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Joseph Charles Philpot (1802 - 1869) was known as "The Seceder". He resigned from the Church of England in 1835 and became a Strict & Particular Baptist. While with the Church of England he was a Fellow of Worchester College, Oxford. After becoming a Strict and Particular Baptist he became the Editor of the Gospel Standard magazine and served in that capacity for twenty years.

Educated at Oxford University, he was elected a fellow of Worcester College, and appeared to have a brilliant scholastic career before him. But he was brought into solemn concern spiritually and the Lord led him into the ministry. He first preached in the Established Church at Stadhampton (Oxfordshire). In 1835, however, he was constrained, for the truth's sake, to sever his connection with the Church of England and to resign his curacy and his fellowship. The letter to the provost stating his reasons was published and went into several editions.

The same year, he was baptized by John Warburton at Allington (Wilts). The rest of his life was spent ministering among the Strict Baptists. For 26 years, he held a joint pastorate at Stamford (Lines) and Oakham (Rutland). In addition for over twenty years, he was editor of "The Gospel Standard", where many of his sermons first appeared.

Introduction

01 Chapter 1 

Verse 23 

Matthew 1:23 
"And they shall call his name Emmanuel, which being interpreted Isaiah , God with us." Matthew 1:23 

We must never, even in thought, separate the human nature of our adorable Redeemer from his divine. Even when his sacred body lay in the grave, and was thus for a small space of time severed from his pure and holy soul by death and the tomb, there was no separation of the two natures, for his human soul, after he had once become incarnate in the womb of the Virgin, never was parted from his Deity, but went into paradise in indissoluble union with it. It is a fundamental article of our most holy faith that the human nature of the Lord Jesus Christ had no existence independent of his divine. In the Virgin"s womb, in the lowly manger, in the lonely wilderness, on the holy mount of transfiguration, in the gloomy garden of Gethsemane, in Pilate"s judgment hall, on the cross, and in the tomb, Jesus was still Immanuel, God with us. And so ineffably close and intimate is the conjunction of the human nature with the divine, that the actings of each nature, though separable, cannot and must not be separated from each other. Thus, the human hands of Jesus broke the seven loaves and the fish; but it was God-man who multiplied them so as to feed therewith four thousand men, besides women and children. The human feet of Jesus walked on the sea of Galilee; but it was the Son of God who walked on the waves to the ship. The human lips of Jesus uttered those words which are "spirit and life" ( John 6:63), but it was the Son of the living God who spoke them ( John 6:69). The human hands and feet of Jesus were nailed to the cross; but the blood shed by them was indeed divine, for all the virtue and validity of Deity were stamped upon it ( Acts 20:28). 

02 Chapter 2 
03 Chapter 3 
04 Chapter 4 
Verse 4 

Matthew 4:4 
"Man shall not live by bread alone, but by every word that proceeds out of the mouth of God." Matthew 4:4 

"Man shall not live by bread alone." There is heavenly food to support his soul, as well as natural food to support his body. If a man is supported spiritually by every word that proceeds out of the mouth of God, if this be the only food the Lord"s people enjoy, how little they have! If you and I have no more religion than that which comes from what God has spoken into our soul; if that be the bread we are to live upon; if that be the strength of our heart; if that be our living portion and our dying sufficiency—how it narrows up our religion into so small a compass, that sometimes we seem to require a microscope to see whether we have any or not. 

But thus we learn this lesson, "that man lives not by bread alone." He cannot live by doctrines in the head. He cannot live by bodily gestures. He cannot live by rites and forms and ceremonies. He cannot live by anything that springs from the creature. His life is first given by God, and his life is maintained by every word that proceeds out of the mouth of God. What the Lord teaches, he knows; what the Lord works, he feels; what the Lord gives, he possesses; what the Lord speaks to his heart, he has in his soul, as from the lips of the sovereign Majesty himself. 

But what a narrow path is this! How it cuts up all creature righteousness! How it lays the creature low in the dust of abasement! With all your religion, you have none but what God gives, nor can you procure a grain; for you have to live, not by bread alone, as in your natural life, but on every word that proceeds out of the mouth of God. How then are you spiritually to live, except from time to time the Lord speak a word to your soul? 

05 Chapter 5 

Verse 3 

Matthew 5:3 
June26 

"Blessed are the poor in spirit." Matthew 5:3 

Spiritual poverty is a miserable feeling of soul-emptiness before God, an inward sinking sensation that there is nothing in our hearts spiritually good, nothing which can deliver us from the justly merited wrath of God, or save us from the lowest hell. 

