; He will surely come and bring succour and peace.

Matthew 14:33. Contrast Mark 6:52. The Messianic confession given by Mt. detracts from the significance of the confession at Csarea Philippi (Matthew 16:16).

Verses 34-36
Matthew 14:34-36. The Ministry of Healing Resumed (Mark 6:53-56*, abbreviated in Mt.).—Jesus had not apparently visited Gennesaret before, but some of its people would have seen Him in Capernaum.

15 Chapter 15 

Verses 1-20
Matthew 15:1-20. The Washing of Hands and the Traditions of the Elders (Mark 7:1-23*).—Mt. is again briefer than Mk. He omits the parenthetical explanation Mark 7:3 f. and the technical term "Corban," turns the statement of Mark 7:9 into a question (Matthew 15:3), and puts the quotation from Isaiah as a climax after the "Corban" passage. He also substitutes "God" (Matthew 15:4) for "Moses" (Mark 7:10) to heighten the antithesis with "But you say" (Matthew 15:5), and "mouth" (Matthew 15:11; Matthew 15:17 f.) for "man" (Mark 7:15; Mark 7:18; Mark 7:20), thus removing the ambiguity which was the ground of the subsequent explanation, and making the explanation tautologous. He abbreviates the list of evils (Matthew 15:19), and omits the difficult phrase "making all meats clean" (Mark 7:19). On the other hand he inserts Matthew 15:12-14, perhaps from Q (cf. Luke 6:39).

In addition to what is said on the Corban question in the notes on Mark 7, attention may be drawn to a suggestion by J. H. A. Hart in Jewish Quarterly Review, July 1907. He takes Mark 7:9 literally, not satirically: "ye do well to leave the commandment," etc. Jesus commends the Pharisees for insisting that, when a man has made a vow to God, he should pay it though his parents suffer. As for setting aside the command, He Himself did it, as in the Sermon on the Mount, and as the prophets and psalmists had set aside the whole system of sacrifices. Here the fifth commandment is set aside by Corban. A man could lay his conflict of duties before the scribes; some would take one view, some the other. Jesus allies Himself here with the stricter school. It was hard on the parents, and none knew this better than Jesus did. But He had vowed His life, and we remember His words about forsaking father and mother. There is evidence of tense emotion in the broken construction of Mark 7:11.

Matthew 15:13. The "plants" are the Pharisees. Jesus announces their ruin and that of their system and their followers. Cf. Matthew 3:10, Luke 13:6-9, John 15:1-8.

Verses 21-28
Matthew 15:21-28. The Healing of the Greek Woman's Daughter (Mark 7:24-30*).—Lk. may have thought the story unacceptable to his Gentile readers. Mt. adds the saying, I was not sent but unto the lost sheep of the house of Israel." He makes the woman come out of the heathen territory, for Jesus could hardly go thither, much less work a miracle, after the prohibition to the disciples in Matthew 10:5. Matthew 15:23 f. suggests that He desired, out of compassion, to overstep His Divinely imposed limit, but that He must abide within it. There is a struggle in His mind. Perhaps Matthew 15:26 is more accurate than Mark 7:27, which implies that Gentiles shall be fed by-and-by. Jesus is not concerned about the future, and the word "first" would have little meaning for the woman, though much to one who knew the work of Paul. But does the diminutive (hurtaría, "the little household dogs") point clearly to Gentiles? At any rate there is no contempt. Note that the woman knows Jesus as "Son of David" (cf. Matthew 9:27*, Matthew 12:23).

Verses 29-31
Matthew 15:29-31. Healings.—A general survey takes the place of Mk.'s (Mark 7:31-37) story of the cure of the deaf mute, perhaps because of the use by Jesus of material means and groaning." Similarly the story of the blind man (Mark 8:22-26) is omitted, though in compensation Mt. has given Matthew 9:27-33. It is curious that the sick were brought "up into the mountain."

Verses 32-39
Matthew 15:32-39. The Second Feeding of the Multitude (Mark 8:1-10*)—Mt. follows Mk. closely, but again adds women and children. "I would not send them away fasting" (Matthew 15:32), according to Allen, "heightens the note of mastery and dignity of Christ's aims." Magadan (Matthew 15:39) is as great a puzzle as Mk.'s Dalmanutha. Possibly Magdala, the reading of some MSS. here and of others in Mk., is meant.

16 Chapter 16 

Verses 1-4
Matthew 16:1-4. The Request for a Sign Refused (Mark 8:11-13*, Luke 11:16; Luke 11:29 f.).—For the mention of Sadducees cf. Matthew 16:6*. The saying about the weather (Matthew 16:2 b, Matthew 16:3) is wanting in some good MSS., and is perhaps an interpolation from Luke 12:54-56*. The "signs of the times" are regarded here as the miracles already wrought by Jesus. The sign of Jonah is repeated from Matthew 12:38*.

Verses 5-12
Matthew 16:5-12. The Blindness of the Disciples Rebuked (Mark 8:14-21*, Luke 11:53 f., Luke 12:1).—Note how Mt avoids the idea that Jesus had forgotten the bread. The Sadducees are mentioned again in 6. The detached saying about leaven in Mark 8:15 probably refers to plots of the Pharisees and Herod, but Mt. (Matthew 12) interprets "leaven" as teaching, and so has to substitute "Sadducees" for "Herod," and carries the substitution back to Matthew 16:1. He makes Jesus read the disciples' thoughts (Matthew 16:8) instead of simply overhearing their conversation (Mk.). Then, after giving Mk.'s statement that the disciples need never worry about a shortage of food, he adds words of Jesus that the point at issue is not food at all, but erroneous teaching. Matthew 16:11 f. is an attempt to give Mark 8:15 a context and explanation.

Verses 13-28
Matthew 16:13-28. The Great Confession and the First View of the Cross (Mark 8:27-38*, Luke 9:18-27).—Omitting the cure of the blind man (but cf. Matthew 9:27-33), Mt. passes to the significant episode of Cæsarea Philippi. Matthew 16:13-16 =Mark 8:27-29, but note the substitution (Matthew 16:13) of "Son of Man" for "I," which gives the position away (especially if we read "I, the Son of Man"), and the addition of Jeremiah (Matthew 16:14), and "the Son of the living God" (Matthew 16:16). Matthew 16:17-19 is given by Mt. only. Peter is pronounced "blessed" as the recipient of a Divine revelation. (The evangelist forgets Matthew 14:33. John 1:41 equally destroys the significance of this scene.) To this unique communication Jesus Himself adds another (Matthew 16:18 f.): "Thou art Peter (Aram. Kepha, "a rock"), and on this rock I will build my ecclesia." "This rock" may be Peter (cf. Galatians 2:9, Ephesians 2:20); if so, it is Peter personally, not officially as bishop of Rome; and in any case it would have been more natural to say "upon thee." It may be, as Augustine suggests, Jesus Himself. But it is most likely the truth which Peter had expressed; the foundation of the ecclesia is the Messiahship of Jesus. "Church" (ecclesia) is only found in the Gospels here and at Matthew 18:17. In LXX it translates qahal, i.e. Israel as a congregation (cf. Acts 7:38), and sometimes ‘çdhah, a word of similar meaning used by the priestly writer (p. 129), though LXX mostly turns this by "synagogue." The Gr. meaning of the word is that of the whole body of citizens called out from their private affairs to legislate for the State (cf. Acts 19:32). Mt. is obliged to use it to denote the Christian community as separate from Jews.

Against this new community the gates of Hades shall not prevail. The two structures, as it were, the ecclesia and Hades, are ranged against each other. But the mention of the gates is significant. We may, of course, take "gates of Hades" as equivalent to Hades, and understand the expression of the powers of evil who dwell there. They and all that they imply, persecutions and temptations, shall not overcome the ecclesia. But Hades is usually regarded not as the abode of evil spirits but as the place of the dead, and the "gates of Hades (Sheol)" in the OT is synonymous with "gates of death." Hence M'Neile sees here a prediction of the resurrection: the gates of Hades shall not prevail against the Messiah's ecclesia by keeping Him imprisoned (cf. Matthew 16:21, Acts 2:24-31, Revelation 1:18). Loisy simply interprets it as "death prevails against all men, but shall have no power against the Church," without any specific reference to Jesus. Tatian's Diatessaron has Blessed art thou, Simon, and the gate of Hades shall not prevail against thee; thou art Peter"—perhaps a promise that Peter should survive till the Parousia.

In Exp., June 1916 (= Studia Sacra, ch. iv.), Dr. Bernard advances a new theory. He explains the passage in the light of Matthew 7:24-27, and cogently argues that the Gr. word for "gates" is a mistranslation of an Aramaic word for "storms" or "floods." There are two such words, and they gave trouble to the scribes and translators of OT. Thus in Daniel 8:2, where AV and RV read "the river of Ulai," the Douay Version, following Vulg., reads "the gate of Ulai." If we read here "the floods of Hades," we have an easy and familiar metaphor for an incursion of infernal powers, which cannot, however, harm the Church built on a Rock.