And intimately blended with the poignant feelings of guilt and condemnation, there is a spiritual consciousness that there is such a thing enjoyed by the elect as the Spirit of adoption, that there are such sweet realities as divine manifestations, that the blood of Jesus Christ is sprinkled by the Holy Spirit upon the consciences of the redeemed to cleanse them from all guilt and filth. 

And thus by comparing its own needs with their blessings, and having an inward light wherein the truth of God"s word is seen, and an inward life whereby it is felt, a soul wading in the depths of spiritual poverty, is brought to feel that it must be the manifestation of the light of God"s countenance which can alone deliver; that it must be the testimony of God spoken by his own lips to the heart that alone can save; and that the lack of this is the lack of everything that can manifest it to be a vessel of mercy here, and fit it for, as well as carry it into, eternal glory and bliss hereafter. 

To be poor, then, is to have this wretched emptiness of spirit, this nakedness and destitution of soul before God. Nor is it, perhaps, ever more deeply felt than in the lonely watches of the night, when no eye can see, nor ear hear, but the eye and ear of Jehovah; in these solemn moments of deep recollection, when the stillness and darkness around us are but the counterpart of the stillness and darkness of the soul, he that is spiritually poor often feels how empty he is of everything heavenly and divine, a sinking wretch without a grain of godliness; and without drawing too rigid a line of exclusion, we may unhesitatingly say that he who has never thus known what it is to groan before the Lord with breakings-forth of heart as a needy, naked wretch, he that has never felt his miserable destitution and emptiness before the eyes of a heart-searching God, has not yet experienced what it is to be spiritually poor. 



Verse 6 

Matthew 5:6 
"Blessed are those who hunger and thirst after righteousness—for they shall be filled." Matthew 5:6 

Hunger is a painful sensation. It is not merely an appetite for food; but an appetite for food attended with pain. So spiritually. It is not merely a desire after Christ that constitutes spiritual hunger. "The sluggard desires, and has nothing." But it is a desire attended with pain; not merely a wish for spiritual food, but also with such painful sensations, that unless this appetite is satisfied, the soul must perish and die. Nothing short of this constitutes spiritual hunger. There are many who say, "I have a desire." If it be a spiritual desire, it will be granted. But spiritual desire is always attended with painful sensations which many are completely ignorant of who profess to have a desire. "The desire of the slothful kills him." Why? Because he rests satisfied with a desire, and never takes the kingdom of heaven by violence. 

The expression "thirst" conveys a still larger meaning. Hunger is more supportable than thirst. People die sooner when left without water than without food. Intense thirst is perhaps the most painful of all bodily sensations that a human being can know. The Spirit has therefore made use of this figure in order to convey the intense desire of a living soul—that he must have Christ, or perish—must feel his blood sprinkled upon the conscience, or die in his sins—must "know him, and the power of his resurrection," or pass into the gloomy chambers of eternal woe—must have the presence of Jesus sensibly realized, and the love of God shed abroad, or else of all men be the most miserable. 



Verse 16 

Matthew 5:16 
"Let your light so shine before men, that they may see your good works, and glorify your Father which is in heaven." Matthew 5:16 

To glorify God is the highest ambition of angels. The brightest seraph before the throne has no higher aim, no greater happiness, than to bring glory to his name. And yet a poor sinner on earth may glorify God as much, and in some way more, than the brightest angel in the courts of eternal bliss. What different views the eyes of God and the eyes of men take of events passing on the earth. What glory is brought to God by all the victories gained by one country over another? I have thought sometimes that a poor old Prayer of Manasseh , or feeble, decrepit woman, lying on a workhouse pallet, fighting with sin, self and Satan, yet enabled amid all to look to the Lord Jesus, and by a word from his lips overcoming death and hell, though when dead thrust into an cheap coffin, to rot in a pauper"s grave, brings more glory to God than all the exploits of Nelson or Wellington, and that such victories are more glorious than those of Waterloo or Trafalgar. 

It is true that the parish officers will not proclaim such a victory; nor will bells ring or cannons roar at such exploits; but the God of heaven and earth may get more glory from such a despised creature, than from all the generals and admirals who have ever drawn up armies in battle, or sunk hostile fleets beneath the wave. Truly does the Lord say, "My thoughts are not your thoughts, neither are your ways my ways." 