The gift of the keys does not mark Peter out as doorkeeper of the Church (or of heaven), but as chief steward in the Kingdom, the major-domo. Their real holder is the Lord Himself (Revelation 3:7, cf. Isaiah 22:22). The primacy of Peter here indicated makes Matthew 18:1 and Matthew 19:27 rather difficult; considering this and the unusual use of "Kingdom of Heaven" as denoting the Church, we may well doubt the genuineness of the saying in Matthew 16:19 a. The remainder of the verse gives the apostle legislative authority. He will be a scribe of the new age or order (cf. Matthew 13:52), giving his decisions for binding (i.e. prohibiting) and loosing (i.e. permitting) after the fashion of an expert Rabbi. And his decisions will be ratified in heaven, i.e. by God. There is no question of absolution from sin here, and no necessary connexion with John 20:23. In Matthew 18:18 this legislative authority is given to all the disciples, and that passage is probably the source of this one.

With Matthew 16:21 Mt. begins the second great division in his life of Jesus. The scene at Csarea Philippi is chronologically and theologically the most conspicuous milestone in the biography. As in Lk., "on the third day" replaces Mk.'s "after three days," though some early texts follow Mk. The change is scarcely due to the fact that the resurrection took place "on the third day" rather than "after three days," for the two phrases in Aramaic mean the same thing. Note the additions in Matthew 16:22 f. Lk. omits this episode. The teaching on discipleship closely follows Mk. except in Matthew 16:27, where Mark 8:38 has been in part anticipated by Matthew 10:33, while Mk.'s phrase, "adulterous and sinful generation," is used in Matthew 12:39 = Matthew 16:4 a. Matthew 10:38 f. also runs parallel with Matthew 16:24 f. Jesus announces a judgment according to deeds (cf. Ps. 62:13, Proverbs 24:12).

17 Chapter 17 

Verses 1-13
Matthew 17:1-13. The Transfiguration, and the Coming of Elijah (Mark 9:2-13*, Luke 9:28-36).—The narrative agrees closely with Mk., the chief difference being the appropriate addition of Matthew 17:7. The fear of the disciples occurs earlier in Mk., and is made the occasion of Peter's intrusion; in Lk. it is omitted.

Matthew 17:10-13. The disciples are puzzled because Elijah has only just appeared—after the coming of the Messiah, whereas the scribes said he was to come first. The answer of Jesus is not very clear. We may take it thus:" (The scribes are right in saying that) Elijah comes and rectifies everything (Matthew 17:11), and yet I tell you that he has already come, but so far from setting things right, he has not been recognised, and they have done to him what they pleased" (Matthew 17:12). The scribes are thus confirmed and then corrected, as in the latter part of ch. 5. The Messiah Himself is similarly to suffer. The disciples prove more intelligent than usual (cf. Matthew 16:12).

Verses 14-21
Matthew 17:14-21. Healing of the Demoniac Boy (Mark 9:14-29*, Luke 9:37-43).—The story is much shorter than in Mk. The reference to possession does not come till the end; in Matthew 17:15 the child is described as epileptic. Perhaps the story was told in Q. The father's appeal, "Lord, have mercy" (Matthew 17:15), gives us the well-known "Kyrie eleison." Instead of prayer (the verse (Matthew 17:21) in Mt. is spurious) and fasting (Mark 9:29), Jesus here puts the emphasis on faith (cf. Matthew 21:21, Mark 11:22 f.). The Sinaitic Syriac has "your unfaith"; perhaps "little faith" is a softening of this.

Verse 22
Matthew 17:22 f. Further Prediction of the Passion (Mark 9:30-32*, Luke 9:43-45)—Again the disciples understand; they are not so utterly obtuse as in Mk. and Lk.

Verses 24-27
Matthew 17:24-27. Temple Tribute.—Mt. only. The collectors of the half-shekel, expected from every Jew towards the maintenance of the Temple, and usually paid just before the Passover, ask Peter if his master fulfilled the obligation, and are told that He did. In conversation with Peter, Jesus apparently asserts that the Temple should be maintained by taxes on Gentiles, while Jews go free. But a better interpretation is that, as sons of the Messianic Kingdom, He and His followers are exempt from taxes. Yet, perhaps remembering the injunction in Exodus 30:11-16, He bids Peter satisfy the demand. After the destruction of the Temple the half-shekel was added to the taxes imposed by Rome, and under Domitian (when Mt. was probably written) these taxes were strictly collected. J. Weiss therefore suggests that payment to the Romans is the real point of the incident. Christians were in natural doubt about paying God's half-shekel to the Emperor, but they are shown here that as Jesus, though free, conceded the matter to the Law, they might, to avoid offence, concede it to the heathen. "The principle of not giving needless offence is used with great power and insight by Paul" (Montefiore, p. 674).

Peter is told that by a little familiar work he can soon pay the tax. He has only to catch a fish; in (the sale of) it he will find enough for himself and Jesus. We are not told that Peter found a coin in the fish's mouth, and we have here the only half-made story of a miracle. It is not a question of whether Jesus could have brought about such a wonder so much as would He, a test which we may apply to other marvels. There would be no difficulty in finding the necessary half-crown; but, apart from that, He who settled the question in the Temptation could not have gone back on that decision in a paltry case like this.

18 Chapter 18 

Verses 1-20
Matthew 18:1-20. A Conversation with the Twelve.—For Matthew 18:1-5, the question of precedence, cf. Mark 9:33-37*, also Matthew 20:26 f., Mark 10:43 f., Luke 9:48; Luke 22:26. Mt. makes the disciples begin the discussion, but characteristically omits the derogatory intimation that they had been disputing. In his account Jesus does not embrace the child (cf. Matthew 19:15, Mark 10:16), and the saying of Mark 9:35 is omitted, or rather reserved till Matthew 23:11. By way of compensation we have the vivid sayings of Matthew 18:3 f., an anticipation of Mark 10:15, and perhaps more suitable in that context.

Matthew 18:1. In that hour may be meant as a link with the preceding incident, which has given a prominence to Peter.

Matthew 18:3 f. The point is not so much the humility of children as that the disciples are bidden to be "in spirit and in feeling what children are in reality and status, little ones" (Loisy). In Matthew 18:5 the child symbolises the unassuming character of the true disciple of Jesus.

Mt. omits the incident of "the exorcist who stood outside the apostolic succession" (Mark 9:38-41 is found at Matthew 10:42), and passes on to the passage about hindrances or stumbling-blocks (Matthew 18:6-10), for which cf. Mark 9:42-48. "Little ones" in Matthew 18:6 and in Matthew 18:10 means believers, not children (cf. Matthew 10:42). 7 is not found in Mk., but occurs in Luke 17:1; it reflects Jesus' early experience of apostate followers. Matthew 18:8 f. has already been met with (Matthew 5:29) in the Sermon on the Mount; it breaks the connexion here, and is introduced to contrast offences against oneself with offences against others, a theme resumed in Matthew 18:10, which is peculiar to Mt. and leads up to the parable of the strayed sheep (better in Luke 15:12 ff.), which Mt. uses to emphasize further the value set by God on the humble believer. A later hand tried to improve the connexion by inserting n from Luke 19:10.

Matthew 18:10. A reference to the idea of guardian counterpart-angels (cf. Acts 12:15, Jubilees, 35:17), or that the angels which represent and protect the unassuming disciple are the angels of the presence, who see God's face continually (cf. Tobit 12:15, Luke 1:19, also 1 Kings 10:8, 2 Kings 25:19). See further JThS, iii. 514, and DCG, art. "Little Ones." [In addition to his article "It is his Angel," in JThS, J. H. Moulton has touched on the subject in his Early Zoroastrianism, pp. 324f. He says of Matthew 18:10, Acts 12:15, "These two passages seem to be explicable by the presence of a belief in angels very much like the Fravashis on the side which was independent of ancestor-Worship." (This side, it may be explained, was a belief in a kind of external soul.) He continues, "The same may be said of the ‘princes' of the nations in Daniel and the Talmud, and the ‘angels of the Churches' in Revelation 2-3. These Fravashis of communities answer very well to Avestan conceptions." He suspects foreign influence on the Biblical ideas. In his article "Fravashi" (ERE, vol. vi., p. 118), he says, "Matthew 18:10 makes the ‘angels' of the little ones dwell perpetually in the Presence. The declaration is completely interpreted if these are the heavenly counterparts, the Fravashis, of those who have not yet learned to sin; no other conception of angels suits it so well, since tutelary angels of children would have no special reason for precedence over those of adults. In Acts 12:15 ‘Peter's angel is clearly his double'—his counterpart which has taken his place while he still lives." See also Matthew 21-12*.—A. S. P.]