It is indeed astonishing that glory should be brought to his great name by what his people do and suffer upon earth; that their feeble attempts to believe, to love, and to hope in him; to speak well of his name; and to adorn his doctrine in their life and conversation, should redound to his honor and praise. Wondrous indeed is it that a poor, insignificant worm, whom perhaps his fellow-mortal will scarcely deign to look at, or passes by with a shrug of contempt, should add glory to the great God that inhabits eternity, before whom the highest angels and brightest seraphs bow with holy adoration! 

Well may we say, "What are all the glorious exploits that men are so proud of, compared with the tribute of glory rendered to God by his suffering saints?" You may feel yourself one of the poorest, vilest, neediest worms of earth; and yet if you believe in the Lord Jesus Christ with a living faith, hope in his mercy, love his dear name, and in your vocation adorn his doctrine by a godly, consistent life, you are privileged above princes and nobles, yes, even above crowned heads, and all the glory of Prayer of Manasseh , because you are bringing glory to God. 

It matters not what may be your station in life. You may be a servant, master, wife, husband, child; your rank and station may be high or low; but whatever it be, still in it you may bring glory to God. If a servant, by obedience, cleanliness, industry, and attention to the directions of your master or mistress. If a master or mistress, by kindness and liberality to your dependents, and doing all that you can to render the yoke of servitude light. There is not a single Christian who may not glorify God, though in worldly circumstances he be, or seem to be, totally insignificant. Glory is brought to God by those who live and walk in his fear, and more sometimes by the poor than by the rich. Only adorn the doctrine of God in all things, and you will bring glory to God in all things. 



Verse 20 

Matthew 5:20 
"For I say unto you, That except your righteousness shall exceed the righteousness of the scribes and Pharisees, you shall never enter into the kingdom of heaven." Matthew 5:20 

There are three kinds of righteousness, or at least three kinds of righteousness which bear that name. There is inherent righteousness, of which we have none. There is imputed righteousness, which is all our justification. And there is imparted righteousness, when God the Spirit makes us new creatures, and raises up in the heart that "new Prayer of Manasseh , which after God" (that Isaiah , "after the image of God") "is created in righteousness and true holiness." When the Lord, therefore, said, "Except your righteousness shall exceed the righteousness of the scribes and Pharisees, you shall never enter into the kingdom of heaven," he did not mean only an external righteousness wrought out by his obedience to the law for them, but an internal righteousness wrought out by the Holy Spirit in them. Thus we read of the inward as well as the outward apparel of the Church, "The King"s daughter is all glorious within; her clothing is of wrought gold." Two kinds of righteousness belong to the Queen; her imputed righteousness is her outward robe, "the clothing of wrought gold;" but imparted righteousness is her inward adorning, which makes her "all-glorious within." This inward glory is the new man in the heart, with all his gifts and graces, what Peter calls "the divine nature," "Christ in the heart, the hope of glory." 

06 Chapter 6 

07 Chapter 7 

08 Chapter 8 

09 Chapter 9 

Verse 12 

Matthew 9:12 
"Those who are whole need not a physician, but those who are sick" Matthew 9:12 

"It is not the healthy who need a doctor, but the sick." Matthew 9:12 

A physician is useless without a case; and the harder the case, the wiser and better physician we need. Thus a guilty conscience is a case for atoning blood, a wounded spirit for healing balm, a filthy garment for a justifying robe, a drowning wretch for an Almighty hand, a criminal on the gallows for a full pardon, an incurable disease for a heavenly physician, and a sinner sinking into hell for a Savior stooping down from heaven. A man with a real case must have a real salvation. He is no longer to be cheated, deluded, and tricked with pretenses, as a nervous patient is sometimes cured with fake pills; but he must have a real remedy as having a real disease. 

Christ in the Bible, Christ sitting as an unknown Savior in the heavens, Christ afar off, unmanifested and unrevealed, is no Christ to him. "Near, near; let him come near; in my heart, in my soul, revealed in me, manifested unto me, formed within me—this, this is the Christ I need. O for one drop of his atoning blood, one smile of his blessed countenance, one testimony of his love, one gleam of his justifying righteousness!" And thus when this divine Redeemer appears in his garments stained with blood, the sinking soul hails his approach, the fowls of the mountains take flight, the beasts of the earth slink off to their dens, the dreary stump pushes forth its shoots, and the voice sounds forth from the inmost depths of the soul, "This is our God; we have waited for him, and he will save us. This is the Lord, we have waited for him; we will be glad and rejoice in his salvation." 