Matthew 18:12-14. Montefiore points out the advance made by Jesus on Rabbinical religion; it is not enough to welcome and appreciate repentance when it occurs, one must seek out the sinner and get him to repent.

In Matthew 18:15-20 Mt. gives a short collection of ecclesiastical sayings not found in Mk. and only partially in Lk. (Luke 17:3), of which Mt. seems to be an expansion, just as Luke 17:4 is greatly amplified in Matthew 18:21-35. A brother who goes astray (some MSS. omit "against thee" in Matthew 18:15) is to be reproved privately (cf. Leviticus 19:17, Test. Gad, Matthew 6:3); if this fails, a couple of witnesses are to be called in (Deuteronomy 19:15). If this in turn fails, the community or brotherhood is to be notified, and if the wrongdoer is still impenitent, he is to be excommunicated, and may be proceeded against in the public courts. Matthew 18:17 contrasts with Matthew 18:12 ff. as with Matthew 18:21 f., and it may be that here we have the practice of the early Church (with the problem of sin as affecting not only individuals and God, but also the brotherhood) not unnaturally seeking shelter under the Founder's (supposed) sanction.

In any case, "church" here is used in the local sense (= synagogue), not as in Matthew 16:18*, though Wellhausen sees in both cases a reference to the mother-congregation of Jerusalem. The decisions of the community (not simply of its officials, one or more than one) as to what or who within it is tolerable, are final, because (Matthew 18:19) God hears the petitions of even two believers who are in agreement, and this because (Matthew 18:20) Jesus is with the two or three who meet (and pray) m His name. Jesus adopts the OT idea of the mystic presence of God in Israel (cf. Joel 2:27, Malachi 3:16, and Pirke Aboth, Matthew 3:8, "Two that sit together and are occupied in the words of the Law have the Shekinah among them"; similarly, Sayings of Jesus, Matthew 18:5, "Wherever there are (two) they are not without God, and wherever there is one alone I say I am with him"). Still the connexion of Matthew 18:19 with Matthew 18:18 suggested by "on earth" and "in heaven" is not original; Matthew 18:19 is really an encouragement to prayer. Clement of Alexandria has the pretty fancy that the "two or three" are husband and wife and child, the ecclesia of the family.

Verses 21-35
Matthew 18:21-35. The Duty of Forgiveness Illustrated by the Parable of the Ungrateful Servant.—With Matthew 18:21 cf. Luke 17:4, which makes repentance a condition. The Rabbis taught (Yoma, 86b) that one must forgive one's "brother" (OT "neighbour") three times (cf. Amos 1:3; Amos 1:6; Amos 1:9). According to Jesus, men's forgive ness should be limitless, like that of His Father in heaven. The natural man longs for limitless revenge (Genesis 4:24), "the spiritual man's ambition is to exercise the privilege of boundless forgiveness." The parable that follows presents no difficulty. "Judgment is without mercy to him that hath showed no mercy" (James 2:13). The Divine forgiveness is not so absolute as it seems: he who fails to observe its conditions loses even that which he seems to have. Note the vast discrepancy between the two sums, say two million pounds against ten, and cf. the beam and the splinter of Matthew 7:3. The great defaulter must be one of the king's ministers, through whose hands the royal taxes passed. For the king's order cf. Leviticus 25:39; Leviticus 25:47, 2 Kings 4:1, and note the subsidiary lesson that the wrongdoer involves others in the consequences of his sin. Torture (Matthew 18:34) had been introduced into Judæa by Herod, its mention here is a literary detail not to be pressed for interpretation.

19 Chapter 19 

Verses 1-12
Matthew 19:1-12. The Question of Divorce (Mark 10:1-12*).—In Matthew 19:2 "healed" replaces Mk.'s "taught." Mt. makes Jesus give His own opinion, based on Gen., at once, and it is the Pharisees who bring the Deuteronomic modification into the debate.

Matthew 19:3. for every cause: peculiar to Mt. Mk. makes the questions as to divorce absolute; Mt. gives it a Jewish and more likely form, having in mind the difference between the view of Shammai that a man could put his wife away for serious misconduct only, and that of Hillel that he could do so for any reason, e.g. a spoiled dinner or a physical defect. Jesus lifts the subject out of these quibbles to an ideal plane. Note how (Matthew 19:8) He changes the Pharisees' word "Moses commanded" into "Moses suffered," i.e. allowed.

Matthew 19:9. except for fornication: i.e. unchastity—peculiar to Mt. Perhaps (Allen, p. 203) the addition is due to a Jewish-Christian editor bringing Christ's teaching into line with that of the Rabbis (cf. Matthew 5:17-20), yet he may have been rightly interpreting it. The last clause of this verse takes the place of Mark 10:12 (cf. also Luke 16:18, Matthew 5:31 f.*).

Matthew 19:10 ff. Peculiar to Mt. The disciples suggest that if the marriage tie is so strict as Jesus suggests, it had better not be formed. Jesus agrees, but says (Moffatt's tr.): "This truth is not practicable (or everyone, it is only for those who have the gift" (? of spiritual insight). He shifts the ground of the objection. This comparative depreciation of marriage, continued and unfolded in Matthew 19:12, stands in contrast with Matthew 19:1-9, which sanctifies it. We must probably interpret the praise of celibacy (there is no need to take the words "made themselves eunuchs" literally, as Origen did) in Matthew 19:12 as having an eschatological background. If the Kingdom was imminent, the best thing was to forego ordinary relationships and be ready for it. The saying and the fact that Jesus Himself was celibate have led to the unhappy view in some quarters that celibacy is always and everywhere the superior condition. Cf. 1 Corinthians 7, Revelation 14:4. Montefiore refers to Baron von Hügel's Mystic Element of Religion, ii. 126-129. Jesus, like Paul, recognises the case of weaker brethren: "Let anyone practise it for whom it is practicable." Perhaps Matthew 19:12 is really a detached saying which Mt. here connects with the discussion on divorce by Matthew 19:10 f., which may well have belonged originally to the more rigorous Marcan account.—This saying (Matthew 19:11) may be the disciples' remark in Matthew 19:10, or Christ's teaching of the permanency of the marriage tie (Matthew 19:4-8), or possibly His words in Matthew 19:12.

Verses 13-15
Matthew 19:13-15. Jesus Blesses the Children (Mark 10:13-16*, Luke 18:15-17).—Mt. omits "the more active human touches" given in Mk., that Jesus was angry with the disciples and that He puts His arms round the children. Mark 10:15 has already been used in Matthew 18:3. The common notion that the children were brought by their mothers finds no support in any Gospel. It is at least as likely that the fathers brought them.

Verses 16-30
Matthew 19:16-30. The Great Refusal and the Obstacle of Riches (Mark 10:17-31*, Luke 18:18-30).—In Matthew 19:16 f. note the changes made by Mt. to avoid the saying of Jesus, as given by Mk., that only God can be called good. In Matthew 19:18 Mt. makes the inquirer ask which commandments he is to keep, and substitutes in Jesus' reply "Thou shalt love thy neighbour as thyself" for "Do not defraud." If this is correct, and the inquirer had observed this injunction with the others, he lacked nothing. Perhaps we should (with Syr. Sin.) omit "What lack I yet?" It is Mt. who says the inquirer was a "young man" (Matthew 19:20), Lk. that he was a "ruler"; Mt. does not care to tell us that "Jesus, looking upon him, loved him." The words "if thou wouldst be perfect" (Mt. only) may contain nothing more than is in Mk., a contrast between Christian perfection and the inadequacy of legal observances (Loisy), or there may be here (as in Matthew 19:12) the theory of a double morality, the higher perfection of the ascetic life (Holtzmann and J. Weiss; see Montefiore, p. 695). The qualification (or the wide saying) of Mark 10:24 is omitted in Mt.; on the other hand, he gives us a new saying in Matthew 19:28 (cf. Luke 22:28 ff.), probably based on Q. There is no good reason for doubting its attribution to Jesus, although He was more prone to check than to en courage the materially Messianic ambitions of His disciples. The regeneration (Moffatt, "the new world') is a term used by Josephus to express the return from Babylon, and by Philo of the earth after the Deluge and after the coming destruction by fire.