10 Chapter 10 

11 Chapter 11 

Verse 5 

Matthew 11:5 
"The poor have the gospel preached to them." Matthew 11:5 

What is the gospel? Is not the gospel a proclamation of pure mercy, of super-abounding grace? Does it not declare the loving-kindness of God in sending his only-begotten Son to bleed and die, and, by his obedience, blood, and merit, to bring in a salvation without money and without price? Is not this the gospel? Not clogged by conditions, nor crippled by anything that the creature has to perform; but flowing freely forth as the air in the skies? The poor to whom the gospel is preached, value it; it is suitable to them; it is sweet and precious when the heart is brought down. But if I stand up in religious pride, if I rest upon my own righteousness, if I am not stripped of everything in the creature, what is the gospel to me? I have no heart to receive it; there is no place in my soul for a gospel without money and without price. 

But when I sink into the depth of creature poverty, when I am nothing and have nothing but a mass of sin and guilt, then the blessed gospel, pardoning my sins, covering my naked soul, shedding abroad the love of God, guiding me into everything good, and leading me up into enjoyment with a Three-One God, becomes prized. When such a pure, such a blessed gospel comes into my heart and conscience, has not my previous poverty of spirit prepared me for it? Has not my previous beggary and necessity made a way for it, made it suitable to me, and when it comes, makes it precious to me? We must, then, sink into poverty of spirit, that painful place, in order to feel the preciousness, and drink into the sweetness and blessedness of the gospel of the grace of God. 

"The dead are raised up." Matthew 11:5 

"The dead are raised up." The "dead" are those who by nature are dead in sin. These dead are raised up when life from God visits their souls. They are raised up to faith in Jesus, raised up to hope in his name, raised up to a sense of his dying love to their souls, raised up from doubt and fear, raised up from the depths of despondency, to look unto him and be saved. What a mercy it is that the Lord of life and glory still puts forth the same power in the hearts of his people, that he once put forth in their bodies, and that he raises them up from their state of death and deadness! 

Do we not often feel so dead, as though we had not a particle of the grace of God? So dead, that it seems scarcely possible to have a sensation of spiritual life again? So dead, that we almost fear whether the power of God was ever felt in our hearts? Now, the Lord raises up life and feeling in our souls, by putting forth the same power that called Lazarus out of the tomb. And every lifting up of the heart towards him, every panting desire to know him, and the power of his resurrection, every breathing of tender affection, every sigh, cry, and groan, yes, every feeling, however short, however transient, Godwards, is a proof that the Lord of life and glory is still putting forth his power in the hearts of his people. 



Verse 6 

Matthew 11:6 
Matthew 11:6 And blessed is Hebrews , whosoever shall not be offended in me. 

What is the feeling of your heart toward Jesus? What is the solemn desire of your soul? that he would come and make your heart his abode? that he would visit your soul with the light of his countenance? that he would sprinkle his blood upon your conscience? that he would make himself very near, very dear, and very precious? Do you count one word from his lips worth a thousand worlds? a smile of his countenance worth thousands of gold and silver? Then you are blessed. You are not stumbling upon the dark mountains of error. You are not stumbling at the perfections of the Son of God. You are not offended at a free gospel, an unconditional salvation. 

No; the Lord in mercy has slaughtered your prejudices, subdued your enmity, and brought you to receive the gospel as a little child. "Well," but some may say, "I believe all this; but, then, I have doubts and fears whether the Lord has begun his work in me, whether I am one of his family. I cannot enjoy the power of truth as I could wish." But does not the Lord say, "Blessed is the man who does not fall away on account of me." You are not offended and stumbled at Jesus. And he that does not fall away on account of him, but is enabled to receive him as the Christ of God, to look to him, to believe in him, and at times to feel him precious—he comes under the blessing which makes rich, and adds no sorrow with it. 