Matthew 19:30. Perhaps a continuation of the promise in Matthew 19:29, but more likely a rebuke to Peter. It refers to rank in the Kingdom, and has no bearing on the parable that follows
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Verses 1-16
Matthew 20:1-16. Parable of the Labourers in the Vineyard.—It is possible (as it is necessary) to distinguish two interpretations of this splendid parable, (a) that intended by Jesus, (b) that suggested by the evangelist. To Mt. the vineyard is the Christian community: those who joined it early and those who join it late may expect the same reward. There will be no distinction between them at the Parousia. It is probable that we should omit Matthew 20:16 as well as the words "Many (the Jewish nation) are called, but few (the Christian community) chosen." But what Jesus meant to teach was that the eternal life is the result not of work but of grace; God is no mere timekeeper; the laws which govern admission to the Kingdom are not those which prevail in ordinary business transactions (cf. Isaiah 55:8 f.). "A little in the eyes of God may be equivalent to a great deal in the eyes of man; from unequal opportunities God will not demand equal results, but to unequal results God may give equal rewards" (Montefiore, p. 700). The parable also reflects upon the Pharisaic attitude of the professedly godly towards the penitent among the poor and outcast, as in the closing moral of the Prodigal Son. We are not to infer (a) that those who had worked fewer hours did as much in them as those who had worked all day; (b) that the actual sinner gains the Kingdom; (c) that there are no tests of entrance to it; (d) that there is absolute equality in it. In Loisy's words, eternal life is not a reward "proportioned to the time a man has passed in the practice of religious rites or to the quantity of works of piety he has performed." But it is not quite true to say that "God gives as a grace to repentant sinners what He gives to the just as a remuneration." Eternal life is in no case simply the reward of a contract, a recompense for service undertaken and fulfilled. After all, it is only by God's grace that the just man gets it. Montefiore quotes a Talmudic saying: "Some enter the Kingdom in an hour, while others hardly reach it after a lifetime," For complementary teaching see 1 Corinthians 3:12-15.

Matthew 20:2. a penny: the denarius was worth about a franc (9d.), not a bad day's wage in the East; five or six shillings would be a better translation for us.

Matthew 20:3. the third hour: 9 A.M.

Matthew 20:13. Friend: or "comrade," a kindly address to one who was in the wrong (cf. Matthew 22:12, Matthew 26:50).

On the whole subject of Jesus' teaching on "The Rewards of the Christian Life" see Kent, Life and Teaching of Jesus, 202ff. (Cf. Matthew 5:11 f.*)

Verses 17-19
Matthew 20:17-19. Third Prediction of the Passion (Mark 10:32-34*, Luke 18:31-34).—Mt. omits the description of the pilgrims; he turns Mk.'s "kill" into "crucify," and "after three days" into "on the third day" (cf. Matthew 16:21*, Matthew 17:23).

Verses 20-28
Matthew 20:20-28. The Request of the Sons of Zebedee. The Christian Standard of Greatness (Mark 10:35-45*, Luke 22:24-27).—Mt. makes the mother of James and John ask the boon, but Jesus replies to them, not to her. For Mk.'s "glory" (Mat 20:37) he has "kingdom"; the meaning is the same. The references to baptism are omitted, and "my Father" is said to have prepared the places.

Verses 29-34
Matthew 20:29-34. Two Blind Men Healed (Mark 10:46-52*, Luke 18:35-43).—Mt. gives Bartimæus (?) a companion (he is fond of doubling, cf, Matthew 8:28, Matthew 9:27). But he says Jesus "touched their eyes" (cf. Mark 8:22-26). Like Mk., he places the incident as Jesus was leaving Jericho; contrast Lk.
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Verses 1-11
Matthew 21:1-11. The Triumphal Entry (Mark 11:1-11*, Luke 19:23-38, John 12:12-19).—Mt. curiously misrepresents the poetic description of one animal in Zechariah 9:9 by making Jesus send for two, and even perhaps ride upon both, though "thereon" (Matthew 21:7) may refer to the garments. The intimation to the owner that Jesus would speedily return the borrowed colt (Mark 11:3) is changed to an assertion that the owner would at once comply with the Master's demand (Matthew 21:3). Mk.'s "layers of leaves" (or straw) now becomes "branches from the trees"; in Jn. these are further defined as palm branches, and are carried in the hands. For the scene, cf. 1 Maccabees 13:51. Mt., like Lk., regards "Hosanna" as a cry of acclamation, "Welcome!" or "Hail!" hence "to the son of David"; this is nearer the original meaning than Mk.'s "Hosanna in the highest." Matthew 21:10 b and Matthew 21:11 are peculiar to Mt. "This is a prophet" does not involve any contradiction of Matthew 21:9; it is the obvious answer of the Galileans to the Jerusalem inquirers.

Verses 12-17
Matthew 21:12-17. The Cleansing of the Temple (Mark 11:15-19*, Luke 19:45-48, John 2:13-16).—Mt. here omits the first part of Mk.'s divided account of the figtree, and links the Temple incident with the entry. It is the temple "of God" (Matthew 21:12), and the phrase "for all nations" (Matthew 21:13) is omitted, though, as Lk. also omits, this need not be pressed as an indication of Mt.'s exclusiveness.

Matthew 21:14-16. Mt. only; he is fond of healings (cf. Matthew 14:14, Matthew 19:2). The acclamation of the boys (not children) is an unexpected and agreeable touch, more than atoning for the omission of Mark 11:16 (cf. Luke 19:39 f.). These ebullitions shocked the authorities much more than the trading had done. In his answer Jesus indirectly admits His claim to be the Messiah.

Verses 18-22
Matthew 21:18-22. The Cursing of the Fig Tree and the Power of Faith (Mark 11:12 ff., Mark 11:20-26*).—What Mk. has severed, Mt. joins together. The miracle is enhanced by happening at once. The special mention of Peter is strangely omitted. In both Gospels the tree is condemned for falsity, not fruitlessness, and symbolises Jerusalem rather than the nation. Besides Luke 13:6-9* cf. Hosea 9:10. The lesson Jesus points is the efficacy of believing prayer. "This mountain" would be Olivet; apart from the familiar metaphor Jesus may have had Zechariah 14:4 in mind. The saying is found in another form in Matthew 17:20. Lk. (Luke 17:5 f.) substitutes "this sycamine tree." Mk.'s addendum (Matthew 11:25) reminds us of 1 Corinthians 13:2. The cursing of the fig tree gives no sanction for cursing our neighbour.

Verses 23-27
Matthew 21:23-27. The Question of Authority (Mark 11:27-33*, Luke 20:1-8).—Mk. is no doubt right in connecting the priest's question with the purging of the Temple, though "these things" may include teaching (and healing). For "scribes and elders" Mt. has "elders of the people."—By what authority: lit. "by what kind of authority," i.e. human or Divine, ecclesiastical or civil.

Verses 28-32
Matthew 21:28 to Matthew 22:14. A trilogy of parables, perhaps from Q, enforcing the implicit teaching of the fig-tree incident.

Matthew 21:28-32. The Parable of the Two Sons.—Mt. only. With Matthew 21:32 cf. Luke 7:29 f. Wellhausen points out that in Mt. the religious relationship between man and God is usually service, not sonship. God is King or householder; and though here He is Father, the sons are His servants. The parable is clear, its application (Matthew 21:31 f.) obvious and pointed. Yet early interpreters like Origen, Chrysostom, and Jerome took the two sons to be Jews (professing righteousness but rejecting Christ) and Gentiles (disobeying the Law but accepting Christ), and this led to the inverted order of the sons which we find in many texts (esp. B followed by WH and Moffatt). Another curious reading (D and Syr. Sin.), while supporting the more likely order, makes the priests and elders reply (Matthew 21:31) "the last." If this is the correct reading, we must suppose that they deliberately gave an absurd answer, in order to spoil the argument, or (Merx, very unlikely) that the whole story is meant as "a deadly but most accurate satire on the morality of the Scribes who keep the letter and neglect the spirit" (Montefiore, p. 711). RV no doubt gives the right order, for if the first son had said "Yes" the second would not have been asked. And the reply of the second, "I, sir, (will go) "emphasizes both the contrast with the first and his submission to his father. The parable reminds us of the Prodigal Son and his brother, and is an effective illustration of Matthew 7:21 (cf. Matthew 23:3). Note the advance made by Matthew 21:32 on Mark 2:17. "Came in the way of righteousness," i.e., he inaugurated the right way of life, salvation through repentance; or, "he stood for the manner of life which righteousness demands" (Allen).

Verses 33-46
Matthew 21:33-46. The Parable of the Vineyard (Mark 12:1-12*, Luke 20:9-18).—The chief peculiarities of Mt.'s version are (Matthew 21:39) the slaying of the heir outside the vineyard (perhaps a recollection of Jesus suffering "without the gate"), (Matthew 21:41) the opponents of Jesus pronouncing sentence on themselves and their class, and Matthew 21:43, where the word "nation" need not exclude Jews. Note that Mt. here (as in Matthew 12:38) has "kingdom of God." His usual expression, "kingdom of heaven," denotes the eschatological realm to be inaugurated at the Second Advent. This Kingdom had never been in the possession of the Jews, and so could not be taken from them. Mt. therefore uses "kingdom of God" in the theocratic sense familiar to the Jews of the time. Its use here may have led to its introduction in Matthew 21:31.

Matthew 21:46. Cf. Matthew 21:26, also Matthew 14:5, and in another light Matthew 21:11.

22 Chapter 22 

Verses 1-14
Matthew 22:1-14. Parable(s) of the Messianic Banquet.—This section is difficult, Matthew 22:1-10 has many resemblances to, but is not identical with, Luke 14:16-24. The two passages should be carefully compared; Lk.'s form, but Mt.'s position, is perhaps the more original. Matthew 22:11-13 is found in Mt. only, and appears to belong to another parable, the beginning of which has been lost. The marriage feast of the king's son may be ultimately symbolic of the glad union of Christ and the Church (as in Revelation 19:7-9), though the bride does not here appear. The nation had received intimation of the event and been invited to the festivity by the prophets but had not responded (Matthew 22:4). Now they hear from John the Baptist and Jesus that the day has come (Matthew 22:5; cf. Proverbs 9:1-6), but they still hold aloof, and even carry their indifference into murderous hostility (Matthew 22:6). We are reminded throughout of the preceding parable of the wicked husbandmen (Matthew 21:33 ff.). The outraged king executes a thorough vengeance; Matthew 22:7 seems to reflect the destruction of Jerusalem in A.D. 70. The story is improved if we excise Matthew 22:6 f., and there is something to be said for Harnack's suggestion that these verses are fragments of yet another parable, which Lk. (Luke 19:12; Luke 19:14-15 a, Luke 19:27) seems also to have found and blended with his parable of the pounds. The point of the parable is that unworthy guests (like unworthy tenants, Matthew 21:43) are rejected in favour of others. "Both bad and good" is perhaps a gloss inserted as a link with Matthew 22:11-13. The story ends, quite in the manner of Jesus, abruptly; we are left to imagine the rampant joy of the motley, happy crowd in the lighted room with its well-spread tables.

Matthew 22:9. the partings of the highways: lit. the ends of the roads, i.e. where the streets lead out from the city into the country (Moulton and Milligan, Vocabulary, p. 160).

Matthew 22:11-14. The Wedding Garment.—One reason for separating these verses from Matthew 22:1-10 is that the hastily collected guests described in Matthew 22:10 could not suitably attire themselves. The lesson of the parable, which only needs an introduction similar to Matthew 22:2 to complete it, is like that of the tares and the net (ch. 13); the day of the Lord reveals the presence of good and bad among the invited (? the Church), and they must be separated. The wedding garment represents that which fits men to share in the joys of the Kingdom (cf. Matthew 5:20), and the man without one stands for all who lack the essential equipment. If we may compare Revelation 19:8, this includes "righteous acts," or works, as well as faith. The servants who carry out the sentence remind us of the angels of the two parables just referred to. Wellhausen speaks of binding the feet of a guest expelled from court as an Arab custom. For the outer darkness, etc., cf. Matthew 8:12, Matthew 25:30, p. 659.

Matthew 22:14. called: invited; chosen, or "elect." All Israel had been regarded as God's elect, but later Jewish literature tended to confine the term to the pious or righteous in contrast to the rest of the nation. Human responsibility is thus implied as well as Divine selection. So here many Jews had received the call through Jesus, but few had become "elect" by accepting it. The saying has no clear reference to either of the two parables in Matthew 22:1-13; it is a word of the Master which Mt. wished to preserve. Perhaps the key to the whole passage is that Mt., starting with the parable of the wedding garment (Matthew 22:2; Matthew 22:11-13) has blended with it a version of the parable of the feast (Luke 14) wrought up into an allegory.

Verses 15-22
Matthew 22:15-22. The Question of Tribute (Mark 12:13-17*, Luke 20:20-26).—Note how Mt. (Matthew 22:15) changes Mk.'s indefinite subject into "the Pharisees," and so has to change Mk.'s object "the Pharisees" into "their disciples." Lk.'s expansions are interesting. Jesus points out that to pay tribute to Rome was not merely lawful, it was a moral obligation in return for the beneficent experiences of a stable government, it was not a gift (Matthew 22:17) but the rendering (Matthew 22:21) of a debt, and did not compete or clash with men's obligations to God. Mt. rounds off the incident with words used by Mk. (Mark 12:12) after the parable of the vineyard.

Verses 23-33
Matthew 22:23-33. The Question of the Resurrection Life (Mark 12:18-27*, Luke 20:27-40).—Mt.'s changes are mostly in the direction of simplicity. As regards the question of the Sadducees, while Leviticus 18:16; Leviticus 20:21 forbid marriage with a dead brother's wife, Deuteronomy 25:5-10 enjoins it in certain circumstances. The answer of Jesus (Matthew 22:29 ff.) to their attempt to argue against resurrection by an imaginary complication of this kind is twofold. First, they were deficient in knowledge, or they would have recognised that their Scriptures at least implicitly taught the doctrine; secondly, they were deficient in faith—the Divine power could solve all such problems. Rabbinical writings show that there was considerable difference of opinion among the Jews of Christ's day as to the scope of the Resurrection; the belief itself had become general (except for Sadducees and Samaritans) since the second century B.C., and was largely due to Persian influence. With Jesus' argument from Exodus 3:6 cf. the Rabbinic tract Sank. 90b, where R. Jochanan deduces the perpetual life, and so the resurrection of Aaron, from Numbers 18:28. The comparison of the risen life with angelic existence goes against the idea of reanimated bodies, and is in line with Paul's teaching (1 Corinthians 15, 2 Corinthians 5) of a spiritual body.

Verses 34-40
Matthew 22:34-40. The Greatest Commandment (Mark 12:28-34*, Luke 10:25-28).—Mt. puts the questioner, whom he calls a Pharisee, in much less favourable light than Mk. He "tempts" Jesus—to what is not clear (Lk.'s ekpeirazôn, "testing," is better)—and he omits the pleasing outcome of Jesus' answer recorded in Mark 12:32 f. Mt. is leading up to the attack on the Pharisees in ch. 23. The lawyer's question is really, "What kind of commandment is great in the law?" He is seeking a principle of distinction, and Jesus gives him two by which to test particular precepts. In Matthew 22:37 Mt., like the original precept (Deuteronomy 6:5), enumerates three powers with which God is to be loved (Mk. and Lk. have four), but not the right three—"heart and mind" represent the same Heb. term, and so "strength" is omitted.

Verses 41-46
Matthew 22:41-46. Is Messiah David's Son? (Mark 12:35-37*, Luke 20:41-44).—Mt. brings the Pharisees into the incident, and makes the statement that Messiah is David's son their direct answer to a question by Jesus. Hence (though it is here Jesus who is the questioner), Matthew 22:46 (fear of further questions), which in Mk. comes after the Great Commandment and in Lk. after the Resurrection question. Cf. Acts 2:34*.

23 Chapter 23 

Introduction
Matthew 23. Condemnation of Scribes and Pharisees.—This long denunciation appears to have come from Q. Mk., reading it there, epitomised it in three verses (Matthew 12:38 ff.), Lk. (Luke 11:37-52) abbreviated by omitting points unsuited to Gentile readers. Mt. has probably expanded the original; there are passages which suggest the latter half of the first century rather than the time and thought of Jesus: e.g. Matthew 23:10 recalls the exhortations of Paul, and Matthew 23:15 reflects the activity of Judaisers in Paul's day, even if we do not follow Loisy in seeing in it (as in Matthew 23:9; cf. 1 Corinthians 4:15) a veiled attack on Paul himself, who "compassed land and sea" to make converts. Though Lk. puts the arraignment at an earlier stage of the ministry and in Galilee, it is more accurately placed here. It would seem that Jesus now realised the impossibility of any agreement or reconciliation with the authoritative exponents and leaders of Judaism, and gave vent to His indignation at their shortcomings and wrongdoing. We have seen how Mt. has been preparing for this denouément. Montefiore thinks the greater portion of the diatribe "is unjustly ascribed to Jesus"; "in its unhistoric violence it overreaches itself" (cf. p. 666). The terms "scribe" and "Pharisee" are almost interchangeable. Most of the Scribes were Pharisees, though of course most of the Pharisees were not Scribes. The chapter falls into three parts: (1) Matthew 23:1-12, (2) Matthew 23:13-32, (3) Matthew 23:33-39.

Verses 1-12
Matthew 23:1-12. Warnings to the People and the Disciples.

Matthew 23:2 f. Loisy regards this as an interpolation (by a Judaising redactor) out of harmony with the attack that follows. Holtzmann thinks it is Mt.'s, breathing special respect for the Law, like Matthew 5:17 ff., but irreconcilable with Matthew 15:3-14. But, as Pfleiderer puts it, we must "admit that in the attitude of Jesus towards the Mosaic Law different expressions which cannot be reconciled stand side by side, the most natural explanation of which may be found in a change of mood." Cf. p. 667.—sit: lit. "sat." Plummer suggests that at the end of the verse we should supply "when they taught you to observe the Law."

Matthew 23:4. By minute ordinances (e.g. rules for Sabbath keeping) they make life a burden for others, but give no help towards removing them or making them more tolerable.