Verse 25 

Matthew 11:25 
"At that time Jesus answered and said, I thank you, O Father, Lord of heaven and earth, because you have hidden these things from the wise and prudent, and have revealed them unto babes." Matthew 11:25 

Whatever religious knowledge, whatever carnal Wisdom of Solomon , or whatever worldly prudence a man may be possessed of, if he is devoid of the life of God in his soul, he is destitute of the workings of godly fear, he has no solemn awe or reverence for Jehovah, he has never seen his sins in the light of God"s countenance, he has never trembled at "the wrath to come," he has never prostrated himself with a reverential spirit before the eyes of a heart-searching Jehovah, who sees into the secret recesses of his bosom. 

But all his knowledge, and all his Wisdom of Solomon , and all his prudence leave him just where they found him—unconverted carnal, sensual, worldly, "dead in trespasses and sins." All his wisdom never reached beyond the surface; it never broke up the crust of unbelief, so as to enter through that seared crust into the conscience, and produce living effects in it, as made tender by the touch of God"s finger. But his knowledge, his Wisdom of Solomon , his prudence are all floating in his mere judgment, and never descend into the depths of his heart. 

God hides then the workings of spiritual fear from those who are "wise and prudent." He does not condescend to manifest himself to them; he does not show them light in his light; he does not reveal himself to their consciences; he does not come with power into their hearts; he does not take the veil of unbelief and blindness from their carnal minds, and show them himself; he takes them not where he took Moses, into the cleft of the rock, "where his glory passed by;" he deals not with them as he dealt with Isaiah , when he manifested to him the glory of the Lord in the temple; he discovers himself not to them as he did to Job , when "he abhorred himself in dust and ashes." All their knowledge of God, therefore, is an external, intellectual knowledge, a mere exercise of the faculties of the mind, without any spiritual teaching, or any special revelation of the presence, power, glory, and majesty of God to their consciences. 

But the babe, the living babe in Zion has "the fear of the Lord," in his soul, "as the beginning of wisdom." And therefore, having this fountain of life within, he has it springing up in spiritual exercises. As the Apostle speaks, he "serves God acceptably with reverence and godly fear;" he dare not rush with presumption into his holy presence. When he comes into his sanctuary a solemn dread from time to time falls upon his spirit. He has the feelings of Isaiah when he cried—"I am a man of unclean lips; for my eyes have seen the King, the Lord of hosts;" the feelings of Jacob when he was afraid, and said, "How dreadful is this place!" the feelings of Moses, when he stood by the burning bush, and put his shoes from off his feet, for the spot whereon he stood was holy ground; the feelings of the high priest in the temple, on that mysterious day of atonement, when he entered alone, "not without blood," into the sanctuary, the holy of holies, and beheld the Shechinah, the Divine presence as a cloud resting on the mercy-seat. 

The babe, then, has these exercises of godly fear, which carnal, unhumbled, worldly-wise professors know nothing of. And though the babe, at times, seems to have no religion which he can really call spiritual or which satisfies himself, yet he has that tenderness, awe, and reverence which the carnal professor, however high in doctrine, however soaring in vain confidence, is utterly unacquainted with. 



Verse 28 

Matthew 11:28 
"Come unto me, all you that labor and are heavy laden, and I will give you rest." Matthew 11:28 

When we rest, we find relief for our weary limbs. So spiritually. When the soul comes to Jesus, he gives it rest and relief from its burdens; as well as deliverance from anxiety, and cessation from the labor that distresses and distracts it. He promises to give this—"Come unto me, and I"—who else can do it? None, either in heaven or earth—"Come unto me, all you that labor and are heavy laden, and I will give you rest." How? 

By communicating to the soul out of his infinite fullness, by sprinkling upon the conscience his atoning blood, by shedding abroad in the heart his dying love, and enabling the soul to believe on his name, and cling to his Person. In this there is rest—nothing else will do it—nothing else will give it. Other remedies will leave us at last under the wrath of God. But he that comes to and leans upon Jesus, his finished work, his dying love, will have rest here and heaven hereafter. 

Are not our poor minds often restless, often anxious, and pensive, because of a thousand doubts, perplexities, painful trials, and grievous afflictions—do they not all make your spirit weary and restless within you? There never can be anything but restlessness while we move round this circle of sin and self. But when by precious faith we come out of our own righteousness, our own strength, our own Wisdom of Solomon , our own worthiness; come to, believe in, hang upon, and cleave unto the Person, blood, and work of the only-begotten Son of God, so as to feel a measure of his preciousness in our hearts—then there is rest. This is solid, this is abiding, this is not delusive; this will never leave the soul deceived with false hopes. No, it will end in eternal bliss and glory—in the open vision of eternal love—in seeing him face to face whom the soul has known, looked to, believed in, and loved upon earth. 