Matthew 23:5. phylacteries (lit. amulets, the Gk. translation of Heb. tephillin, lit. prayers), small square leather cases strapped on the forehead and the left arm (Deuteronomy 6:8*). Each contained four passages from the Law (Exodus 13:1-16. Deuteronomy 6:4-9; Deuteronomy 11:13-21), written on four strips and one strip of parchment respectively.—borders the tassels of plaited or twisted threads on the four corners of the simlah or Jewish shawl-like upper garment. Matthew 23:8-12 seems specially addressed to the disciples. With Matthew 23:11 f. cf. Mark 9:35; Mark 10:44, Matthew 20:26.

Verses 13-32
Matthew 23:13-32. Seven Woes.—Seven is a sacred number and often used in Mt., as in OT (cf. especially Isaiah 5) and Rev. "The first three treat of Pharisaic teaching, the last three of Pharisaic character, the fourth is transitional."—i.-iii. The Scribes refused to accept the preaching of Jesus, and deterred others from accepting it (Matthew 23:13; cf. Luke 11:52). While they are thus eager to prevent Jews from becoming Christians, they are keen to make converts either from the Gentiles to Judaism, or, more probably, from Jews to Pharisaism, and such converts become excessively Pharisaical (Matthew 23:15); they make casuistical and perverse distinctions with regard to oaths which subvert men's notions of truthfulness and honour (Matthew 23:16-22).—iv. They are scrupulously careful about minute ceremonial detail, but lax in fundamental moralities (cf. Luke 11:42). Note that Jesus does not attack the Law.—v.-vi. While insisting on ritual cleanliness and the appearance of a good life, they are really given to extortion and avarice, like a cup or a tomb, fair on the outside, filthy within (Matthew 23:25-28; cf. Luke 11:39-41; Luke 11:44).—vii. They pay great homage to the martyred prophets, but do their best to martyr John and Jesus, the prophets of their own day (Matthew 23:29-36).

Matthew 23:14. An interpolation from Mark 12:40.

Matthew 23:16. Ye blind guides: in place of the usual "Scribes and Pharisees." Perhaps something about heaven and the throne (corresponding to Matthew 23:22) has been left out here.—he is a debtor=the oath is binding. With Matthew 23:16-22; cf. Matthew 5:33-37.

Matthew 23:23. anise: better "dill"; cummin resembles caraway. The three little herbs were used in cookery and medicine.

Matthew 23:24. strain out, not "at"; the reference is to the fear of swallowing an "unclean" insect in a drink. Note the humour of "swallow a camel" (Glover, The Jesus of History, p. 49.)

Matthew 23:25. full from: i.e. as the result of avarice; the food and drink may be ceremonially clean while morally tainted because dishonestly obtained.

Matthew 23:27. Tombs were whitewashed on the 15th of Adar (just before the Passover, the time when Jesus was speaking), that passers-by might not become polluted through inadvertently touching them.

Matthew 23:29. The seventh woe is linked with the sixth by the word "sepulchres." The honour shown to the graves of the prophets is sheer hypocrisy, for the Pharisees are not only lineally but morally descended from the murderers.

Matthew 23:32. Fill up: the variant "You will fill up," though it has good authority, is an attempt to soften the irony.

Verses 33-36
Matthew 23:33-36. A Last Warning.—With Matthew 23:33 cf. the Baptist's words, Matthew 3:7.

Matthew 23:34. Luke 11:49*.

Matthew 23:35. Abel: Genesis 4:8.—Zachariah: 2 Chronicles 24:20 ff. The reference is thus to all the martyrdoms recorded in the Heb. Scriptures, of which 2 Chronicles 13 the last book. Zachariah was really the son of Jehoiada; Mt. (or a glossator) says "son of Barachiah" (Lk. omits) through confusing Zachariah with the prophet (Zechariah 1:1). Josephus (Wars, IV, Matthew 23:4) tells of a Zachariah, son of Baruch, who was murdered in the Temple during the siege of Jerusalem for plotting to betray the city to Vespasian. But it is almost impossible to suppose that this is the incident here referred to. The murder of Zachariah, son of Jehoiada, lay heavy on the Jewish conscience; they regarded Nebuchadnezzar's capture of Jerusalem as retribution for it (JThS, xiii. 408).

Verses 37-39
Matthew 23:37-39. Lament over Jerusalem (Luke 13:34 f.*).

Matthew 23:37 may be part of the utterance ascribed by Jesus to the "Wisdom of God." If not, Jesus is referring not so much to His earlier visits to Jerusalem as to His desire (when in Galilee) to come to the mother city and fold its people into discipleship and protection in the coming judgment.

Matthew 23:38. your house: i.e. the Temple, symbolising the city and the nation. The Divine Presence, rejected in Jesus, is deserting Israel. They will see Jesus next when He returns as the heavenly Messiah.
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Verses 1-40
Matthew 24 f. The Eschatological Discourse, and the Parables of Parousia (Mark 13*, Luke 21:5-36*, Luke 17:23-37).—Mt. follows Mk. fairly closely, but appends other eschatological sayings and illustrative parables (ch. 25). The discourse arises out of a prediction of the destruction of the Temple, and is spoken in Mt. not to four disciples but to the Twelve, who ask for "the sign of Thy coming (i.e. as Messiah, parousia), and of the end of the world (or age)." Jesus enumerates the events that must first occur (Matthew 24:4-14). With Matthew 24:4-8 cf. Mark 13:5-8. Most of Mark 13:9-13, perhaps originally in Q, has been already used by Mt. in Matthew 10:17-22, so here he summarises and varies, e.g. "hated of the nations" and the prediction of deterioration among the brethren themselves, Matthew 24:10 ff.). The actual end is heralded by a season of dire distress (Matthew 24:15-22; cf. Mark 13:14-20). "Let him that readeth" (Matthew 24:15), i.e. the Book of Daniel. Note the addition of "the Sabbath" in Matthew 24:20; flight on such a day would be against the Law, or if one limited oneself to a "Sabbath day's journey," would hardly enable one to escape the enemy. Christians still observed the Sabbath when Mt. was written. Matthew 24:22 b may mean that the presence of the chosen ones (Christians), who are to meet the Messiah, saves many others from death (cf. Genesis 18:32). Matthew 24:26 ff. is not in Mk., but cf. Luke 17:20-25; when the hour strikes, there will be no need to search for the Messiah. His presence will be as obvious as that of the lightning.

Matthew 24:28. This proverb (cf. Job 39:30), which only loosely fits the context, need not be forced into a picture of the elect gathering round their Lord, or of the Messiah and His angels swooping down for judgment on a wholly corrupt world. With Matthew 24:29 ff. cf. Mark 13:24-27; notice Mt.'s "immediately" (Matthew 24:29) and the addition in Matthew 24:30 ab. The evangelist expects that the fall of Jerusalem will speedily be followed by the sign of the Son of Man, i.e. some unique portent which precedes His advent; or perhaps there is a reference to Daniel 7:13. The mourning of the tribes of the earth (Zechariah 12:12) resembles but is hardly due to Revelation 17. It is lacking in Syr. Sin., which in Matthew 24:30 c has "Ye shall see"; if this was the original reading, it has been changed to "they" to suit the fact that disciples had passed away without seeing the sign. For the "trumpet" (Matthew 24:31) cf. Isaiah 27:13, Ps. Sol. 11:1-3; with 11:32-36 cf. Mark 13:28-32*. "Nor the Son" should probably (with good authority) be omitted from Mt.; we know how he usually treats statements of Mk. which humanise Christ. Lk. replaces the saying by an admonition against carelessness. Lk. (Luke 17:26 ff.) also gives, and more fully, the analogy with the Flood (Matthew 24:37 ff.), which is not found in Mk., and is from another source which regarded the Parousia as coming without signs and warnings.

Matthew 24:40 f. taken: i.e. for life; left: i.e. to destruction, or vice versa. For "in the field" Lk. (Luke 17:34) has "on one bed."

Verses 42-51
Matthew 24:42 to Matthew 25:13. Abbreviating Mark 13:33-37, with its simile of the absent householder, into one verse (Matthew 24:42; cf. Luke 21:36), Mt. inserts (a) the short simile of a householder off his guard, (b) the longer one describing the absent master and the careful and careless stewards (for these cf. Luke 12:39-48), (c) the parable of the bridesmaids (Mt. only). At Matthew 25:13 he repeats Mark 13:33, the starting-point of his inserted material. Note that in (a) the Parousia is boldly likened to the coming of a thief (cf. 1 Thessalonians 5:2), in (b) the lesson is taught that every disciple must play his part loyally in the brotherhood. In its present form the parable may point to the contrast between faithful and heedless leaders of the early Church. "One looks after his flock, the other neglects and maltreats them, and seeks his own advantage" (Montefiore, p. 743).—cut him asunder (Matthew 5:1) possibly means" discharge him from his service." See Moulton and Milligan, Vocabulary, p. 165, and cf. EGT. In (c) the Parousia is compared to a wedding procession. The contrast between the ready and the unready is again brought out, and the moral is the same as in the preceding illustrations. "Be prepared for Messiah's advent; it is too late to repent after His arrival." This parable is a good instance of the futility of trying to squeeze a meaning out of every detail. Montefiore thinks the parable (which is not one of the best) is later than Jesus, and "grew up to explain the delay in the coming of the Kingdom, and to point out how the intervening time—of uncertain duration—should be spent."