12 Chapter 12 

Verse 20 

Matthew 12:20 
"A bruised reed shall he not break, and smoking flax shall he not quench, until he sends forth judgment unto victory." Matthew 12:20 

The gracious Man of Sorrows will never ever "break the bruised reed, nor quench the smoking flax." It is true that "he sends forth judgment," for he means to bring the soul down into the dust; but while this judgment is going on, he secretly supports; for he kills that he may make alive; he brings down to the grave that he may bring up. But in sending forth this "judgment," it is "unto victory." Conquest is at the end; victory is sure. There may be a long conflict; a hard and fearful battle, with the garments rolled in sweat and blood; but victory is sure at last; for he will never rest until he fully gains the day. Oh, how Satan would triumph if any saint ever fell out of the embraces of the good Shepherd; if he could point his derisive finger up to heaven"s gate and to its risen King, and say, "Your blood was shed in vain for this wretch, he is mine, he is mine!" Such a boast would fill hell with a yell of triumph. But no, no! it never will be so; the "blood that cleanses from all sin" never was, never can be shed in vain. 

Though the reed is "bruised," it will never be broken; though the flax "smokes," it will never be extinguished; for he that "sends forth judgment" sends it "unto victory." Long indeed may the battle fluctuate; again and again may the enemy charge; again and again may the event seem doubtful. Victory may be delayed even unto a late hour, until evening is drawing on and the shades of night are about to fall; but it is sure at last. 

And it is the Lord who does the whole. We have no power in ourselves to win the battle. Is there one temptation that you can master? Is there any one sin that you can, without divine help, crucify; one lust that you can, without special grace, subdue? We are total weakness in this matter. But the blessed Lord makes his strength perfect in this weakness. We may and indeed must be bruised, and under painful feelings may think no one was so hardly dealt with, and that our case is singular. But without this we would not judge ourselves; and "if we judge ourselves, we shall not be judged of the Lord." If you justify yourself, the Lord will condemn you; if you condemn yourself, the Lord will justify you. Exalt yourself, and the Lord will humble you; humble yourself, and the Lord will exalt you. 

13 Chapter 13 

14 Chapter 14 

Verse 33 

Matthew 14:33 
"Then those who were in the ship came and worshiped him, saying, Truly, you are the Son of God." Matthew 14:33 

What a beauty and blessedness there is in the deity of the Lord Jesus Christ, when viewed by the spiritual eye! Our reasoning minds, it is true, may be deeply stumbled at the doctrine of an incarnate God. My own mind, I know, has sometimes been driven almost to its wits" end by this great mystery of deity and humanity combined in the Person of Christ, for it so surpasses all human comprehension, and is so removed beyond the grasp of all our reasoning faculties. It is not, indeed, contrary to reason, for there is nothing in it impossible or self-contradictory; but it is beyond and above the reach of human thought and tangible apprehension. But when we are led to consider what would be the most certain and most fearful consequences unless the Lord Jesus Christ were what he declares he Isaiah , God as well as Prayer of Manasseh , we are compelled, from the very necessity of the case, to cast ourselves with all the weight of our sins and sorrows upon an incarnate God, as the shipwrecked sailor gladly casts himself upon the rock in the ocean as the only refuge from the devouring sea. 

When we feel what sinners we are, and have been, look down into the depths of the fall, and see in some feeble and faint measure what sin is in the sight of a holy and pure God, what can save us from despair unless we see the deity of the Lord Jesus Christ investing his work upon the cross and his obedience with a merit that shall suffice to justify our guilty souls, wash away our aggravated iniquities, blot out our fearful crimes, and make us fit to appear in the presence of a righteous God? Thus we are sometimes absolutely compelled to throw ourselves on the deity of Christ, as ready to perish, because in such a divine Savior, in such precious blood we see a refuge, and we see elsewhere no other. 

We then feel that if the deity of Christ be taken away, the Church of God is lost. Where can you find pardon? where justification? where reconciliation to God? where atoning blood, if there is no Savior who merited as God, and suffered as man? We might as well leap into hell at once with all our sins upon our head, as a sailor might spring over the prow of a burning ship into the boiling waves, to meet death instead of waiting for it, unless we believe by a living faith in the deity of the Son of God. 

But sometimes we are sweetly led into this glorious truth, not merely driven by sheer necessity, but blessedly drawn into this great mystery of godliness, when Christ is revealed to our souls by the power of God. Then, seeing light in God"s light, we view the deity of Christ investing every thought, word, and act of his suffering humanity with unspeakable merit. Then we see how this glorious fact of deity and humanity in the Person of Immanuel satisfies every need, puts away every sin, heals every wound, wipes away every tear, and sweetly brings the soul to repose on the bosom of God. Sometimes, therefore, from necessity, driven by storms of guilt and waves of temptation, and sometimes sweetly drawn by the leadings and teachings of the Holy Spirit, we lay hold of the hope set before us in the essential deity and suffering humanity of the Son of God, knowing that there is a refuge in him from sin, death, hell, and despair. 

15 Chapter 15 

16 Chapter 16 

17 Chapter 17 

18 Chapter 18 

19 Chapter 19 

20 Chapter 20 

21 Chapter 21 

22 Chapter 22 

23 Chapter 23 

24 Chapter 24 

25 Chapter 25 

26 Chapter 26 

Verse 41 

Matthew 26:41 
"Watch and pray, that you enter not into temptation." Matthew 26:41 

The entering into temptation is a different thing from temptation itself. "Watch and pray, that you enter not into temptation." A temptation presents itself, draws near to us, or we draw near to it. If conscience sounds an alarm, and we keep, so to speak, to the windward of temptation, we are for the present safe. Temptation is a lee shore on which the wind fiercely blows; it is a coast strewed with a thousand wrecks, and with the bleached bones of innumerable drowned mariners. Keep the ship"s head to windward, and she may weather the point; neglect sail and helm, and she will go ashore. 

David and Joseph were exposed to a similar temptation. David entered into it, and fell; Joseph was kept from entering into it, and stood. In the country you often see a footpath across a field; if we keep in it we are safe. But we may be tempted by various objects to diverge a little, to gather a flower, or saunter upon the banks of the river, or make a shortcut across the fields. While we are in the footpath, temptation may be very near, but we have not yet entered into it; we are upon the borders of it, but we have not yet entered into its territory. Few, if any, enter into temptation without falling by it. The FLY hovers round the spider"s web; to touch it is to enter into it. The BIRD flies around the fowler"s snare; to peck at the bait is to enter the trap. The MOTH flutters round the candle; to enter the flame is to burn its wings. 

The Lord"s words were not, "watch and pray against temptation," but "that you enter not into temptation." Few come out of temptation as they entered into it. How clearly James has described the difference between enduring temptation and falling by temptation. He does not say, "Blessed is the man who is free from temptation," but "who endures temptation." Blessed is the man who is kept in the footpath, who sees temptation on every side, but endures it, is not drawn out of the path by it, for "when he is tried, he shall receive a crown of life." He has fought the good fight, won the battle, and shall receive the crown. 

But he adds, "Let no man say when he is tempted, I am tempted by God." He must not say that the Lord presents temptation to him, and is therefore chargeable with it if he falls. "No," says James , "let that thought be abhorred. God cannot be tempted with evil, neither tempts he any man. But every man is tempted when he is drawn away of his own lust and enticed." There is no sin in temptation, for the Lord Jesus was "tempted in all points like as we are, yet without sin." Nor in lust is there practical, though there is speculative sin. It is when the two meet and embrace, and the will consents to the union, silencing the voice of God and conscience, that sin is produced. 

And thirdly, follows the fearful and fatal fruit, "Sin, when it is finished, brings forth death;" that Isaiah , as I understand it, death in the conscience, guilt, condemnation, and misery, and the deadening of all the fruits and graces of the blessed Spirit. 

"The spirit indeed is willing, but the flesh is weak." Matthew 26:41 

Why is flesh so weak? Because it is fallen, because it is sinful, because it has an alliance with the temptation which is presented to it. It is weak against temptation for the same reason that a man who loves strong drink is weak against the offered wine. If we had no inward lusting after evil, no pride, no rebelliousness, no fallen nature, no carnal mind, no vile affections, nothing in us earthly, sensual, or devilish; would we fear temptation? No; for then we would be armored against it; it would be like dipping a match in water. Here our weakness lies. If we could always resist we would conquer, but resist we cannot, except by the special power of God. This is a lesson we all need to learn. The weakness of the flesh manifests itself continually in compliance, in nonresistance, in giving way, in yielding, often almost without a struggle, no, sometimes in acting a worse and more wicked part still. How striking are the words of Hart—"That mariner"s mad part I played, who sees, yet strikes the rock." 