Matthew 25:1. After "bridegroom" add "and the bride."
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Verses 1-13
Matthew 24:42 to Matthew 25:13. Abbreviating Mark 13:33-37, with its simile of the absent householder, into one verse (Matthew 24:42; cf. Luke 21:36), Mt. inserts (a) the short simile of a householder off his guard, (b) the longer one describing the absent master and the careful and careless stewards (for these cf. Luke 12:39-48), (c) the parable of the bridesmaids (Mt. only). At Matthew 25:13 he repeats Mark 13:33, the starting-point of his inserted material. Note that in (a) the Parousia is boldly likened to the coming of a thief (cf. 1 Thessalonians 5:2), in (b) the lesson is taught that every disciple must play his part loyally in the brotherhood. In its present form the parable may point to the contrast between faithful and heedless leaders of the early Church. "One looks after his flock, the other neglects and maltreats them, and seeks his own advantage" (Montefiore, p. 743).—cut him asunder (Matthew 5:1) possibly means" discharge him from his service." See Moulton and Milligan, Vocabulary, p. 165, and cf. EGT. In (c) the Parousia is compared to a wedding procession. The contrast between the ready and the unready is again brought out, and the moral is the same as in the preceding illustrations. "Be prepared for Messiah's advent; it is too late to repent after His arrival." This parable is a good instance of the futility of trying to squeeze a meaning out of every detail. Montefiore thinks the parable (which is not one of the best) is later than Jesus, and "grew up to explain the delay in the coming of the Kingdom, and to point out how the intervening time—of uncertain duration—should be spent."

Matthew 25:1. After "bridegroom" add "and the bride."

Verses 14-30
Matthew 25:14-30. The Parable of the Talents (cf. Luke 19:11-27).—There is also a resemblance to Mark 13:33-37, especially Matthew 25:34. Loisy thinks this parable had originally no reference to the Parousia and the Judgment, but was simply meant to show that reward in the Kingdom of Heaven is proportionate to merit. As it stands, however, it is akin to the preceding parable of the bridesmaids. Though the Parousia be long delayed (Matthew 25:19) it will surely come, and those who wish to share its blessings must use the time of waiting wisely; they must employ the endowments God has given them in His service, which is that of their fellow-men. All parties will be the better for this—God, the individual, and the community. Gifts that are not employed are lost; capacity is extirpated by disuse. The real reward (despite Matthew 25:28, which really serves to bring in Matthew 25:29) is a place in the Kingdom to share in the Messianic joy (Matthew 25:21), and as the two-talent man gets the same guerdon as the five-talent man, it is not a question of much or little, but of loyal purpose and honest endeavour.

"In God's clear sight high work we do,

If we but do our best."

The excuse of the one-talent man is part of the paraphernalia of the parable, not to be pressed as a conception of God. Even if the man held this mistaken notion, he should have acted more zealously and so won his master's praise. Possibly the parable originally ended with Matthew 25:29; the extra punishment of Matthew 25:30 seems needless. It may reflect the feeling of the early Church that something more than mere deprivation awaited the unprofitable servant.

Verses 31-46
Matthew 25:31-46. The Day of Judgment (Mt. only).—Though the nations are gathered before the Son of Man as judge, they pass into the background in the trial which is really that of the Christian Church, unless indeed the assumption is that all the nations have become Christian ere the Judgment. For the sheep and the goats cf. Ezekiel 34:17 ff. Note the sudden transition to the title "King" (Matthew 25:34). Have we here another adaptation to the Parousia of a parable in which originally the King was the central figure, or simply the development of a passage like Enoch 62f.? For the test cf. Matthew 10:40 ff., Matthew 18:5; it even goes beyond these sayings, for in my name" is not here required. The act of love is all-sufficient, yet it is "in Christ's name," "for Christ's sake," that Christians have ever since so acted. For an OT parallel cf. Isaiah 58:7. The best rabbinical thought placed "performance of kindnesses" above mere almsgiving. The visiting of prisoners may point to a time when persecution had set in. From the principle of the worth of every human being as a brother of Jesus, a child of God, laid down in Matthew 25:40, have sprung all the "Gesta Christi," the achievements of Christianity in the sphere of philanthropy, education, the uplifting of the despised and downtrodden, the ingathering of the outcast. See further, p. 670.

Matthew 25:32. The idea is that of a universal resurrection for judgment (cf. Daniel 12:2).

Matthew 25:34. prepared for you implies foreknowledge and election (cf. Matthew 20:23), yet the following verses assume human responsibility.

Matthew 25:40. This picture of the Messiah as full of human love and sympathy is unknown to the warrior-king of Jewish Apocalyptic.

Matthew 25:41. The punishment of fire (cf. Matthew 3:10) is not prepared "for you," but for the wicked angels.
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Verses 1-5
Matthew 26:1-5. The Decision of the Chief Priests (Mark 14:1 f.*).—Mt. enlarges a simple statement of fact into a prediction by Jesus, and places the meeting of the conspirators in the house of Caiaphas. Luke 22:1 f. is briefer even than Mk.

Verses 6-13
Matthew 26:6-13. The Anointing of Jesus (Mark 13:3-9*)—Mt. follows Mk. very closely, though abbreviating somewhat, e.g. in Matthew 26:7; Matthew 26:9; Matthew 26:11. It is the Fourth Gospel that assigns the anointing to Mary of Bethany and the remonstrance to Judas. In Mk. it is "some," in Mt. "the disciples," who grumble—thus there is a gradual defining of the culprit. In Mt. Jesus does not hear the murmuring, but "perceives" it.

Verses 14-16
Matthew 26:14-16. The Betrayal (Mark 14:10 f.*, Luke 22:3-6).—Mt., who omits the three hundred pence of the preceding incident, alone tells us that Judas received thirty pieces of silver. This is due to Zechariah 11:12 f. Note how, in contrast to Mk. and Lk., he makes greed the motive of Judas.

Verses 17-19
Matthew 26:17-19. Preparation for the Last Supper (Mark 14:12-16*, Luke 22:7-13).—Mt. again abbreviates. The instruction is given to the Twelve (not to two—in Lk., Peter and John), and they go direct to the friend (a disciple who would understand the phrase "My time is at hand") at whose house the festival is to be kept; nothing is said about the man with the pitcher.

Verses 20-25
Matthew 26:20-25. Jesus Reveals the Treachery of Judas (Mark 14:17-21*, Luke 22:14 ff., Luke 22:21 ff.).

Matthew 26:25, which (cf. John 13:26) makes Jesus fix the guilt on Judas, is peculiar to Mt. The phrase "thou hast said" is found again in Matthew 6:4 and Matthew 27:11. In Matthew 26:23 note "he that dipped" instead of Mk.'s "dippeth."

Verses 26-29
Matthew 26:26-29. The Bread and the Wine (Mark 14:22-25*: Luke 22:17-20 has a different arrangement).—Mt. is practically identical with Mk., but adds (Matthew 26:28) that the "blood of the covenant which is shed for many" is "unto remission of sins" (cf. Mark 10:45, Hebrews 9:22), and that when Jesus drinks the new wine in His Father's Kingdom (Mt. "kingdom of heaven," Lk. "kingdom of God") it will be with the disciples.

Verses 30-35
Matthew 26:30-35. Prediction of the Disciples' Desertion (Mark 14:26-31*).—In Lk. (Luke 22:31-34) the prediction is confined to Peter. Note in Mt.'s narrative (a) the disaster is to be "this night," (Matthew 26:31), (b) one cockcrow, (c) the omission of Peter's "exceeding vehement" denial.

Verses 36-46
Matthew 26:36-46. Gethsemane (Mark 14:32-42*, Luke 22:39-46).—Mt. is in closest agreement with Mk., except that he gives the words of the second prayer and states definitely that Jesus prayed a third time.

Matthew 26:45. A question (see Moffatt's tr.).

Verses 47-56
Matthew 26:47-56. The Arrest (Mark 14:43-50*, Luke 22:47-53).—Mt. omits Judas' request that Jesus should be led away safely, but inserts a word of Jesus to Judas (Matthew 26:50; cf. Luke 22:48). When the servant's ear is cut off. Jesus rebukes the use of force (John 18:11 gives a different reason). Lk. alone records a miracle of healing, Jn. gives the wounded man's name. With Matthew 26:52 cf. Revelation 13:10—apparently the precept (like the example) was a guiding principle of the primitive Church in time of persecution. The phrase "In that hour" (Matthew 26:55) picks up the story of Matthew 26:50.