Is there any one that knows and fears God who can say he has never played that mad part; never seen the rock ahead, and yet run upon it; never mourned, sighed, cried, groaned and repented, and yet been again overcome; never seen the evil of the snare, never felt the rope round his neck, and yet been entangled—I was going to say strangled? It is through these things that we learn the weakness of the flesh; weak to believe, weak to hope, weak to love, weak to fight, weak to resist, weak to overcome, weak to watch, weak to pray, weak to stand, weak to everything good; strong to everything evil. The flesh indeed is weak. What are all resolutions, all promises, all desires, all endeavors, all strugglings, all strivings, except the soul is held up by the mighty power of God? 

And yet "the spirit is willing." Here the child of God is distinguished from those who are given up as a prey to temptation. He has a willing spirit, which they have not. But how is the spirit willing? It is made "willing in the day of God"s power." It is a new spirit, a free spirit, a holy spirit, a gracious spirit, and therefore a willing spirit. But what is it willing to do? Willing to obey, to watch, to pray, to be conformed to the will of God, to crucify the lusts and affections, to put off the old man and to put on the new. And how does it show its willingness? By the very struggles it maintains against the flesh; flesh and spirit pulling contrary ways; the spirit all willingness, the flesh all weakness; flesh twining around spirit, spirit struggling under the firm and strong embrace of flesh. 

Hence the conflict; the spirit willing to read God"s word, to pray and seek God"s face, and pour out the heart before him; the flesh weak, and finding prayer a burden. The spirit willing to make sacrifices, endure persecutions, bear afflictions, carry the cross, suffer with Jesus, resist even unto blood striving against sin; the flesh weak, dragging the spirit down with it, unable to stand a single moment, complying with every suggestion to evil, listening to every insinuation of Satan breathed into the ear, hearkening to the tempter, and almost as bad as he. 

This then, the willingness of the spirit and the weakness of the flesh, is the reason why there should be watchfulness and prayer. If there were no willing spirit, there would be no need of watchfulness; it would be useless; nor of prayer, for it would not ascend with acceptance into the ears of the Lord of Sabbath. If there were nothing but flesh, the believer would be all weakness; possessing spirit, there is in him some willingness, and this God looks at. 

27 Chapter 27 

28 Chapter 28 

Verse 5 

Matthew 28:5 
"And the angel answered and said unto the women, Fear not—for I know that you seek Jesus, who was crucified." Matthew 28:5 

Whatever be our state and case, if it can truly be said of us what the angel said to the women at the sepulcher, "I know that you seek Jesus, who was crucified," we have a divine warrant to believe that "he is gone before us into Galilee. There shall we see him." He is risen; he has ascended up on high, and "has received gifts for men, yes, for the rebellious also, that the Lord God might dwell among them." He is now upon the mercy-seat, and he invites and draws poor needy sinners to himself. He says, "Come unto me, all you that are weary and heavy laden, and I will give you rest." He allows us, he invites us to pour out our heart before him, to show before him our trouble, to spread our needs at his feet, as Hezekiah spread the letter in the temple. If we seek communion with him, we may and shall tell him how deeply we need him, that without him it is not life to live, and with him not death to die. We shall beg of him to heal our backslidings; to manifest his love and blood to our conscience; to show us the evil of sin; to bless us with godly sorrow for our slips and falls; to keep us from evil that it may not grieve us; to lead us into his sacred truth; to preserve us from all error; to plant his fear deep in our heart; to apply some precious promise to our soul; to be with us in all our ways; to watch over us in all our goings out and comings in; to preserve us from pride, self-deception, and self-righteousness; to give us renewed tokens of our saving interest in his finished work; to subdue our iniquities; to make and keep our conscience tender; and work in us everything which is pleasing in his sight. 

What is communion but mutual giving and receiving, the flowing together of two hearts, the melting into one of two wills, the exchange of two loves—each party maintaining its distinct identity, yet being to the other an object of affection and delight? Have we nothing, then, to give to Christ? Yes, our sins, our sorrows, our burdens, our trials, and above all the salvation and sanctification of our souls. And what has he to give us? What? Why, everything worth having, everything worth a moment"s anxious thought, everything for time and eternity. 