Verses 57-68
Matthew 26:57-68. The Trial before the Sanhedrin (Mark 14:53-63*; see also Luke 22:54 f., Luke 22:66-71).—There are no striking divergences from Mk.'s narrative.

Matthew 26:57. Apparently we are to think of the Sanhedrin as having been in (informal) session since Matthew 26:3.

Matthew 26:58. Peter comes "to see the end," not "to warm himself" as in Mk.

Matthew 26:59. Syr. Sin. says "witness" (so Mk.), not "false witness."

Matthew 26:61 is more simple and perhaps more original than Mk.

Matthew 26:63. Caiaphas demands that Jesus should take an oath. We should perhaps take the ambiguous reply, "Thou hast said," as a refusal (cf. Matthew 5:34) to do this. Mk. has interpreted it as an affirmation of Messiahship.

Matthew 26:64. from henceforth: this adverb (cf. Matthew 26:29; Matthew 23:39) here refers to a single moment in the future. It is not to be taken with "I say." Jesus is here no doubt speaking of Himself. For the thought cf. Daniel 7:13, Psalms 110:1. "The power" is a Jewish periphrasis for God. Note Lk., "the power of God."

Verses 69-75
Matthew 26:69-75. Peter's Denial (Mark 14:66-72*, Luke 22:56-62).—Mt. still keeps closely to Mk., except that (as in Matthew 26:34) he makes one cockcrow suffice. The second challenge (Matthew 26:71) is from another maid (in Lk. a man), and is answered with an oath. Mt. also notes that it was Peter's dialect that stamped him as a Galilean.
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Verse 1-2
Matthew 27:1 f. Jesus Brought to Pilate (Mark 15:1*).

Matthew 27:1. took counsel: or "made up their minds"—the actual sentence lay outside their power.

Verses 3-10
Matthew 27:3-10. The Death of Judas.—Mt. only, but for a variant account see Acts 1:18 f. This section breaks the narrative, and its historicity is not beyond question. The evangelist has in mind Zechariah 11:12 f.*, which he curiously attributes to Jeremiah, influenced perhaps by Jeremiah 32:6-15; Jeremiah 18:2. There was in Jerusalem a cemetery for strangers, or more likely for criminals, known as the "field of blood" (possibly before it was so used it had been called "the potter's field"), and the story here given is the Christian explanation of the name.

Matthew 27:5. treasury: cf. mg. of Zechariah 11:13. The difference in Heb. is between tsr' and ytsr.

Matthew 27:6. Cf. Deuteronomy 23:18.

Matthew 27:9 f. "The story has influenced the text just as the original text influenced and modelled the story."

Matthew 27:10. they gave: read "I gave" (mg.).

Verses 11-26
Matthew 27:11-26. Jesus before Pilate (Mark 15:1-15*, Luke 23:1-3; Luke 23:18-27).—Mt. follows Mk. closely, but has an additional source of information on which he draws for Pilate's wife's dream and Pilate's handwashing. This source may also be the origin of the reading "Jesus Barabbas" (Matthew 27:16, Syr. Sin. and Origen), a reading which gives point to Pilate's question in Matthew 27:17 (Jesus Barabbas or Jesus "Messiah"?). Such a name would be quite natural. In place of Mk.'s information about Barabbas, Mt. simply says he was "a notable prisoner"; he also makes Pilate anticipate the demand for a release.—Jesus who is called Christ (Matthew 27:17; Matthew 27:22) is a phrase which would be more natural on the lips of an early Christian than on Pilate's. The whole narrative intensifies the guilt of the Jews; there is little doubt that Matthew 27:25 has been largely responsible for the malignity with which "Christian" communities and individuals long pursued Jews.

Verses 27-31
Matthew 27:27-31. The Soldiers Mock Jesus (Mark 15:16-20*, which Mt. rearranges and slightly expands).—Lk. (Luke 23:11) makes something of the kind happen at Herod's house, but there is some doubt about the text.

Verses 32-44
Matthew 27:32-44. The Crucifixion (Mark 15:21-32*, Luke 23:26-43).—Mt. still follows Mk. clearly, the chief alterations being (a) "gall" (Matthew 27:34) for "myrrh" (this is due to Psalms 69:21, and turns a kindly act into a cruel one); (b) Matthew 27:36; (c) the addition of "if thou art the SOD of God" (Matthew 27:40); (d) Matthew 27:43, from Psalms 22:8 and Wisdom of Solomon 2:18.

Verses 45-56
Matthew 27:45-56. The Death of Jesus (Mark 15:33-41*, Luke 23:44-49).

Matthew 27:48 f. is to be preferred to Mark 15:36. vv. Matthew 27:51-53 is found only in Mt., and may have as its basis Ezekiel 37:12.—after his resurrection: a still later insertion to fit the statement that Christ was "the first fruits of them that sleep." We can hardly suppose that the original account of the miracle represented them as staying alive in their tombs from Friday afternoon till Sunday morning. The phrase "the holy city" (cf. Matthew 4:5) is picturesque. By "the saints" the writer probably meant devout Jews of the type of Simeon (Luke 2), or even patriarchs, prophets, and martyrs. According to Mt. not only the centurion but his comrades were impressed—but by the earthquake.

Verses 57-61
Matthew 27:57-61. The Burial of Jesus (Mark 15:42-47*, Luke 23:50-56).—Mt. is the briefest of the three; he omits Pilate's inquiry of the centurion (which Mk. gives) and the description of Joseph (Mk., Lk.). He simply calls him "a rich man, Jesus' disciple." Perhaps he thought that by calling him "a councilor" he might be grouping him with those who condemned Jesus; "a rich man" may be a reminiscence of Isaiah 53:9.

Verses 62-66
Matthew 27:62-66. The Guarding of the Tomb (Mt. only).—The story arose as a reply to Jews who averred that the disciples had removed the body of Jesus, itself a reply to the disciples' assertion of the empty grave (cf. Matthew 28:11-15). It is a relic of controversy "in which each side imputed unworthy motives to the other and stated suggestions as established facts."—the day after the preparation (Matthew 6:2) is a curious paraphrase for "the Sabbath."
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Verses 1-10
Matthew 28:1-10. The Empty Tomb (Mark 16:1-8*, Luke 24:1-12).—Mt. is here not so close to Mk., except in Matthew 28:5-7. The note of time in Matthew 28:1 is not clear; the Sab bath would end at sunset on Saturday.—began to dawn ought perhaps to be rendered "drew on" (cf. Luke 23:54* and mg.). In this case Mt. describes a resurrection on Saturday evening. (See Allen, Comm. on Mk., pp. 188-190.) He mentions only the two Maries (omitting Salome), and says nothing about their desire to anoint the body: the sealed and guarded tomb prevented this. None of the Gospels record the actual exit of Jesus, and it is not clear whether Mt. means us to understand that the earthquake and the angel came before or simultaneously with the women. "Became as dead men" (Matthew 28:4)=fainted. Matthew 28:9 f. is peculiar to Mt., though there is a link with John 20:17, where we should render "Do not keep clinging to me." There is a certain redundancy in these verses after Matthew 28:5-7.

Verses 11-15
Matthew 28:11-15. The Guard and the Jewish Authorities (Mt. only).—The paragraph is the sequel to Matthew 27:62-66*.

Matthew 28:15. unto this day: the date when the Gospel was written.

Verses 16-20
Matthew 28:16-20. Conclusion. Jesus Appears in Galilee.—"The mountain" (Matthew 28:16) reminds us of Matthew 5:1 or Matthew 17:1. The statement that "some (rather, they) doubted" brings the narrative into line with Luke 24:37, John 20:25, and in any case points to the gradual nature of the growth of the Resurrection belief.

Matthew 28:18 reminds us of Matthew 11:27, but is not like Jesus, and is best taken as "a rsum of the Christian faith and the Church's mission."

Matthew 28:19 reflects the change in that mission brought about by the Jews' rejection of Jesus, who had regarded His work as confined to Israel. The Church of the first days did not observe this world-wide command, even if they knew it. The command to baptize into the threefold name is a late doctrinal expansion. In place of the words "baptizing . . . Spirit" we should probably read simply "into my name," i.e. (turn the nations) to Christianity, or "in my name," i.e. (teach the nations) in my spirit.

Matthew 28:20. Jesus as the new lawgiver (cf. Matthew 16:17-19, Matthew 18:16-20, and the Sermon on the Mount). Note that instead of the promise of a second Advent (Acts 1:11 and Paul) we have the more satisfactory assurance of the constant and immediate presence of Jesus with His followers (cf. John 14-16). The promise recalls Matthew 18:20 and the Jewish idea of the Shekinah. It forms a worthy ending to the Gospel* the most worthy of all the four.

